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By R. L. Kilpatrick 


Another area in which we have fallen short of the 
Divine ideal is in our use of the word “CHURCH”. At the 
beginning there was no New Testament "pattern" nor a church 
that now needs restructuring. But since we have structured it 
we must now uwnstruciure it - or dismantle the imagined 
conglomeration. 


Probably the most abused, misused, and mistranslated 
word in all the history of languages is the word "church." 
Church (primarily the product) of King James, is an English 
translation of the Greek word ekklesia. Basically the Greek 
word means "called out," or "calling together into an 
assembly." Jt did not mean "called out the world of sin into 
the kingdom of heaven" because the etymology of the word 
reaches far back into Greek history, a long time before the 
gospel "called" sinners out of the world of sin. Ekklesia was 
a common, every-day word in the Greek vocabulary that 
depicted a "gathering", an "assembly" a “meeting.” In pre- 
Christian times it meant the coming together of a people for 
whatever the purpose. There was no religious connotation 
attached to the word. As far back as the fifth century B.C. 
Greek writers, such as Philo, made extensive use of the word; 
Josephus used the word eighteen times. The translators of the 
Septuagint (from Hebrew to Greek) used the word ekklesia to 
describe the gathering of the Israelites. When Moses and his 
company appeared at the door of the tabernacle, the word 1s 
"ekklesia." When the nation gathered to hear the law, the 
word is “ekklesia.” Luke describes Israel as "the ‘ekklesia’ in 
the wilderness” (Acts 7:38}. 


The same meaning of the word ekklesia carries over 
into the New Testament. When the silversmiths provoked a 
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demonstration against Paul at Ephesus, the gathered mob was 
"ekklesia." When the town councilmen came together in their 
regular meeting, the word is "ekklesia." (Acts 19:23-41). 
This simply shows that the word had no religious meaning at 
the beginning of the Christian era. It's special meaning came 
later when describing a gathering of Christ's followers. Paul 
used such expressions a "the ekklesia of God,” "ekklesia of 
the Gentiles," "ekklesia of Christ," "ekklesia of the saints." 
These expressions were surely used to distinguish the 
Christian gatherings from secular gatherings. But it is never 
used in a structured, organizational sense. Robert Banks said, 

This means that ‘church’ has a_ distinctly 

dynamic rather than static character. It is a 

regular occurrence rather than an ongoing 

reality. The word does not describe all the 

Christians who live in a particular locality if 

they do not in fact gather or when they are not 

in fact gathering. Nor does it refer to the sum 

total of Christians in a_ region scattered 

throughout the world at any particular point of 

time. ! 

There may be some room for disputation concerning 
Banks definition of church (ekklesia), but it does give us 
some insight into the use of the word in that first century. So 
then, according to Banks, ekklesia (church) was not a 
continuous process but an event, a happening. It is an 
assembly. He goes on to say, "These scattered Christian 
groups did not express their unity by fashioning a corporate 
organization through which they could be federated with one 
another, but rather through a network of personal contacts 
between people who regarded themselves as members of the 


same Christian family.2 


'Robert Banks, Paul's Idea of Community (Eerdman's 
Publishing Company , (1960), p. 41. 


2Op. Cit., p. 48. 
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Neither is the word ekklesia used in a universal sense, 
simply because there was no universal assembly. When Paul 
speaks of “church” in the plural he has in mind several 
individual assemblies of Christians constituting an ekk/esia in 
a particular location or province, but never as a single unit 
belonging to a larger unit; e.g., "churches in Galatia," 
“churches in Asia,” etc. (Gal. 1:2; 1 Cor. 16:19). Since the 
word ekklesia denotes primarily an assemby, it is not used as 
something belonging to the people (for how can people own 
an assembly?). It is rather spoken of as a gathering that 
belongs to God, for through whom the gathering took place. 


All this means that something must be added to 
ekklesia to give it a religious flavor. And, again, there is 
nothing about the word that is suggestive of organization nor 
of a church "liturgy." All this came into use and meaning 
centuries later. 


The current concept of church and all that the word 
conjures up in the minds of brethren, is so engrained into our 
thinking that it is almost impossible to place the word in first- 
century perspective. This is shown when the question is 
asked, "If the church is only a church when it 1s assembled, 
what Is it when it is not assembled?" We can never conceive 
of a time when the church is not in existence. To us the 
“church” still exists whether it is gathered or ungathered. 


But using first-century definition, let's ask the same 
question this way: "If the assembly its only an assembly when 
It it assembled, what is. the assembly when it is_ not 
assembled? The problem. obviously, is that we cannot 
conceive of the "church" as meaning only the same as 
"assembly." But the question 1s still a good one. What or 
who are we when we are not assembled, if we are not the 
church. We Are God's Conununity!-- according to Carl 
Ketcherside, who said that we are a "Colony of Heaven." 
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Therefore, whenever a group of Christians came 
together in NT times, they were God's ekklesia. Are we ready 
to make a twentieth century application of this first-century 
definition? If so, then it means that when the community of 
God gathers on Sunday morning they are "ekklesia." When 
the assembly breaks up and reassembles in the basement for 
lunch, they are ekklesia! If they meet later at the ballpark, 
they are ekklesia, and if they meet at the river the next 
Saturday for a fish-fiy, they are church, assembly, ekklesia. 


But some might say, "But they are not an ekklesia of 
God.” To this we might ask, What made them the ekklesia of 
God when they met in the building? First-century Christians 
came together to eat the common meal and historians also tell 
us that the common meal was not separated from the Lord's 
Supper because it WAS the Lord's Supper! -- that the 
breaking of bread in memory of Christ's body preceded the 
common meal and that the cup, in memory of the blood of the 
covenant, ended the meal. Banks says, 


The word deipon (1 Cor. 11:20), generally but 
not very aptly translated ‘supper’ , tells us that 
jor Paul it was not a token meal (as it has 
become since) or part of a meal (as it is 
sometimes envisaged), but simply the meal itself. 
The term indicates that we have here rather the 
main (normally evening) meal, the one to which 
guests were generally invited. Its character as 
an ordinary meal is assumed throughout; its 
significance has been heightened through the 


new meaning given to it.3 


He goes on to say that Paul's injunction to 
the “hungry” to eat before leaving home was not the 


30p. Cit., p. 84 


beginning of a separation of the Lord's Supper from the meal 
itself, but only to avoid the abuses that had arisen at Corinth. 
That the character of the Lord's Supper as a common meal is 
seen further in that when these early “ekklesias” came 
together to eat the evening meal the apostles letters were to be 
read. These letters were also addressed to children who 
would naturally participate in the common meal, such as in 
Colossians 3:20 and Ephesians 6:1-3. The first-century meal 
seemed patterned after the Passover Feast which consisted of 
friends and families gathered in private homes (cf. Ex. 12:21- 
27. (turn to page 17) 
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THE ELDER 
BROTHER'S ANGER 





By Arnold Hardin 


The story of the prodigal son, which should be that of 
a loving father, is very exciting. But for the most part the 
older son is overlooked as though he just faded into the night 
and forgotten. Jesus would have us think otherwise, or else, a 
major lesson is lost. 

Scripture should be studied more carefully, and so it is 
with Luke 15:25-32. The good qualities of this son should 
not be overlooked; yet, his becoming angry reveals the motive 
behind his actions. “But he was angry and would not go in; 
and his father came out and entreated him” (Luke 15:28). The 
loving father ran to meet the prodigal and walked out to 
entreat his older son. One sinned in a foreign land; the other 
stayed home. Is one worse than the other? What lesson was 
Jesus teaching? 
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He was angry. Two things need our attention. Anger, 
and its proper role in our lives, and the reason for this anger. 
"Be ye angry and sin not, let not the sun go down on your 
wrath; neither give place to the devil" (Eph. 5:26-27). There 
are things about which we should be angry. Jesus chased the 
money changers from the temple. His was a righteous anger. 
Anger against sin should energize us to arise and do battle 
with the forces of evil in any way within established law. | 
stood at the gravesite of a man who had committed suicide 
because of his long time addiction to alcohol. I told those 
present that I was angry. What if God would give me the 
political power of a dictator | would destroy the alcohol and 
tobacco industries. Instead of righteous anger our nation 
rejoices that so many jobs are created by such satanic evils. 


I was angry at the existence of thousands upon 
thousands of deceitful men and women garbed in religious 
habits who are nothing but unmitigated liars. They fleece 
millions of ignorant people of their hard earned monies. 
During their television telethons they must come up with 
downright lies in order to outdo the previous ones. A 
preacher recently told that when he was in business his 
company was going broke and that he pledged some moncy 
so that God would reimburse him many times over. They 
were trying to figure out how to pay the next month's 
payment. The phone rang. The banker's secretary was calling 
to say, "We do not know how it was happened but your 
account shows it is paid in fill." All such liars will have their 
place in the lake of fire. 


Recently I was in the bank waiting to transact 
business. An older lady sat down and shortly she said she had 
come into some money and she knew nothing about investing 
so it would be safe. I explained the Certificate of Deposits 
and that seemed to ease her worry. She then remarked that she 
and her daughter were having a bad argument about the 
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upcoming election. She told me that the Sunday before, the 
preacher--where her daughter attends--told the audience that 
they dare not vote for Al Gore as he is the Anti-Christ. | 
briefly helped her with that one. 


Philip Yancey has written about a class in Texas 
A&M. The teacher assigned, for review, the Sermon on the 
Mount. When questioned about it one girl said, "All religion 
is but a hoax." She is almost right. Christianity scarcely has 
a chance when viewed through such liars as the above. 

Secondly, at what was the older brother angry? He 
was angry with grace. Brethren, is this why we shy away 
from talking about the older brother? I have had many 
discussions with fellow preachers in which they argued with 
the concept of grace treating it like some stepchild with whom 
they have a deep dislike. Jonah is a prime example of such 
brethren. He was told to go to Nineveh and present the 
message of damnation unless they repented. 


Jonah sailed in the opposite direction. He wound up 
in the belly of the whale. Being vomited up he hastened to 
Nineveh. They repented. 


God's compassion consumed them rather that his 
anger. Jonah became upset and told God that while at home 
he knew thai just such compassion might occur and so he 
disobeyed. "Now oh Lord, take my life, for it is better for me 
to die than to live" (Jonah 4:3). Jonah waited outside the city 
to see what might happen. God furnished him a vine for 
shelter. "Jonah was very happy about the vine:" He could 
accept grace for himself but not for others. God took away 
the vine and sent a scorching wind. Jonah was agitated to the 
point of anger. He was concerned about the vine but not 
about the one hundred thousand in Nineveh that “knew not 
their right hand from their left," as well as the cattle. 

Most of my life about all that we taught about grace 
was that we can surely fall from it. Preach on grace and you 
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had to do a lot of explaining. I taught an adult class years ago 
in which if we even read the word grace one of the elders 
would immediately remark, "But remember Armold, we must 
work." Little wonder he later left as he was angry with grace. 


Thirdly, why was the older brother angry with grace? 
The older brother had received two-thirds of the inheritance 
with stipulations. It had to be kept in the family and could not 
be used as he saw fit. Yes he had obeyed but now there is 
surfacing the attitude behind his obedience. He had kept the 
rules, asking for nothing, and now his father is letting the 
other son off scott free without so much as a reprimand. The 
older brother will not even acknowledge the other as his 
brother. The older brother is a portrait of a legalist depending 
upon his own rule-keeping and moral goodness, rather than 
(sod's mercy to save. 


The younger son sinned away from home. The older 
sinned at home. Which is worse? 


2722 McCutcheon, Dallas, Texas 75227 





By Neal Griffin 


One of the very most difficult tasks for the sons of 
God is maintaining the unity of the Spirit in the bond of 
peace. Probably this 1s because of a glaring misconception 
about the meaning of "unity."" Many religionists view it as 
conformity of opinion. One such religious leader boldly 
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asserts that he and his followers are completely united in all 
of the current issues which Satan has conjured up to rend the 
precious body of Jesus. He says that when an issue raises its 
ugly head they pray over it and the Spirit reveals to him the 
Lord's position and then the entire congregation concurs. 
Shades of Diotrephes! This is not what the Holy Spirit 
intends by "unity." This 1s cultism. This is truly the blind 
leading the blind. 


Unity is a gift fom God. He has seen fit to unite us 
with Him through His Son, Jesus. It has to do with a united 
focus on Jesus and His love. It has to do with being "in" Him 
in the same sense that he is "in" God. It has to do with having 
the same love for one another that Jesus and the Father have 
for each other. Please read John 17:20-23. It has to do with 
an attitude of heart. Peter, by the Holy Spirit, explains it 
beautifully in ! Peter 3:8. "Finally, all of you must be 
together in your thinking. Try to feel the same thing that 
others feel. Love your brothers. Take pity on people who 
need help. Be people who are humble." It has to do with a 
new attitude toward in (1 Pet. 4:1). 


When Paul begged Euodia and Syntyche to agree with 
one another it was "in the Lord." Their agreement was not to 
be dependent upon the rules of debate, the rules of 
hermeneutics, majority rule, in the persuasive ability of 
eloquent speakers, nor in any way at all the wisdom of the 
world. Their agreement was to be "in the Lord," and so 
should ours be. 


A sure indicator that men are not "in the Lord" and 
have not put on the mind of Christ is for them to be 
continually conjuring up issues over which to disagree and 
disrupt the peaceful assembling of saints. By their fruits they 
are made evident because out of their mouths proceed the 
issues of their hearts. Peacemakers are not continually 
conjuring up issues over which to disagree and disrupt 
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assemblies. The Bible says it plainer than [ can. "But avoid 
foolish controversies and genealogies and arguments and 
quarrels about (the) law, because they are unprofitable and 
useless. Warm a divisive person once and again then have 
nothing to do with them” (Titus 3:9-10). In Proverbs we read: 
"Only by pride cometh contention, but with the well advised 
is wisdom,” "A fools lips enter into contention, and his mouth 
calleth for strokes," and “As coals are to bumung coals, and 
wood to fire, so is a contentious man to kindle strife." There 
is so much of Christ to be shared for those who are focused 
on Him. 


How did Paul, by the Holy Spirit, define "being of one 
mind"? "Are you encouraged in Christ? Are you comforted 
by His love? Do you share with the Spirit? Do you have any 
tender feelings or compassion for others? Make me truly 
happy. I want you to agree among yourselves and to have the 
same love for one another" (Phil. 2:1-2). 


If you have need to argue let us argue about the depth 
of God's love, and with every dispute, witness our arguing 
turn to praise. It has to do with an attitude of heart. It has 
nought to do with fraternal conformity. Please give prayerful 
consideration to these thoug:::s whether they be true. 

10514 Bar X Trail, Helotes, Texas 78023 





A HAPPY NEW YEAR TO ONE AND ALL! Thanks to 
alt of you who have supported us throughout this past year, 
without which we couldn't have survived. It seems only 
yesterday that we were introducing our readers to a new 
century and a new millennium. I suppose there is a good side 
to all this - We still have sunshine to make a little more hay. 

I hate to say it but we need financial help. For the first 
time in 28 years I was notified by the bank that I had 
overdrawn the Ensign account. Something will have to give. 
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By Dallas Burdette Part 3 of 4 


Thrust Statement: Psalm 150 is a dramatic call for self- 
abandonment to God. 


Scripture Reading: Psalm 150; Ephesians 5:19; 
Colossians 3:16 

The writers of the New Testament cite the Psalms 
frequently. For example, Luke records a _ conversation 
between Jesus and the religious leaders in which Jesus cited 
from Psalm 110 (Luke 20:41-44). Also, Jesus before His 
ascension called attention to the Psalms in His farewell 
instructions to the disciples (Luke 24:44). Prior to the day of 
Pentecost, Peter stood before a group numbering about one 
hundred and twenty and cited from two psalms (Acts 1:20- 
21): 


“For,” said Peter, “it 1s written in the book of Psalms, 


‘May his place be deserted; 
let there be no one to dwell in it,’ [Psalm 69:25] 
and, 
‘May another take his place of leadership’” [Psalm 109;8] 


Again, when Paul proclaimed the good news to those 
in Pisidian Antioch, he cited Psalm 2:7: ““You are my Son; 
today I have become your Father” (Acts 13:33). The Book of 
Psalms is one of the most quoted books in the New 
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Testament. Paul not only instructed the Ephesians to sing 
psalms, hymns, and spiritual songs, but he added the phrase, 
“sing and make music” (a5ovtec Kai PaAAovTEs (adontes 
kai psallontes). Why did Lenski translate the word 
psallontes as “playing”? Before responding to this question, 
perhaps it would be helpful to observe what Charles Hodge 
has written: 


GSdovteg Kai wpdaddAovteg ({(adontes kar 
psallontes), singing and making melody, are two 
forms of expressing the same thing. The latter term 
is the more comprehensive; as a(Sctv (aidein, “to 
sing’—RD Burdette) is to make music with the 
voice; WaAdAgiv (psallein, “to  play’—-RD 
Burdette), to make music in any way; literally, to 
play on a stringed instrument; then, to sing in 
concert with such an instrument; then, to sing or 
chant. See 1 Cor. 14, 15; James, 5, 13; Rom. 15, 9.* 


Is there any evidence for translating the word 
psallontes as “playing”? To help solve the problem of 
translation, it would be helpful to examine a passage in First 
Samuel in which David was summoned to comfort Saul: 


Now the Spirit of the LORD had departed from 
Saul, and an evil spirit from the LORD tormented 
him. Saul’s attendants said to him, “See, an evil 
spirit from God is tormenting you. Let our lord 
command his servants here to search for someone 
who can play the harp (73202 2 m€napgen 
bakkhinnGér). He will play when the evil spirit 
from God comes upon you, and you’ wil! feel 
better.” So Saul said to his attendants, “Find 
someone who plays well and bring him to me.” 


* Charles Hodge, A Commentary on the Epistle to the Ephesians 
(Grand Rapids: Eerdmans, 1966), 305. 
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One of the servants answered, “I have seen a son of 
Jesse of Bethlehem who knows how to play (}23 yr 
yodéa’ naggeén) the harp. He is a brave man and a 
warrtor. He speaks well and is a fine-looking man. 
And the LORD 1s with him” (1 Samuel 16:14-18). 


The Hebrew words in First Samuel: “can play the 
harp” is translated into the Greek text as ciS56Ta is#@AAELVY Ev 
kiwtpa’ (eidota psallein en kinura, “skilled to play on 
the harp’). The Greek word psallein (‘to play’) is equivalent 
to the Hebrew word m€naggén (“play”). Then the phrase 
“know how to play” (yédéa’ naggén) is translated into the 
Septuagint Greek text as c(50Ta adpev (eidota psalmon, 
“understands playing on the harp’). Thus, when Paul told the 
Ephesians to engage in adontes (“singing”) kai psallontes 
(“psalming”), he is utilizing a word (psallontes) that the 
Jewish Christians in Ephesus understood.° 


* Septuaginta, (Deutsche Bibelgesel!schaft Stuttgart) 1979. 


° See Jamieson, Fausset and Brown, Commentary en the Whole 
Bible (Grand Rapids: Zondervan, 1970), 1295, where they comment on 
the word “psalm” and “making melody”: 


psalms—generally accompanied by an instrument. . . . 
Making melody—Greek, “playing and singing with an 
instrument.” In your heart—not merely with the tongue; but 
the serious feeling of the heart accompanying the singing of 
the lips (cf. I Cor. 14:§5; Ps. 47:7). 


See also Harold W. Hoehner, “Ephesians” in John F, Walvoord and 
Roy B. Zuck, Editors, The Bible Knowledge Commentary: An Exposition 
af the Scriptures by Dallas Seminary Faculty (Colorado Springs, 
Colorado: Chariot victor Pub}sshing, 1983), where he comments on the 
meaning of the words “making melody”: 


First 1S communication with one anether with psalms 
(psalmois, OT psalms sung with stringed instruments such as 
harps), hymns (Aum*nots, praises composed by Christians), 
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The believers at Ephesus were encouraged to “sing 
and play,” frequently translated as “make melody.” Since the 
Septuagint was the Bible utilized by Jesus and the apostles, it 
is fogical that they would have employed the word 
psallontes as the Jews currently understood it. The 
translators of the Septuagint utilized the Greek word 
psalmon (“playing on the harp”) to express the Hebrew 
word m€nagpén (“play”). When Paul says, “sing and make 
music,” is he not reflecting upon musical composition 
associated with the Psalms? 


It 1s significant, at least to this author, that Paul, in the 
Ephesian epistle, unlike the Colossian epistle, adds an 
additional thought. In the Ephesian letter, he says to “sing and 
make music,” but in the epistle to the Colossians, he only 
says, “sing.” Consider the following parallel: 


EPHESIANS 5:19-20 == = COLOSSIANS 3:16-17 | 
Speak to one another with [et the word of Christ dwell 
psalms, hymns and spiritual in you richly as you teach and 
songs. Sing and make music admonish one another with all 
in_your heart to the Lord, wisdom, and as you sing 
always giving thanks to God | psalms, hymns and _ spiritual 
the Father for everything, in | songs with gratitude_in_your 


| the name of our Lord Jesus | hearts to God. And whatever 


and spiritual songs (a general term). Second is 
communication with the Lord by singing and making melody 
(psallontes, singing with a stringed instrument) in the heart. 


See also Alfred Martin, “Ephesians” in Charles F. Pfeiffer and 
Everett F. Harrison, Editors, 7he Wycliffe Bible Commentary (Chicago: 
Moody Press, 1969), 1314, where he writes about the Greek participle 
translated as “making melody”: 


Psalms. This word usually indicates songs set to instrumental 
accompaniment, as does also the participle translated making 
music (psallontes). 
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Christ. you do, whether in word or 
deed, do it all in the name of 
the ford Jesus, giving thanks 
to God the Father through 
him. 

Does the phrase “sing psalms” in Colossians convey 
the same admonition that Paul expresses in “sing and make 
music’? The word “sing,” even today does not exclude 
“making music” through instruments. !t 1s not uncommon for 
individuals to invite someone to go and hear individuals— 
quartets—sing, but it is understood that just the mention of 
the word “singing” does not exclude mechanical music. 
“Make music” is a common term among musicians to mean to 
play” instruments along with their singing. 

Paul says that this singing and making music ts to be 
‘in your heart to the Lord.” How were they to give thanks? 
Paul says with “singing and playing.” But, Paul added the 
prepositional phrase, “in your heart to the Lord.” In other 
words, this singing and playing on instruments should not be 
mechanical. It is to be done with your hearts, that is to say, 
not merely with your lips and with your fingers. One sings 
and plays with his heart when he excites his mind to an 
understanding of the sentiments presented in the words 
repeated. 

This thought—in your heart—is very similar to the 
words of Paul, as cited above, to the Corinthians: “So what 
shal] [| do? I will pray with my spirit, but I will also pray with 
my mind; [ will sing with my spirit, but I will also sing with 
my mind” (1 Corinthians 14:15). Paul is saying, in essence, 
that the whole of men and women should be filled with 
praise. The psalms, hymns, and spiritual songs should be sung 
with a spint of thankfulness, which spirit permeates the 
believer’s singing and playing—corporately or individually. 

PO BOX 20274, MONTGOMERY, AL 36120 
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EKKLESIA — Frem Page 6 


There is no biblical evidence that the early church 
partook of the Supper meal at each of its gatherings. In fact, 
it is only one of several reasons given for purpose of 
assembly. Most of all, there is no evidence that they came 
together to engage im a series of worshipful acts, as is 
commonly practiced today. Simce the whole life of the 
Christian has been dedicated to God that is his "spiritual 
worship” (Rom. 12:1), then worship is at all times and in all 
places. Banks says again, 

Paul cannot speak of Christians assembling in 

church distinctly for this purpose. They are 

already worshipping God, acceptably or 
unacceptably, in whatever they are doing. 

While this means that when they are in church 

they are worshipping as well, it is not worship 

but something else that marks off their coming 

together from everything else that they are 


doing. 7 
THE HEAVENLY EKKLESIA 


There is a sense in which every Christian belongs to a 
collective assembly. It is spoken of by the Hebrew writer. 


But you have come to Mount Zion and to the 
city of the living God, the heavenly Jerusalem, 
and to unnumerable angels in festal gathering, 
and to the assembly (ekklesia) of the first-born 
who are enrolled in heaven, and to a judge who 
is God of all, and to the spirits of just men made 
perfect, and to Jesus the mediator of a new 


7Op. Cit., p. 92. 
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covenant and to the sprinkled blood that speaks 
more graciously than the blood of Abel.® 


This means that all who are saved, and who have ever 
been saved, belong to that heavenly ekklesia. But this 1s that 
great cosmic assembly, the heavenly Jerusalem, where God 
is, Where Jesus is, where angels are, and where the spirits of 
those who have been made perfect now dwell -- and also 
where we who live on earth have our names enrolled in 
heaven (the roll that really counts). The church is 
permanently in session, whereas the “gathering” on earth is 
intermittent. The assembled community of God on earth is a 
visible manifestation of the heavenly church. 


As stated earlier the word church, and all that it 
conveys, is too deeply imbedded to ever remove. All of us 
will continue to use the word_church, it is not wrong as long 
as we have some understanding of its meaning, and as long 
as we do not construct an elaborate organization, which we 
have already done. It is wrong when we allow it to become 
an exclusive term and when we secularize the title. The 
community of God consists of all who have been saved and 
no sectarian group can claim copyright on any church title. 


THE "DAY" OF WORSHIP 


We have already mentioned the "day" of worship 
briefly, but now let's look at this “holy day" a little more 
closely. Listen again to Banks. 


Concerning the time and frequency of these 
early Christian meetings, Paul has little to say. 
He does request that contributions for the 
Jerusalem collection be set aside "on the first 


SHebrews 12:23, 24.. 
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day of the week" (I Cor. 16:2). But this refers 
fo individual rather than communal action, as 
the words “and store it up" indicates, so may 
not allude to a weekly gathering. ... the evidence 
for the time at which early Christians met is so 
slender that it would be unwise to make any 
confident generalizations from the small hints 
that we possess.. We are much more in the dark 
about the question than’ is commonly 


recognized. 3 


Is there a special day for the assembly? When all the 
evidence is in, we cannot find where one day of the week is 
more special than any other day of the week. Paul said, "One 
man esteems one day as better than another, while another 
man esteems all days alike” (Rom. 14:5). And we notice that 
it was the "weak" brother who esteemed the better days. But 
this doesn't mean that days are not special because they're all 
special. All days for the Christian are sabbath days because 
we live in Jesus who 1s our perpetual sabbath, our sabbath 
rest. The sabbath means "rest." Jesus is our "rest." "Come 
unto me all ye that labor and are heavy laden and I will give 
you rest" (Mat. 11:28). "So then, there remains a sabbath rest 
for the people of God" (Heb. 4:9). Even the name of Jesus’ 
Old Testament type, Noah, means rest. All who entered the 
ark entered Noah's rest -- typical of the rest we find in Jesus 
Christ. 


Therefore, every day is a sabbath rest for those who 
have entered the spiritual body of Christ. Our citizenship ts in 
a spiritual realm where time is not a factor, no passing of 
days, and since we have presented our bodies a living 
sacrifice, and since we have been raised to sit with Christ in 
heavenly places. (Continued in next issue) 


9Op. Cit., p. 40. 
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THE EKKLESIA AND 
THE CORPORATE 
ASSEMBLY (CONTINUED) 





By R. L. Kilpatrick 


What we are suggesting here 1s that perhaps we should 
take another look at the whole process of corporate worship. 
Concemung the gathering in Acts 20:7, Banks had this to say. 


But we cannot tell for certain whether the church 
regularly met on that day, or had chosen it because 
of Paul's departure the following morning. ff it is 
the former, as is most likely, we are still not clear 
whether all the Christians assembled weekly or 
whether they did so generally in smaller groups. 
Paul's rather vague way of referring to meetings of 
the whole church suggests that its meetings were 
less frequent. 


We say again that first century Christians were never 
instructed to gather (assemble, ekklesia) to conduct a worship 
service. There is no evidence that the church in all locations 
came together for the same purpose. There are a number of 
examples that suggest a variety of reasons. 


e In Acts 12 the “ekklesia” in the house of Mary (v. 
12) was for prayers for Peter who had been put in jail. 


@ The church in Acts 15 came together to settle a 
doctrinal issue concerning Gentile Christians. 
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e The gathering in Acts 20:7 was to eat the supper 
meal by those who had come to see Paul off on his missionary 
journey. 


@ In i Corinthians 5:1-5 the church came together to 
deal with an erring brother and to tur the sinner over to 
Satan. 


@ The ekklesia in 1 Corinthians 6:1-7 was to discuss the 
matter of brother taking brother to law. 


@ In 1 Corinthians 11 the Christian community came 
together for a fellowship meal which included the Lord's 
Supper. 


o In 1 Corinthians 14 the saints came together in a 
great exhibition of Holy Spirit power that was at work within 
them, edifying the church. 


This is not a complete list, but it does appear that the 
early Christians came together for edification, for mutual 
encouragement and for whatever the purpose whenever the 
need arose. Again we call on Banks for an appropriate word. 


Paul's predominant usage of ekklesia to refer to 
the actual gatherings of Christians, and nothing 
more, means that the word is far less 
theologically significant that people generally 
assume. [ts chief importance lies in the way it 
stresses the centrality of meeting for community 
life; it is through gathering and the community 
comes into being and is continually recreatred. 
Although in his later writings Paul adds a new 
dimension to this activity -- by seeing it as the 
expression of ongoing heavenly encounter with 
Christ -- it is to other terms that we must turn if 
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we are to penetrate the heart of his idea of 
community. The word ekklesia brings us to 
the threshold of his understanding; it does not 


carry us over it./ 


"OFFICES" 


Perhaps the most serious departure from the 
true meaning of "church" has been the humanly-created 
hierarchy with its special offices into which men are 
“ordained” into positions of power. We still hear about elders 
being “rulers.” of the church in spite of Jesus’ admonition 
that “It shall not be so among you." This is a flagrant 
violation of the will of heaven. The ecclesiastical structure 
that now exists within Restoration churches is purely a 
miniature Roman papacy. It matters not whether we have 
several rulers or one ruler (like the Pope) because the error is 
the ridiculous belief that the right to rule the church on earth 
has been turned over to fallible human beings. This 
incrimental idea, practice, concept has been with us for so 
long that most of our people do not realize that it is built 
solely upon tradition -- just as the Roman hierarchy; nor have 
they given thought to the seriousness of its implications. The 
great danger of tradition is that it is so slow in developing that 
most people fail to notice that change is taking place. When 
called upon to support the idea of "rulers" we merely search 
for a prooftext in the hope that it will silence the opposition. 


We have taken those common, everyday Greek words 
and translated them into an official "aw" vocabulary; or we 
have taken common English words and assigned legal 
definition to them -- words like elders, ordain, appoint, office, 
rule, authority, etc. (These words are not ecclesiastical in 
meaning.) The whole structure is built on forcing a legal 


TRobert Banks, Paul's Idea of Community (Eerdman’s Pub. 
Co.) 1960, p.Sf. 
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definition upon simple words. What do these words mean, 
really. 


1. Ane/der_is an older person. 

2. To ordain (or appoint) means only to "assign" an 
older person to a specific task. 

3. The task to which the older, experienced person 1s 
assigned | is his office, his “work" 

4. To appoint simply means to appoint (assign)! 

5. Rule is a KJV mistranslation of | Timothy 5:17 and 
Hebrews 13:17 (due primarily to the influence of King James 
who considered himself to be the "ruler" of the church). The 
Greek word "proistemi” iterally means "to stand before,” or 
"out front," or “leading the van." The idea is of a “leader” not 
a ruler. Rultng the church belongs only to Christ. 


In these first century communities the older, mature 
members among them were assigned the responsibility for 
seeing after the spiritual needs of the members, 
commensurate with their knowledge, experience, wisdom, all 
of which was already on display before the whole community. 
No elder has ever been appointed to "become" an elder. If he 
was not "older" already he could not become older by 
"ordination." 


It was the responsibility of older and wiser men to 
"feed" the flock of God. The one who fed the flock was the 
"pastor." and the one who had the oversight (who saw after 
the feeding) was a "bishop," and both are one and the same. 
The scope (area) of his work was his "bishopric." There was 
no official “authority” conferred upon any elder (bishop) by 
virtue of laying on of hands or any other ordination ritual. It 
was simply a case of assigning those who were older and 
more qualified, by virtue of being older, to perform a needed 
munistry in the Christian community. We have departed from 
this simple procedure and for this reason the church needs to 
be restructured. 
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We have quoted extensively from Robert Banks and 
his book titled "Paul's Idea of Community” because he has 
simplified the first century Christian gatherings, minus the 
“patternism" and its legalistic impiications, and has given us a 
realistic view of what it must have been like in that period of 
“unstructured” church history. After discussing a number of 
passages dealing with the subject of the "eldership,” he wrote: 


Surveying these passages as a whole, we 
conclude that the varied and_ impercise 
terminology used by Paul, its comparatively 
infrequent and unemphatic occurrences in his 
letters, and the thrust of the remarks that qualify 
them. all confirm the view that formal positions 
within the communities are nowhere in mind. ... 
H’e cannot say, then, that Paul's communities 
were hierarchial in structure. He did not vest 
authority in one man, or in a group of men, over 
the remaining members who merely had to 


receive and submit.2 


THE "HIGHER GIFTS" 


The thing that took precedence in first century 
communities (and if authority is to be found, it will have to be 
found in the following sense), had reference to the vafue of 
spiritual gifts bestowed upon community members through 
the agency of the Holy Spirit. All members of the first church 
had spiritual gifts but not all had gtfts of the same value. The 
ranking of gifts was determined by the amount of benefit that 
they contributed to community life. Gifts that served the 
greater need were called the “higher gifts." These had priority 
and were to be sought after (1 Cor. 12:31). But we must 


ee 


2Op. Cit. p. 150. 
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keep in mind here that the thing of prominence was not the 
person who possessed the higher gift, but the prominence of 
the gift itself determined by the value of its contribution to the 
spiritual family. 


This, apparently, was misunderstood by the 
Corinthians and why Paul had to write to explain the nature of 
spiritual gifts. We in the church today make the same mistake 
when we place importance upon the person who seemingly 
has the greater ministry rather than to give credit to God for 
the gift of ministry. 


So significant persons are present in Paul's 
communities. However their authority comes 
from the ministry discharged by them in the 
commnunity, not from their status outside it or 
positions within it, and certainly not as an 
unchallengeable possession. Insofar as all 
discharge a ministry through the exercise of the 
gifts they have been given or the advantages 
they have acquired, authority resides not only in 
the most prominent members but in everyone 
without exception. While there are some 
through whom God speaks or acts 
authoritatively more frequently than others, 
their authority does not differ in principle from 
that which accrues in some measure to all. We 
have here, in a real sense, a_ participatory 
society in which authority is _ dispersed 
throughout the whole membership. 


Paul speaks of these higher gifts in | Corinthians 
12:28ff; "And God has appointed in the church first apostles, 
second prophets, third teachers, then workers of miracles, 


3Op. Cit., p. 151. 
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then healers, helpers, administrators, speakers in various 
kinds of tongues,” etc. This is not a complete listing of all the 
spiritual gifts, as we find elsewhere gifts such as faith, 
knowledge, wisdom, interpreters of tongues, discerners of 
spirits, and possibly others. The variety of gifts were to serve 
a variety of needs within the Christian community and would 
naturally require a variety of workers in the administration. 
“To each is given the manifestation of the Spirit for the 
common good" (12:7). 


First in order were apostles, because they preached the 
gospel -- without which nothing else would matter. Next 
were prophets with special revelations, insights, experiences 
of which when related to the assembly served to edify. Then 
came the teachers who undoubtedly had the supernatural gift 
of knowledge that enabled them to spiritually strengthen and 
stabilize the members "that they be not tossed to and fro by 
every word of doctrine." 


Coming after these were those who performed 
supernatural deeds in order to add validity to the ministry of 
apostles, prophets and teachers. We must note, now, that 
many of the spiritual gifts were given for no other purpose 
than to be seen by members of the community when they 
assembled. This brings us to the great “ekklesia” of | 
Corinthians 14, the chapter that strikes fear in the heart of our 
modern-day "patternists" because of the supernatural display 
of spiritual gifts. 


The assembly described in 1 Corinthians 14 1s 
probably the only Bible .example that might conceivably 
afford some justification for our present-day “worship 
service’, even though it doesn't, really, because this was not 
the purpose of the assembly. Strangely, though, this 
descriptive example is rejected as an example for us today. 
What we need to understand 1s that it is not necessary for us 
to endorse, nor to believe in miracles, in order to benefit from 
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what inspiration saw fit to record for all posterity. We come 
together today for the exact same reason that the first century 
Corinthians came together. Let us explain. 


Display of the Higher Gifts 


Those at Corinth came together to visibly demonstrate 
what God was doing among them by the display of spiritual 
gifts. Colloguially speaking, they came together to "show 
off" those special graces that God had conferred upon them, 
that others may be edified knowing that God was with them. 
The ekklesia in chapter 14 may be called the assembly of 
edification. This is that which 1s of value for us today, 1.e., 
the recording of the event of chapter 14 for edificatiion. It is 
not likely that anyone among us today is going to perform 
miracles in church -- or anywhere else; even though some 
claim to speak in tongues. But the lesson for us is that the 
community of God has a need to see God's presence working 
among us for our assurance and encouragement. Note the 
many admonitions in this chapter. 


1. So that the church may be edified (v. 5). 

2. Strive to excell in building up the church (v. 12). 

3. Let all things be done for edification (v. 26). 

4. So that all may learn and be encouraged. (v. 31). 

And then, "Let all things be done decently and in 
order" (v. 40). 


These plus the admonition in Hebrews 10:24,25 fairly 
well established the point that we come together for the 
mutual encouragement of one another, "and let us consider 
how to stir up one another to love and good works, not 
neglecting to meet together, as is the habit of some, but 
encouraging one another all the more as you see the Day 
drawing nigh." Why do we meet together? To encourage, to 
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edify, to build up, to “stir up one another to love and good 
works.” 


Coming together in the name of Christ is a time for 
sharing -- sharing the gift that God has shared with us -- 
whether it be a special gift of faith, knowledge, sharing an 
experience, a lesson, reading special passages of scripture, 
singing a song (even a solo, duet, quartet, or congregational), 
quoting or reading favorite poems, special prayers, and on 
and on. All is inspirational and enlightening and it 
strengthens and encourages all who are present. It is 
spiritually uplifting to see God manifested in the lives of 
others. Notice that Paul said, "When you come together, each 
one has a hymn, a lesson, a revelation, a tongue, or an 
interpretation. Let all things be done for edification (v. 26). 
The only restriction that Paul places on these activities that 
they be done decently and in order -- so as to avoid conftision 
and cunning the risk of becoming a spectacle before the 
outsider. 


We do not assemble to show God our piousness. We 
come together not to display ourselves before God, but to 
display God before the brethren. God already know the 
nature of the heart and we can't deceive Him through pious 
acts of worship. If we were not humble before the assembly, 
we don't suddenly become humble by bowing our heads in 
prayer. What God wants to see in us ts the effective use of 
the gifts given to us. 

As stated earlier the word church, and all that it 
conveys, is too deeply imbedded to ever remove. All of us 
will continue to use the word_church. It is not wrong as long 
as we have some understanding of its meaning, and as long 
as we do not construct an elaborate organization, which we 
have already done. It is wrong when we allow it to become 
an exclusive term and when we seculanze the title. The 
community of God consists of all who have been saved. 
(Continued in next issue) 
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RGHTEOUS Le ny RAT 


By Arnold Hardin 


For I am not ashamed of the gospel: for it is the 
power of God unto salvation to everyone that 
believes; to the Jews first and also to the Greeks. 
For therein is revealed a righteousness of God 
from faith unto faith; for as it is written, but the 
righteous shall live by faith (Rom. 1:16-17). 


Paul in an eternally important manner enunciated the 
theme of perhaps his greatest writings as he approached the 
eternal scheme of redemption initiated by God's 
righteousness, or manner of rescuing ungodly sinners. I am 
presently teaching an adult class on Sunday momnings on the 
book of Romans. We have spent a month on these two verses 
and still we have only touched the hem of the garment. We 
have scarcely ever made a greater mistake than to 
misunderstand Paul's theme of Romans. Go wrong here and 
the gospel becomes only a blur, Paul's conclusion must be 
carefully studied in hght of his declaration that the gospel is 
God's only power to save sinners. That righteousness of God's 
is said to be "from faith unto faith," what is meant? Then the 
climatic conclusion, "The just (righteous) shall live by faith." 
What 1s meant? 


Numerous are the thoughts relative to "from faith unto 
faith." It does not seem as complicated as most make it to be. 
James McKnight has written, “But the original rightly 
construed, gives the literal clear sense. The righteousness of 
God by faith is revealed in it, in order to faith." The gospel 
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principle of law/works as Paul discussed in Romans. This 
was God's inducement for men to believe. “Yet knowing that 
a man is not justified by the works of the law but through 
faith in Jesus Christ, even we believed on Jesus Christ, that 
we might be justified by faith in Christ, and not by the works 
of the law" (Gal. 2:16). 


"The just shall live by faith" is taken from Habakkuk 
2:4 and is used three times in the New Covenant Scriptures 
(Rom. 1:17; Gal. 3:11; Heb. 3:38). Gospel faith is not 
primanly concerned with acts of obedience; but faith in 
Christ's death for our sins. Paul did not use Habakkuk 2:4 
lightly as he worked it into the very heart of the scheme of 
redemption. In context it teaches first that sinners are 
justified only on the principle of faith; but also that one must 
continue to live and grow by faith (Heb. 10:38). 


When Paul wrote Galatians his heart was breaking, as 
the legalists among the Jews were demanding that Gentile 
Christians keep the law and be circumcised. That is become 
Jewish. The very life of Christianity was being threatened. 
And so, in the third chapter Paul drew his sword and went 
into battle. He challenged them by asking if after they had 
begun in the spirit they could now be "perfected in the flesh" 
(or by human effort). Paul then used Abraham as the prime 
example of righteousness or justification being achieved only 
on the principle of righteousness of faith. 


Then the shocker. Those seeking to be saved under 
law were instead under a curse, for unless one obeyed 
perfectly that one was cursed. A most excellent commentary 
on Galatians 3:11 is to be found in Deuteronomy 27. The 
Israelites were passing over into the promised land. God 
instructed them to put six tribes on Mount Gerizim and six on 
Mount Ebal. The ones on Ebal were for cursing, the other six 
for blessing. Then a list of commands were given concerning 

32 


conduct, thus placing all of them under a curse. In contrast 
not one blessing is listed. Law can only condemn; it can only 
curse the violator even in one point. 


Law 1s not of faith as it only calls for action not faith. 
Thanks be to God that Christ came redeeming us from the 
curse imposed by law becoming a curse for us 1n dying on the 
cross (Deut. 21:22-23). God's word speaks of two principles 
or ways to God. Law/works was never given as a means of 
sinners coming to God; only legalists pervert it to be. The 
saving righteousness of God 1s by God's grace and his alone, 
and that righteousness revealed in the gospel is from "faith 
unto faith.” Law and grace are antipodal in nature. Don't 
even try. They will not mix. The idea so commonly 
expressed as “law of the gospel" is scripturally asinine. No 
wonder Paul addressed the Galatians as "beloved idiots." 
How would he address most of us today? 

2722 McCutcheon, Dallas, Texas 75227 
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Scripture Reading: Psalm 150; Ephesians 5: 
Colossians 3:16 
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In Psalm 1, the Psalmist calls attention to an openness 
to the instructions of God’s law. In Psalm 2, David ts calling 
upon all to recognize God’s sovereignty. One cannot read 
Psalm 2 without coming away with the idea that praise is the 
offering of one’s whole life and self to God. With this 
introduction to the Book of Psalms, it is fitting that this book 
ends with an enthusiastic invitation to all creation to yield 
themselves to God." Is it any wonder that Paul calls attention 
to the necessity of worshiping God through presenting of 
one’s life in service to God? Listen to Paul as he reflects upon 
what it ts all about: 


Therefore, I urge you, brothers, in view of God’s 
mercy, to offer your bodies as living sacrifices, 
holy and pleasing to God—this 1s your spiritual act 
of worship. Do not conform any longer to the 
pattern of this world, but be transformed by the 
renewing of your mind. Then you will be able to 
test and approve what God’s will is—his good, 
pleasing and perfect will (Romans 12:1-2). 


CONCLUSION 


Praise involves every aspect of life, which includes 
liturgy (activities engaged in for corporate worship and 
edification). If one is gathered with the people of God as a 
corporate body, then the liturgy should be participated in with 
all your heart. Psalm 150 clearly indicates that the praises 
offered to God are meant to be sung with the accompaniment 


* 1 am deeply indebted to J. Clinton McCann, Jr., Psalms in 
Leander E. Keck, Senior New Testament Editor, / & 2 Maccabees, 
Introduction to Hebrew Poetry, Job, Psalms: The New Interpreter’s Bible, 
vol., 4 (Nashville: Abingdon, 1996), 1278-1280. This work is not only 
scholarly, but it is also very practical. | highly recommend to everyone 
reading this sermon to purchase ($70.00) this commentary. 
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of musical instruments. As stated earlier, praises with the 
accompaniment of musical instruments witnesses to the 
power of music and its amazing potential for evoking deep 
feelings of gratitude to the Lord. [s it any wonder that the 
“four living creatures and the twenty-four elders” praised God 
through singing and playing the harp in their delight over the 
accomplishments of Jesus for the salvation of lost humanity? 
Listen to the words of John as he describes this awesome 
burst of praise in heaven: 


And when he had taken it (the scroll), the four 
living creatures and the twenty-four elders fell 
down before the Lamb. Each one had a harp and 
they were holding golden bowls full of incense, 
which are the prayers of the saints. And they sang a 
new song: 


“You are worthy to take the scroll 
and to open its seals, 
because you were slain, 
and with your blood you purchased men for 
God 
from every tribe and language and people and 


nation. 

You have made them to be a kingdom and 
pnests to serve our God, 

and they will reign on the earth” (Revelation 


5:8-10). 


But this singing and playing was not all! John reveals more 
about the magnitude of praises for what Jesus had 
accomplished through the shedding of His blood: 


Then I looked and heard the voice of many angels, 


numbering thousands upon thousands, and ten 
thousand times ten thousand. They encircled the 
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throne and the living creatures and the elders. Ina 
loud voice they sang: 


“Worthy is the Lamb, who was slain, 

to receive power and wealth and wisdom and 
strength 

and honor and glory and praise!” 


Then I heard every creature in heaven and on earth 
and under the earth and on the sea, and all that is in 
them, singing: “To him who sits on the throne and 
to the Lamb be praise and honor and giory and 
power, for ever and ever!” 

The four living creatures said, “Amen,” and the 
elders fell down and worshiped (5:1 1-14). 


If God allows harps to be employed in heaven to sing 
about the blood of the Lamb, why should one think it is 
inappropriate to sing on earth with instruments to stir the 
emotions and ecstasy over the One “who sits on the throne’? 
Is this the reason that Paul told the Christians at Ephesus to 
“sing and make music” with all their hearts to the Lord? One 
cannot help but reftect upon this heavenly praise without 
understanding why Paul told the Ephesians to: “Speak to one 
another with psalms, hymns and spiritual songs. Sing and 
make music in your heart to the Lord, always giving thanks to 
God the Father for everything, in the name of our Lord Jesus 
Christ (Ephesians 5:19-20). 


Psaim 150 is a dramatic call for self-abandonment to 
God. It is a yielding of self, not only in liturgy, but also in 
every moment of life. God wills that every area of one’s life 
be a symphonic demonstration of praise-—“ Praise the 
LORD” (150:1). All creation is invited to take part. What 
majesty in this close-—“Let everything that has breath praise 
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Then I heard every creature in heaven and on earth 
and under the earth and on the sea, and all that is in 
them, singing: “To him who sits on the throne and 
to the Lamb be praise and honor and glory and 
power, for ever and ever!.” 
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Not 50 Shall It Be Among Yo! 


By Neal Griffin 





What is it that not be so among them? 
Salome, mother of James and John, asked that her 
sons be given positions of great authority in the 
restored Kingdom. Jesus had, as recorded in 
Matthew 18:3, already dealt with this issue, so it 1s 
obvious that neither she nor her sons understood the 
lesson. So, again, Jesus would patiently attempt to 
teach a very vital Kingdom principle, and _ that 
principle is that to be great in the Kingdom, one must 
be a servant. To be the greatest one must be the 
least. 


ay 


This was a difficult pill to swallow back then, 
and by all indications, it is as difficult in our day. 
This lesson falls on deaf ears now as it did then. So, 
in kindness I beg your consideration of these 
questions: Where does "lording it over" take place? 
Jesus said that "The rulers of the Gentiles lord it over 
them, and their great ones exercise authority over 
them." Do their "great" ones meet the criteria for 
greatness in the Kingdom? Is "lording it over" a 
characteristic of the Kingdom or of the Gentile 
world? Where does hiring and firing take place? 
Where does "stabbing in the back" behind closed 
doors take place? Where does the willful ruining of 
the reputations of devout Gospel preachers take 
place? From where are letters of disenfranchisement 
sent out with the intent to crucify the careers of good 
men? From where are good men cast out for refusal 
to maintain party lines? Where is it that good men 
are sacrificed on the altar of sectarianism? Dont 
these things occur among the worldly? Shouldn't 
these be the things that commonly occur among the 
rulers of the Gentiles 


Dear reader, the question I am trying to ask is 
this: If this conduct is characteristic of your readers, 
are they of the Kingdom or of the gentile world? 
The world, as it persecutes Christians, crucifies 
Christ anew. "And the King shall answer and say 
unto them, verily I say unto you, inasmuch as ye did 
it unto one of these my brethren, even the least, ye 
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did it unto me? (Mat.25:40). It was the established religious 
system that crucified our Lord. If the established religious 
system, that you are a member of, practices these 
abominations ts it of the Kingdom or of the world? Dearly 
beloved saints of the Lord Jesus, is your rule in the Kingdom 
or is it in the Gentile world 


Please consider these thoughts whether they be true to 
the Word. May God bless you, according to His promise, as 
you hunger and thirst for Ilis righteousness. 


, 10514 Bar X Trail. Helotes, Texas 78023 
Email: ngriffini2@aol.com 
Web hhtp//www.geocities.com/heartland/bluffts/4255 


Editor's Note:_Thanks to Neal Griffin for an eye- 
opening reminder. It is our own brethren (our so- 
called leaders and preachers) who are lording it over 
the church, more so than those in the Gentile world. 
Our "rulers" within the congregation are the prime 
reason why the church has become stagnant and non- 
producing. 


We still have booklets written by Norman L. 
Parks, titled — "It Shall Not Be So Among You." 
They are free for the asking — even though a little 
help with the postage would be helpful. 


39 





“The Ensign is printed monthly, exccpt August, and is edited by R. L. Kilpatrick. The Ensign advocates 
the restoration of spiritual freedom.in Christ and recognizes all as brethren who submit to the Lordship 
of Jesus Christ. The magazine is furthcr dedicated to the tcachings or “jusufication by Faith” and the 
imputed righteousness of God as the basis of our relationship to God. Manuscnpts written to advance these 
tcachings are welcomed. Ensignisapprovedby the IRS as a Tax Exempt Private Foun.lation and donations 
are 1ax deductible. Annual subscription is $10.00 USA. $15.00 Canada aad $21.00 Exsope. Mail 
correspondence to the address below. Phone: 256-536-9320. <hitp://www.frecdomsring.org> 





ENSIGN Nonprofit Organ. 
2710 Day Road U.S. Postage 
Huntsville, AL 3580] 


PAID 
Huntsville, AL 35804 
Permit No. 32 





EKKLESIA AND THE OOCTRINE 


OF RIGHTEOUSNESS 
By R. L. Kilpatrick 


SPEAK THE SAME THING 
By Dr. Dallas Burdette 
WHO IS BORN OF GOD? 
By Arnold Hardin ea 
cil zn 1) 
ieee, 
‘Vol XXIX No. 3 March 2001 


EKKLESIA AND THE 
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RIGHTEOUSNESS 





By R. L. Kilpatrick 


The articles appearing in the last several issues were 
taken from a manuscript that I intended to have published, but 
money woes forced us to cancel the project until things look 
better. 

If ever the church needed restructuring, it is in its 
doctrines being taught. In this we have gone so far afield 
we're not even in the same pasture as respecting what was 
taught by the inspired apostles, especially in the area of 
justification. Be sure you read the articles by Amold Hardin. 
I consider him to be an excellent scholar on the subject of The 
Righteousness of God. He has spent years in studying and 
writing on this, the gospel of all gospels. - Editor 


RIGHTEOUSNESS DEFINED 








Vine defines "justification" as the legal and formal 
acquittal from guilt by God the Judge, the pronouncement of 
the sinner as righteous, who believes in the Lora Jesus Christ. 


When Paul speaks of receiving the righteousness of 


God he is referring to our relationship with God. Vine goes 
on to say that this righteousness is unobtainable by any merit 
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of man’s own, or any other condition than that of faith in 
Christ.”! 


Justification (righteousness) is not to be understood as 
a subjective, psychological experience that produces a change 
in the quality of the soul, nor is it something which occurs 
within the soul. When Paul uses either of these terms he uses 
them in a universal sense, that is, the legal standing of the 
spiritual race, Christians. And when referring to the fost, they 
are the "unrighteous." Neither of these terms has reference to 
internal qualities of goodness. It has to do with status. 


There are only two legal positions by which the world 
stands before God -- righteous or unrighteous, saint or sinner, 
justified or unjustified. By our own doings, we are all 
“unrighteous,” but our status has changed. We who believe in 
our Lord Jesus Christ are justified sinners. The unbeliever 1s 
a condemned sinner. One is pardoned while the other awaits 
his execution. 


It may seem strange to say that a person can stand 
before God as both saint and sinner at the same time. But not 
so strange when we realize that we are constituted both body 
and spirit, and since flesh and blood cannot enter the kingdom 
of God (1 Cor. 15:50), it means that part of us which is 
constituted "flesh and blood,” our humanity, is where sin 
resides, and that part of us which is spirit is justified and 
removed from the wrath of God. The carnal man exists under 
the wrath of God and is destined for destruction along with 


Iw. E. Vine Expository Dictionary of New Testament Words 
(Revel) 1940. 
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the rest of creation, while the spiritual man dwells in the love 
of God and in the body of His Son and awaits eternal life. 


A "KIND" OF RIGHTEOUSNESS 


There are two- senses in_ which the’ word 
"righteousness" may be understood and its exact meaning 
depends on the context. 

The great stumbling block for the Jews was over the 
matter of "righteousness." To them, it was inconceivable that 
there could be a righteousness apart from law -- the "doing" 
of good works. In the mind of the Jew righteousness meant 
personal goodness, based on inner qualities. But Paul said, 


But now the righteousness of God has been 
manifested apart from law, although the law and 
the prophets bear witness to it, tbe righteous of 
God through faith in Jesus Christ for all who 
believe. For there is no distinction, since all 


have sinned and fall short of the glory of God.@ 


Notice that Paul said that the law and the prophets 
"bear witness” to the righteousness of God. That is, the law 
testifed to the coming of Christ through the prophets and 
through symbology, allegories, shadows, and it is He who ts 
our righteousness. 


In his day Judah shall be saved, and Israel shall 

dwell safely: and this is his name whereby he 

shall be called THE LORD OUR 

RIGHTEOUSNESS" (Jer. 23:6; 33:16; cf Luke 

24:44-46; Col. 2L14, 35). 

But, instead of accepting Jesus as their righteousness, 
the Jews (said Peter in Acts 3:14-15) “dented the Holy and 


2 Romans 2:21-23. 
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Righteous One, and asked for a murderer . . . and killed the 
author of life." 


RIGHTEOUSNESS THROUGH LAW 


Under the law of Moses there was in fact a “kind” of 
righteousness to which the Jews could rightly lay claim by 
virtue of his obedience to it. This was that righteous character 
of the law incorporated into his own character. Paul said, 


But that [srael who pursued the righteousness 
which is based on law did not succeed in 
fulfilling the law. Why? Because they did not 
pursue it through faith, but as if it were based 


on works.2 


Obedience to righteous laws constitutes righteous 
conduct. Any person who obeys the laws of the land in which 
he lives will be a better person, or citizen, for having done so. 
But according to Paul, this is NOT the kind of righteousness 
that saves! This is self-righteousness based on works. Paul 
said to Titus, 


But when the goodness and loving kindness of 
God our savior appeared, he saved us, not 
because of deeds done by us in righteousness, 
but in virtue of his own mercy, by the washing of 


regeneration and renewal in the Holy Spirit. 4 


Deeds of righteousness surely have their place in the 
Christian system but they are not legal grounds for 
justification. "So it depends not upon man's exertion or will, 


3 Romans 9:31,32. 
4Titus 3:4,$. 
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justification. "So it depends not upon man's exertion or will, 
but upon God's mercy" (Rom. 9:16). How else could 
salvation be a_ free gift except it be by God's mercy? 
Salvation by "righteous deeds” is a far cry from being saved 
by "God's righteousness." But the Jews “being ignorant of the 
righteousness that comes from God, and seeking to establish 
their own, did not submit to God's righteousness" (Rom. 
10:3). 


The kind of righteousness that comes through law 
pertained to the conduct and character of the Jew. It referred 
to those inward qualities of goodness which is nothing more 
than personal, or _ self-righteousness. Therefore, the 
righteousness of God which saves cannot refer to those 
inward qualities of goodness. It refers to that which comes 
down from heaven and is given as a free gift. It is totally 
foreign to man. It is from God. Paul leaves no doubt as to 
how this righteousness Is attained. 


For his sake | have suffered the loss of all things 
and count them as refuse, in order that I may 
gain Christ and be found in him. Not having a 
righteousness of my own based on law, but that 
which comes through faith in Christ, the 


righteousness of God that depends on faith 


Perhaps this is why Jesus said to the multitude, 
"Unless your righteousness exceeds that of the scribes and 
Pharisees, you will never enter the kingdom of heaven" (Mat. 
5:20), because the righteousness of the scribes and Pharisees 
was a personal, self-righteousness. It is not the K/ND that 
saves. 


THE LAW'S DEMAND 


Philippians 3:,8, 9. 
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All laws having God as their source are perfect laws 
(for God cannot operate in any other way), and had it been 
possible for the Jew to keep the law perfectly, it might be 
argued that salvation would have been by the law. The law 
demanded perfection but it was unable to bring about what it 
demanded because of man’s fleshly weakness. The law could 
demand the perfect life, but it lacked the motivating power to 
bring the inward man under its sway. 


Therefore, it remained for God “to do what the law 
could not do" by sending Jesus into the world to live perfectly 
under the law (see Rom. 8:3,4; Heb. 5:8,9). As quoted 
earlier, Paul said that God “for our sake made him to be sin 
who knew no sin, that in him we might become the 
righteousness of God." But on what grounds do we "become 
the righteousness of God?" 


“IMPUTED" RIGHTEOUSNESS 


We have mentioned imputed righteousness already, 
but now we need to zero in on this life-saving doctrine a little 
more closely. 


The grounds for our righteousness is the righteousness 
of Jesus Himself bestowed on us through our faith in him, 
which puts us /N HIM, 1. e., in his righteous body. This is 
God's righteousness imputed to all those who belong to the 
spiritual body of Christ, his community of believers. His 
righteousness is Our righteousness. We become His 
perfection when we are baptized into His body (Rom. 6:3,4; 1 
Cor. 12:13; Gal. 3:26,27). He is the Head of the body (Col. 
1:18). He stands before God the Father perfect, righteous, 
and we, being in Him, occupy the same status before the 
Father as Himself. His death on Calvary's cross perpetually 
atones for our sins (1 John 2:2). 


47 


According to Webster, "impute" (also _translatled 
reckon, count as , declare) means to "lay the responsibility or 
blame for, or to credit to a person or cause.” In scripture both 
definitions have their place. Impute has a legal connotation in 
Romans. It refers to one's legal standing before God, whether 
the standing be good or bad. Everyone stands before God 
either with an imputed "righteousness" or an imputed "guilt." 
These are legal terms denoting relationship to God. 
According to Paul, the proper relationship is God's grace 


ABRAHAM'S RIGHTEOUSNES 


Salvation by faith" versus "salvation by works" is 
Paul's subject in Romans 4, He had just pointed out in 
Romans 3 that man ts saved by the Principle of Faith (3:27, 
28) which excluded any other principle. Now he illustrates 
the point. He uses "faithful Abraham” as the perfect example 
of one saved by imputed righteousness on the basis of his 
faith. 


What shall we say about Abraham, our 
forefather, according to the flesh? For if 
Abraham was Justified by works. he has 
something to boast about, but not before God. 
For what does the scripture say? “Abraham 
believed God, and it was reckoned to him as 


righteousness"© 


Abraham was a great man of his day who had 
accomplished many great deeds, and if he had been so 
disposed he could have bragged about them, BUT NOT 


SRomans 4: 1-3). 
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BEFORE GOD! In other words, he could not bring his 
good deeds before God to exchange them for righteousness, 
or as a basis for righteousness. This would have been the 
same as purchasing salvation by “good works," an idea that 
Paul rejects emphatically. | Righteousness was imputed 
(reckoned) on the basis of Abraham's faith. 


Now to one who works, his wages are not 
reckoned as a gift but as his due. And to one 
who does not work but trusts him who justifies 
the ungodly, his faith is reckoned as 


righteousness. 7 


Even though James points out in his letter that 
obedience was also evident in Abraham's justification, still, in 
the strict sense neither the acquisition of faith nor of good 
works can be counted as the "cause" of justification. This 
would simply transfer the cause from God's grace to man's 
effort in acquiring faith. If one could be saved "because of" 
faith, it places faith on the same level with works. Human 
"merit" must be ruled out in all cases in the matter of 
justification. Nowhere does the Bible say that that salvation 
is on "account of" faith or "because of" faith, but always 
"through” or "by" faith. This may sound like a play on words, 
but there is a world of difference. Salvation through faith is 
salvation by the grace of God. Salvation because of faith is 
salvation on the principle of human merit -- and this 1s the 
idea that Paul rejects in Romans. What is said of Abraham 
applies to all mankind. 


But the words, "it was reckoned to him," were 
written not for his sake alone, but for ours also. 
It will be reckoned to us who who believe in him 
that raised from the dead Jesus our Lord, who 





7 Romans 4:4,5; cf. Gal. 3:6; Gen. 15:6. 
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was put to death for our trespasses and raised 
Jor our justification. 


DEEDS OF RIGHTEOUSNESS 


Performing deeds of righteousness is the very purpose of our 
“new creation" in Christ (Eph. 2:10), and those who do them 
are doing nothing more than what its expected of them. The 
"obedience" of faith should not be thought of as "works." 
There is a great fallacy in reasoning that faith, repentance and 
baptism constitute works simply because there may be 
"activity" involved (which it isn't). Activity ts not involved in 
faith because it is a spiritual conviction. I[t is not involved in 
repentance because this 1s a change — Continued 
2710 Day Road, Huntsville, Alabama 35801 





“peak the Same Thiv! 
! Corinthians 1:10 





By Dr. Dallas Burdette Part I of 2 


Thrust Statement: God desires his people to be united in 
purpose. 


Scripture Reading: i Corinthians 1:10 
I appeal to you, brothers, in the name of our Lord 


Jesus Christ that all of you agree with one 
another so that there may be n divisions among 
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you and that you may be perfectly united in mind 
and thought (1 Corinthians 1:10).* 


Since thts Scripture (1 Cor. 1:10) ts appealed to by 
almost every faction within the Churches of Christ to uphold 
its separation from other believers, it ts necessary to analyze 
this quotation in order to understand what Paul sought to 
communicate to the Christians at Corinth. The objective in 
this essay 1s not to condemn the men who espouse this 
incorrect interpretation, but rather, the purpose in this article 
is to help tndividuals to understand the tntent behind the 
words of Paul tn order to bring about unity for which Jesus 
Christ prayed (John 17). 


The words of Paul to the Corinthians are manipulated 
by many Christians to justify their separation from other 
believers. This citation is employed by many well-meaning 
Christians to require conformity to a particular division within 
the Christian community. The battle cry among many saints 
is: “agree with us or face excommunication.” The more 
familiar quotation of this text 1s from the King James Version: 
“speak the same thing.” With the voice of confidence, this 
Scripture ts called forth to try to get everyone back into line 
with the status quo. 


But what does this well-known phrase mean? Does Paul 
set forth the suggestion that every Christian must understand 
every passage of Scripture without distinction or differences? 
Is Paul advancing the notion that there can never be 
disagreements over doctrinal matters? Each faction of God’s 
people cites this verse to substantiate its divisive spirit. The 
current interpretation among many believers is an exhibition 


5 All Scripture Citations are from The New International Version, 
(Grand Rapids, MI: Zondervan Publishing House) 1984, unless otherwise 
noted. 
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of exegetical dogmatism. In order to set the stage for a more 
accurate reading of Paul’s now famous citation, it is necessary 
to give illustrations of how many equally God fearing 
individuals who rely upon the same passage to validate their 
severance from others who do not kowtow to smuggled 
interpretations into the text. 


EXAMPLES OF MISUSE OF FIRST CORINTHIANS 
1:19 
Old Paths Advocate 


On December 1, 1932, Homer L. King (1892-1983), 
editor of the Old Paths Advocate (one-cup and non-Sunday 
school fellowship) cited 1 Corinthians 1:10 as justification 
for his sectarian position on rejection of other Christians who 
refuse to acquiesce to his odd _ interpretations of the 
Scriptures.” In this article, King calls attention to things that 
he objects to, but which other Christians do participate in. For 
instance, he writes: 


[s it nota fact that we are pretty well agreed on the 
things taught in the New Testament, but divided 
over the things not taught therein? Where in the 
New Testament do we read about Bible college, 
instrumental music in the worship, the Sunday 
school with its human literature, classes, the 
modern pastorate, the multiplied societies to do the 
work of the church, and a plurality of drinking cups 
for each congregation? Are not these the major 
things over which we are divided? Did the church 
in the first century have these things? Was there 


* See Homer L. King, “CAN’T WE AGREE ON SOMETHING,” 
Old Paths Advocate LV, no. 10 (November I, 1983): I, 6. 
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ever a period of time in the history of the church, 
that greater progress was made?"" 


According to King, in order for unity to exist among 
the people of God, then one must conform to his 
comprehension of the Scriptures. If one disagrees with his 
interpretation, then one is not adhering to Paul’s admonition: 


Now J beseech you, brethren, by the name of our 
Lord Jesus Christ, that ye all speak the same thing, 
and that there be no divisions among you; but that 
ye be perfectly joined together in the same mind 
and in the same judgment (1 Cor. 1:10)."' 


Today, sixty-eight years later, this one-cup and non- 
Sunday school movement is divided into many warring 
factions.’” This group is divided into the bread-breakers and 
bread-pinchers, wine only versus the grape juice only, 
baptisteries versus non-baptisteries in the church building, the 
passing of the collection basket versus going to the 
communion table to “lay by” one’s gift, the order of worship 
versus no required sequence for the so-called acts of worship 
(Acts 2:42), non-celebration of Christmas versus the 
Christmas’ celebrators, divorce and remarriage versus the no- 
divorce for any reason, and so on. Why so much division? 


 Tbid., 6. 


'! The King James Versien, (Cambridge: Cambridge) 1769. 


'? For a brief history of this strange religious movement, see 
Dallas Burdette, “A Brief History of the One-cup and Non-Sunday School 
Movement” [ON-LINE]. Available from http://www. freedominchrist.net 
[accessed 6 February 2001], located under caption SERMONS AND 
ESSAYS, and then under the subheading THE LORD'S SUPPER. 
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Each faction and fraction of this one-cup movement 
cites this Scripture to others in order to bring about unity. But 
how is unity achieved according to this movement? Not on 
Jesus, but on the bizarre, or weird, understanding of some 
little group of believers. The motto of each fellowship is: 
“speak the same thing.” But what does it mean to “speak the 
same thing”? Well, it simply means this: agree with my brand 
of orthodoxy or face expulsion from the group. The OPA 
group is notorious for its factious spint. it is my way, or no 
way at all. Remember, the Scripture says, “speak the same 
thing.” 


As a result of this same mindset, King’s son, Don 
King, now editor of the OPA, writes: “Listen, brethren: we 
believe it is wrong to use more than one cup. We believe 
people are going to be lost for using more than one cup.””” 
Again, Kevin W. Presley, also associated with OPA 
fellowship, lambaste the position on “fellowship in diversity” 
as being in violation of 1 Corinthians 1:10: 


The say that since we can’t agree upon the 
doctrines of our Lord, then they are irrelevant to 
our fellowship. .. . Paul said in 1 Corinthians 1:10, 
“Now I beseech you, brethren by the name of our 
Lord Jesus Christ that ye all SPEAK the same 
thing, and that ye be perfectly joined together in 
the same mind and in the same judgment.” 


THE RESTORER 


> Don L. King, “Editorial: Proper Perspective,” Old Paths 
Advocate LXVII, no. 9 (September 1995): 2. 


4 Kevin W. Presley, “NEO-DENOMINATIONALISM IN THE 
CHURCH OF CHRIST,” Old Paths Advocate LXVII, no. 9 (September 
1995): 1. 
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One cannot limit this stretching of the text to just the 
one-cup believers, but this straightforward reading, without 
consideration of the context, ts widespread among other 
hostile groups. One such writer for another camp ts David L. 
Miller. In 7he Restorer, as guest editorial writer, he bemoans 
the fact that many advance the notion that the only kind of 
unity that 1s possible among believers is “unity tn diversity.” 
He says, “Such an attitude over looks important biblical 
principles.”!”> One of the biblical principles he cites is 1 
Corinthians 1:1@. He correctly states, “Contentions sidetrack 
individuals from focusing upon Christ and His Word (1 Cor. 
1:10-18).” 


Miller is on target in his statement about “contentions 
sidetrack individuals,” but, Miller, on the other hand, 
advances the notion in his essay that in order for unity to 
exist, then brethren must agree on doctrinal matters. Again, 
he writes: “the superficial, blind grasping for unity-at-all-cost 
mentality fails to recognize that division will always exist! 
According to the Bible, there will never be the kind of unity 
which some are compromising to achieve.”'° This statement 
about unity is an overstatement concerning “unity-at-all- 
cost.” Ultimately, Miller believes that in order for one to be tn 
conformity to 1 Corinthians 1:10, then one must accept his 
understanding of the Scripture in order not to be sidetracked. 
But this philosophy is rather naive. The Old Paths Advocate 
writers will not fellowship 7he Restorer writers. The Restorer 
writers will not fellowship the @/d Paths Advocate writers. 
How do they justify rejection of each other? Yes, 1 
Corinthians 1:16 ts utilized to bolster their position of 
departure. 


—— rr i 


'S David L. Miller, “Division,” The Restorer 6, no. 8 (August 
1986): 2. 


© Thid. 
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J. Cleo Scott, another wnter for 7he Restorer, writes 
an article on who can be fellowshipped. He, too, cites 1 
Corinthians 1:10 to encourage an interpretation that he has, 
as well as many others, latched on to this favorite passage to 
maintain his traditions. He utilizes this Scripture against 
Christians who advocate the use of instruments in praise to 
God. It 1s in this regard that he pens: 


[f one attempts to worship God by singing with an 
instrument invented by man, he is NOT walking in 
the light, nor walking by faith. Therefore, the child 
of God cannot walk with (have fellowship with) one 
who does. The same is true of many other religious 
innovations such as wearing robes, lighting 
candles, eating the Lord’s supper on Thursday, etc. 
When my brother joins himself to a religious group 
that does not walk in the light, then I cannot have 
fellowship with that brother. He is an erring 
brother and must be withdrawn from." 


Having said this, he seeks justification for his actions 
toward those who cannot accept his twisting of the Scnptures; 
he cites 1 Corinthians 1:10 to give substance, so he thinks, to 
his allegations about who is or who Is not walking in the light. 
If you agree with Scott, then you are walking in the light. If 
you disagree with Scott, then you are walking in darkness. 
Scott has been shaped by his traditions, not the Word of God. 
The Churches of Christ need to do some rethinking in this 
area. The methods employed in the field of hermeneutics by 
many Church of Christ editors and writers need a theological 


'” J. Cleo Scott, “Whom May I Fellowship,” The Restorer 6, no. 
10 (October 1986): 4. 
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overhaul. Much of what they say cannot be justified by the 
context. - Continued 
P. O. Box 20274, Montgomery, Alabama 36128 
Email: dburdette2@home.com 
Web Site: www freedominchrist. net 





In the ice issue, page 3 1 warms 
last sentence of Arnold's article "Righteous 
Live By Faith”, reads "The gospel principle 
of law/works as Paul discussed in Romans" 
should read, "The gospel reveals the 
principle of grace/faith in opposition to the 
principle of law/works as Paul discussed in 
Romans." Sorry for the error. — Editor 


In the October issue of THE INSTRUCTOR (printed 
in Albertville, AL ) is an article by the above title. The author 
gave five answers. The third one is typical of the legalistic 
approach that is taught most widely in Churches of Christ. It 
needs to be reviewed in light of Scripture. 


The author wrote: "He that doeth righteousness ts 
born of God. In 1 John 2:29 we read: ‘If you know that he is 
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righteous, you know that everyone that doeth righteousness is 
born of him.’ Without question this passage teaches that a 
person must do righteousness in order for hun to be born 
again. The idea that a person can ve bom again without doing 
righteousness is false." 


This brother denies everything the Scriptures teach 
concermng being born again and man's role in it. Being born 
again is the equivalent to one's becoming a Christian or one of 
the saved in Christ. He places one's status in Christ upon that 
ones obedience to law. Works is the idea in spite of what 
Paul taught. “But if it is by grace, it is no more of works; 
otherwise grace is no more grace” (Rom. 11:6). “Saved by 
grace through faith and that not of yourselves, it is the gift of 
God; not of works lest any man should boast" (Eph. 2:8-10), 
"And be found in him, not having a righteousness of mine 
own, even that which is of the law..." (Phil. 3:9). This author, 
like most, make Paul out to be a false teacher and religious 
deceiver. 


He perverts the very first Scripture he uses. John was 
in no manner writing to those outside of Christ, rather to 
Christians. Read J John 2 and see how many times he refers 
to them as children. He then concludes by saying that if they 
must understand that those in him that live righteously show 
to the world that their clam of having been born again 1s 
genuine. This has not one thing to do with one’s becoming a 
Christian. Speaking of false his use of Scripture is false. 


The author continued, "Peter declared that God is no 
respecter of persons but ‘in every nation he that feareth him, 
and worketh righteousness is accepted with him" (Acts 
10:34,35; also | John 3:7-10). He then added a note; "God's 
righteousness that man must work is found in the gospel’ 
(Rom. 1:16; Psalms 119:172). 

Shametully our brother again distorts Scripture. The 
statement Peter made was to show that acceptability to God 
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no longer depended on national descent, but upon character. 
One need not become a Jew to please God. His remark ts 
typical when he says that God's righteousness is something 
that sinners must work as contained within the gospel. All 
such brethren look upon the gospel as just another system of 
law, the obeying of which earns some brownie points. They 
Tefuse to accept the fact that salvation is not a matter of 
achievement but rather one of receiving. One is made to 
wonder if such brethren ever open Romans and Galatians for 
serious study. 


Let us pause and take another look at his NOTE. 
Ignorance here is no excuse. His use of both scriptures is a 
perversion of them. God's righteousness as found in the 
gospel is His means of saving ungodly sinners, not righteous 
sinners. Sinners are saved by Christ's perfect life and death. 
Brethren, I implore you, stop this foolish, absurd teaching that 
God's righteousness 1s something that man is commanded to 
"work" or "obey" under some law system given through 
Christ. The blood of those that believe such horrible errors 
will be on your hands. 


Also Psalms 119:172 is perverted. God's commands 
are right, PERIOD! Sinners do not become righteous by 
keeping law, or else, the law of Moses would not have been 
forever shown iacapable of saving sinners (Gal. 2:16; 2:21). 
Paul emphatically denied what such brethren are teaching 
when he maintained that if any law could have been given by 
which sinners in their works could have been saved, then it 
would have been the law of Moses (Gal. 2:21). Man's own 
righteousness is one of the major obstacles to justification 
(Rom. 10:1-3). The book of Galatians stands as a bulwark 
against self-help salvation and man-made religion. Sinners 
do not receive in proportion to what they have done. God Is 
indebted to no one. 

2/22 McCutcheon, Dallas, Texas 75227 
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RESTRUCTURING THE CHURCH - Part 1 





"PURE FAITH AND 
FAULTLESS PRACTICE" 





“PURE FAITH” 


We often hear conservative brethren say that the 
liberals are trying to restructure the church. I have never 
quite figured out just exactly what that means, or what one 
would have to do to “restructure” the church. If it means that 
the church should undergo some changes, then I'm all for 
restructuring the church. Yet there are some sincere brethren 
who believe that the church of the New Testament has been 
restored to its "pristine purity," as some like to phrase it. This 
is not intended to show disrespect for the late Guy N. Woods 
who was a great biblical scholar in his own right, but he 
belonged to that legalistic school of brethren of whom we 
have many disagreements and we must take issue with some 
of his conclusions. (Bro. Woods was a reader of the Ensign) 
Ina 1939 article in the Firm Foundation, he declared, 


Adherents to the New Testament plea from the 
beginning of the restoration movement have 
earnestly contended for the primitive purity of 
Christian worship patterned afier the ancient 
order. This indeed has been one of our noblest 
accomplishments, and-achievements of which we 
may well and justly feel proud. Worthy heroes 
of the faith have labored tirelessly and battled 
gloriously against enemies both within and 
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without the church for a pure faith and a 
faultless practice in all things religious. 


Two things stand out in the above quote: I) “pure 
faith” and 2) “faultless practice." Have we really 
accomplished this? If so then al] talk about restructuring the 
church should cease. If not, then we need to point out to the 
best of our understanding where we have failed and what we 
must yet do to achieve these lofty goals. Let's examine some 
of our current doctrinal teachings which are supposed to be of 
the "pure faith.” 


From a weekly church bulletin comes this statement of 
faith on an important subject: 


Of course, a sinner can't be saved by works of 

merit, neither can he be saved by the works of 
the Old Testament Law. (Rom. 3:23, Eph. 2:9, 
Rom. 3:20,28 Gal. 2:16). The alien sinner is 
saved by works of obedience. 


How are sinners saved? Not by the blood of Christ, or 
by faith working in love; not by mercy, or grace, but by 
WORKS OF OBEDIENCE! -- according to this brother. He 
has been preaching the gospel(?) for years and he still doesn't 
know how “alien sinners” are saved. 


Another declaration of faith on the subject of "grace" 
from the same source as above which seems ‘fairly 
representative of the self-styled conservative element among 
Churches of Christ and Christian Churches: 


Flowever, when we work works of righteousness 
(God's commands, Psalms 119:172; Acts 10:34) 
we are Still saved by grace through faith, for 
God's grace provided the commands. 
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His understanding of salvation by grace is that God 
provided the commands through which we can obey and eam 
our salvation. It seems that we simply cannot get away from 
the teaching of salvation by "Faith and Works." Again, 


Some Christians seem to think that we cannot 
stand before God perfect, and therefore grace 
and mercy will be applied on the dav of 
Judgment. But the day of judgment will not be 
for one’s trial ... We are on trial now. 


This is a strange piece of theology. If grace and 
mercy does not extend into the Judgment then we are all lost 
because without the cloak of Christ's righteousness draped 
about us we are still in our sins. As Christians we are 
"justified" sinners. Are we only "in Christ" in this life but 
"out of Christ" in the Judgment? That is spiritual disaster and 
not very good theology. Now for a change of pace let's 
examine this one. 


So, having a perfect revelation coupled with 
man's determination to be completely guided by 
God, there appears to me to be_ the 
POSSIBILITY of man living above sin. But this 
possibility is only to those who are in Christ, 
who are led by the Spirit and walk not in the 
flesh. Has any ever reached that state? I 
seriously doubt it. Not because _ the 
POSSIBILITY is not there but because man has 
not made the effort. 


This possibility, says he, is only to those who are in 
Christ. He has apparently forgotten that those "in Christ” 
have already sinned or else there is no reason for their being 
"in Christ." Since the body of Christ is made up of justified 
sinners, then there's no one eligible to shoot for the "perfect" 
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mark. I don't think I've ever read such an exalted opinion of 
man's capabilities. 


But I doubt that even Guy N. Woods would have 
endorsed the above position, but I do believe the other 
positions outlined above are representative of that element of 
the Church of Christ, et. al., for which Guy was the leader for 
many years. And this, according to him, ts that "pure faith" 
restored. 


The truth is that those above declarations of faith 
belong more to a church that has lost its way on the road to 
that “ancient order." The ground of our salvation is not 
“works of obedience.” but the atoning blood of Christ. God's 
grace is not made manifested in "providing the commands." 
but in providing us a Savior to free us from the law of sin and 
death (Rom. 6, 7, & 8). If God's grace and mercy does not 
extend into the Judgment, then we stand before Him in “our 
own righteousness," which Isaiah compares to "filthy rags." 


I'm afraid that many brethren have reached that point 
where they no longer understand what the gospel really 1s. 
Instead of restoring the "ancient order” they have restored the 
ancient heresy of the Pharisces -- salvation by “works of 
obedience" to a so-called New Testament law. And these 
are but a few of the doctrines on which we have widely 
missed the mark and which we must examine 


"FAULTLESS PRACTICE" 
The Five-Act Ritual 


When Guy N. Woods said that we have restored 
"faultless practice,” he was referring to our "five-acts” of 
corporate worship. His article titled "A Definite Departure,” 
was written to sound a waming that an innovation was 


65 


beginning to creep into the church. This new heresy, 
according to him, was "solo singing"! -- as amazing and/or 
amusing as it seems. This, he says, would mar the faultless 
practice that we have restored. 


The manner in which our Sunday worship service ts 
conducted does not fill the needs of a congregation. There is 
nothing uplifting nor encouraging in performing five 
ritualistic acts Sunday after Sunday. It eventually becomes 
just a routine, a habit, because we have been lured into 
believing that this 1s Bible in spite of the fact that there is no 
such instructions given anywhere in the New Testament. 


Something 1s indeed wrong with our concept of 
worship and something will have to change (be 
"restructured") 1f we are to recapture the dynamic of our 
weekly assembly and even for our own survival. The 
condition of the church is outlined very accurately in this 
report from a conservative brother. 


in scores of congregations, worship is cold and 
lifeless -- an obligation enjoined , a requirement 
to be met, not reverential awe to be expressed 
it is "penance", not privilege. Instead of being 
uplifting, it is too often a downer. Many endure 
it, but few seem to enjoy it. 


Too many brethren attend merely as 
spectators. They have no intention of really 
participating. To these, the singing is but 
hearing the sounds of other voices. The sermon 
is but a "performance" to be critiqued. The 
Lord's Supper and the contribution are a 
procedure "that takes about ten minutes.” 
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Prayers are brief interludes to "catch a few 
winks” and to plan tomorrow's activities. J 


The truth of the above cannot be denied and the cause 
is ritualistic repetitiveness. The manner in which our Sunday 
worship service is conducted simply does not fill the spiritual 
needs of the congregation. 


ft seems that the greatest task of the preacher (and 
elders) 1s in maintaining the attendance numbers. Sports 
promoters do not have much of a problem in filling stadiums 
and arenas with spectators, because there is something going 
on that is interesting. The reason that members of the church 
are not filling our buildings is because there is nothing going 
on there that is interesting! [It 1s not a lack of faith, or lack of 
a desire to honor and praise God, nor a lack of love for the 
Savior, it is simply a lack of spiritual fulfillment in 
performing a stale ritual. Nothing is being imparted in the 
five-act exercise simply because of the sheer boredom of 
"repetition". The average Christian now feels subjected to a 
test of endurance, or as Maxie Boren suggested, he 1s made to 
feel that he is "doing penance”, i.e., paying the price for his 
preacher-induced guilt. 


All of this has been brought about because the center 
of emphasis, as pertaining to the purpose of the assembly, has 
moved from a “mutual encouragement" concept to a concept 
of rendering a "service" to God -- 1.e., God is looking down 
on us from heaven and takes great joy in listening to our 
beautiful four-part harmony (songs without mechanical 
accompaniment, of course) -- needed for His well-being. We 
"perform" a worship service when God intended that the 
occasion of assembly be used to spiritually uplift the faith of 
each other through sharing things held in common. This is 


i Maxie B. Boren, Corsicana, Texas. 
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fellowship (which means the sharing of the"common life"). 


It is essential for our own survival that we restore the 
original intend of our "coming together." We have not 
restored the NT pattern of worship because we have lost sight 
of the purpose of assembly, and the understanding of its 
purpose only shows that there is no such thing as a pattern 
because the performance of acts from which a "pattern" might 
be derived, was not the purpose of "gathering." First-century 
Christians did not "go to church” to worship. They were 
worshippers who went to church (assembled) to share things 
held in common with others believers, namely their faith in 
Jesus Christ, his grace and mercy in saving them from their 
sins, and remembering his death in participating in the Lord's 
Supper. Whatever "acts" of worship that may have grown out 
of such gatherings were spontaneous manifestations of Joy 
and thanksgiving for what God had done for them through the 
atonement of His Son Jesus. They were not intended to form 
a liturgy for all time to come. May I add that nowhere does 
the scriptures instruct us to come together to "perform" a 
worship service. Worship is constant. The whole life of the 
Christian is worship. It is not a "thing" to be done but a "life 
to be lived.” It is a living sacrifice (Rom. 12:1). We come 
together to edify.- To be continued 
R. L. Kilpatrick, 2710 Day Road, Huntsville, Alabama 35801 





DeFuniak Springs, Fiorida 


Leroy Garrett will be at the DeFuniak church the last 
week in May, 2001. Leroy’s first visit to that church two 
years ago was a big hit and they're looking for the same this 
time around. You should attend this affair for your own 
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edification and for the uplifting of the brethren in this rather 
new congregation in the Florida panhandle. — Editor 
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ACCEPTING 


By Neal Griffin 





The well person has no need for a physician and 
neither does a rich person need charity. A sick person will 
not be healed as long as he is in demal. A starving person 
who will not admit to his destitute condition will die, and a 
financially destitute person who thinks he is rich will never 
apply for bankruptcy (Rev. 3:17). Jesus alludes to this point 
when He said that it will be as hard for a rich man to enter the 
Kingdom as it 1s for a camel to go through the eye of a 
needle. We are talking about pride. Pride prevents the 
acceptance of charity and charity is what Jesus offers. Pride 
must go before the impoverished can apply for bankruptcy. It 
is the impoverished soul who has emptied himself of his pride 
who has readiness to receive the Engrafted Word. 


Who has this readiness? Consider the publican and 
the Pharisee of Luke 18:10f. Which of them received 
justification? The Pharisee was starving to death but in denial 
while the publican recognized his destitute condition and was 
willing to accept charity. The rich young ruler of Matthew 19 
was so accustomed to paying his own way that he could not 
see that he was poor and wretched and in need of charity. 
The love of money had blinded his Spiritual eyes. He lacked 
readiness to receive the free gift of salvation. Pride prevented 
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him from entering the Kingdom. That same pride prevents 
men from entering the Kingdom today. Nothing has changed. 
It prevents their Spiritual eyes from being opened. Men are 
not willing to lay aside their pride and fall at the feet of Jesus 
and beg for charity. 


Various denominated religious organizations have 
bypassed the narrow road that leads to the Kingdom. They 
have implemented detours to accommodate pride’s need to 
pay its own way. They teach that salvation is attainable on 
the part of man, that man can “gain” salvation by his own 
effort. The Bible, however, teaches that salvation is 
impossible on the part of man. | beg you to read Matthew 
19:26 where this is proclaimed and then go back to verse 16 
and read the entire story of the pride-filled, young ruler. You 
will see that eternal life is what ts “impossible” on the part of 
man. Salvation is of God. Aj] things are possible with God.” 


It is an insult to our Divine Host when we try to pay 
Him for His free gift with our filthy rags works. It is the 
pride-filled heart that cannot make this acknowledgement. It 
is pride that causes man to boast in his works instead of 
boasting in what Jesus has done. The obedience that God 
wants is that which is the outpouring of grateful hearts. It is 
obedience of born-again believers on whose hearts God’s 
laws are written. It is heart rendered obedience. It is not the 
self-promoting obedience of a proud heart. It is the obedience 
generated by Christ dwelling in the heart (Eph. 3:17). 


Many place their trust for salvation in their church 
membership and, without exception, in the performance of 
their church’s Kingdom entry requirements, which without 
exception, are things they claim that man must do to “gain” 
salvation. The absolute need for approaching Jesus as a 
feeble beggar is not emphasized. Pride filled men in our day 
hold rein on the religious systems the same as they did in 
Jesus’ day. They teach that man can “gain” salvation by the 
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performance of certain church ordinances. Whether it 1s 
counting beads or doing other things this heresy allows man 
to be puffed up in his own importance having “somewhat of 
which to boast.” 


Without bringing a railing accusation against such 
organizations { would [tke to pose a few questions for your 
consideration if you are placing your trust for salvation in 
your church membership or tn anything else that you have 
done? Were the Galatians placing their trust for salvation in 
something other than Jesus? Please see Ephesians 2:9 and 
Jeremiah 9:24. Is thus issue under consideration a life 
threatening issue? 


Accepting charity is repugnant to the proud, strong 
willed, and able bodied, yet that is what Jesus calls on us to 
do. To be great inthe Kingdom one must become smal! as a 
little child. Let us approach Jesus with poor, broken, and 
contrite spirits! Let us not once mention our own efforts, for 
if we from thus point forward never committed another sin we 
would yet be unworthy of eternal life except for the blood of 
Jesus! Instead let us brag about what Jesus has done! To 
Him belongs the glory. Let us not be too proud to accept His 
charity. 

Please consider these thoughts in light of the Word. 
10514 Bar X Trail, Helotes, TX 78023 ngriffinl 2@aol.com 

http//www.geocities.com/heartland/bpluffs/4255 





SPEAK THE SAME THING 
I Corinthians 1:10 





By Dr. Dalias Burdette Part 2 of 2 Parts 
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The Spiritual Sword 


This paper, like Zhe Restorer, advances the same type 
scenario that Churches of Christ, as a whole, advance in order 
to maintain their so-called purity—‘‘we are the only ones that 
are true to the Word of God.” 


Goebel Music seeks to prove, at least to himself, that 
men can agree on his concept of pattern theology, that 1s to 
say, his understanding of the so-called five acts of worship to 
be performed on Sunday moming in a so-call worship service. 
He issues a challenge to those who espouse “Unity in 
Diversity” and demands that all agree on doctrinal matters. 
He asserts: “Proving and accepting ‘pattern’ theology. Man 
can speak the same thing (1. Cor. 1:10).”? 


Jerry Moffitt also relies upon his interpretation of 1 
Corinthians 1:10 to advance his objections to “unity in 
diversity,” which the Scriptures advance in spite of his 
hostility. Moffitt deals with this Scmpture in the same 
haphazard way he employs other Scriptures in his short 
article. One stands amazed at the carelessness that Moffitt 
exhibits in his handling so many texts of Scripture. Before 
One can understand a particular verse, one must seek to be 
aware of the whole. It 1s common sense to realize that one 
must interpret a verse in a book in light of its whole. One 
must comprehend the entire work before one can identify 
with or interpret a particular narrative or individual text. Two 
men, within the Churches of Christ, became aware of the 
context of 1 Corinthians 1:10 and called attention to current 
abuse of this passage to clobber other believers. 


* Goebel Music. “The Challenge of ‘Unity in 
Diversity,” The Spiritual Sword 12, no. 1 (October 1980): 
20. 
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He poses the following question: “Wil] not adherence 
to God’s word promote unity rather than division and 
diversity?”’ Yes, God’s Word does promote unity among 
believers, but this same Word also allows for diversity within 
God’s community. The subtlety of Moffitt is again seen in his 
statement: “The sheer truth is, God not only gave us a faith 
(Jude 3), he expects us to be able to maintain UNITY when 
we receive that faith (Jn. 17:21; | Cor. $:10; Phil. 3:16). The 
assumption on the part of Moffitt is that the “faith” that Jude 
speaks of is the interpretation that Moffitt attaches to the 
Scriptures. Each faction-—over twenty-five divisions-—c]aims 
Jude 3 as its own property. 


Again, he says, “Love will cause us to walk in the 
light (E John 1:7), hold the pattern of sound words (II Tim. 
1:13), and all speak the same things (1 Cor. [:10).”* Once 
more he assumes that “to walk in the light” ts to interpret the 
Scriptures according to his own interpretative community, he 
also identifies “sound words” as conformity to his brand of 
orthodoxy; and finally, he surmises that all believers can and 
will interpret the Scriptures the same. But, in all of his 
explanations, he never once analyzes the context; he just 
assumes that the authors are agreeing with his understanding 
of Scripture. 


As one seeks to understand 1 Corinthians 1:10, one 
must consider the point of view of the author, that is to say, 
the meaning of the author. A second factor in correct 


3 Jerry Moffitt, “IS UNITY-IN-DIVERSITY 
POSSIBLE?”’, The Spiritual Sword 15, no. 1 (October 1983): 
18. 


* Ibid. 


* Ibid., 19. 
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interpretation 1s that one must examine the intended reader, 
that 1s, the readers whom the author had in mind; and finally, 
the ideal reader, that is to say, the reader who has sufficient 
information to interpret the writings correctly. Since the 
author spoke for God, then the wrter’s point of view and 
God’s point of view are the same. It is obvious that the 
authors of the New Testament books, as well as the Old 
Testament books, assume that the readers wil] read the whole 
of his work in order to understand the particulars. Before one 
can embark upon the meaning of a particular verse, one must 
consider the overal] meaning of the book. Even though I 
respect the above brethren, nevertheless, one must dissent 
emphatically from their teachings on 1 Corinthians 1:10. 
One’s ignorance of the context can lend an air of plausibility 
to their interpretation. 


Mission Messenger 


In 1965, Carl Ketcherside wrote an article that 
exploded like wild fire within the denominational Churches of 
Christ. He attacked the traditional interpretation of 1 
Corinthians 1:10. He himself had earlier used this Scripture 
to hack to death anyone who disagreed with his understanding 
of God’s Word. When Ketcherside went back to the context 
of this often-cited verse, he discovered that this Scripture was 
written to bring about unity, not division. Ketcherside states 
the matter firmly: 


Since every faction in the Christian spectrum, exists 
on the basis of a special emphasis, either upon a 
particular scripture or a specific idea, what is the 
basis for the cult of. conformity and order of 
orthodoxy with the restoration movement of which 
we are heirs? | think it can be said without fear of 
denial that the basis of operation centers around | 
Corinthians 1:10. It is a twisting, warping and 
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wresting of this scripture which leads them astray. 
It is astonishing that a passage written to offset 
division should be given an interpretation which 
will open and aggravate numerous festering 
wounds without ever closing a single one. 


This article is an in-depth discussion of the context of 
Paul’s statement to the Comnnthians. He correctly calls 
attention to the fact that the statement (speak the same thing) 
has nothing to do with conformity of opinion or 
interpretation.’ This letter allows for differences within the 
body. Paul’s letter to Corinth was designed to heal a gap that 
existed within the fellowship. He did not advance the notion 
that unity of opinion was prerequisite to unity or acceptance 
of one another. Just a casual glance at chapter eight reveals 
that Paul refutes the general interpretation placed upon 1 
Corinthians 1:10. There is room for differences within the 
body of Christ, but there 1s no room for division, 


Restoration Review 


In 1976, Leroy Garrett also addressed 1 Corinthian 
1:10. He begins his analysis by asking several questions: 
“Does this passage enjoin believers to see everything in the 
Bible alike? Does it teach that we must see eye to eye on all 
points of doctrine, that there can be no honest differences of 
opinion?”® In this essay, Garrett reveals the many issues that 
sincere Christians are divided over. After a brief listing of the 
many divisions within the Churches of Christ, he concludes 

° Cart Ketcherside, “Conformity or Diversity,” 
Mission Messenger 27, no. 7 (July 1965): 101. 


’ Ibid., 102. 


* Leroy Garrett, “That You All Speak the Same 
Thing,” Restoration Review 15, no. 5 (May 1976): 282. 
Ae) 


that “I Cor. 1:10 is made to apply only to those items that are 
peculiar to a particular segment.” 


Many Christians are reluctant to reject ancient 
traditions, even when new evidence demonstrates that the old 
interpretation is not tenable. It is not uncommon for believers 
to jump to unfounded conclusions without looking at the 
context. Once more, Garrett puts it graphically: “The truth ts 
that 17 Cor. 1:10, as abused in this manner, never has been, 1s 
not now, nor will it ever be consistently practiced by any 
believer. The reason is simple: it is impossible.”’? Just a 
casual glance at 1 Corinthian reveals that sameness of 
viewpoint is not in Paul’s mind {1 Corinthians 8). In this 
letter, Paul never calls for conformity, but rather, he calls for 
love (1 Corinthians 13). The only kind of unity that Paul 
addresses in the church at Corinth is unity in diversity. 


CONCLUSION 


One should always hesitate before superimposing 
upon 1 Cormthians 1:10 his/her own speculative and 
subjective interpretation. If a biblical text 1s torn out of its 
biblical context, this verse can be heard to say things that 
need to be checked by reference to the total revelation of 
Scripture. This essay has no desire to attack those who follow 
a path without context. This author is conscious that many 
expositors are no doubt good and godly men/women; but still, 
there are interpretations that may not, for all their sincerity, 
ring true to the biblical revelation itself. The position of this 
paper is to not to condemn but to seek to lead Christians into 
a clearer understanding of God’s Word. According to some, 
as noted above, their collective judgments, or interpretations, 
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? Ibid., 283. 


9 Tbid. 
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establish God’s truth in unchangeable monument. In other 
words, their decisions are free from error. 


PO BOX 20274, MONTGOMERY, AL 36120 


EMAIL: dburdetie2@home.com 


PRAYER OF FA 


ARNOLD HARDIN 





A scientist, when asked, “What is the greatest 
research?” replied “Find out about prayer.” Jesus was a man 
of prayer; but he did not teach extensively about prayer. 
What he did say is most important. The request of the 
apostles was, “teach us to pray” (Luke 11). It was not teach 
us how to pray. Every cardinal principle concerning prayer is 
taught in his reply. Man is thirsty for God. The Jews in the 
exodus were free but thirsty. “Our souls are not at rest until 
they rest in thee,” observed Augustine. Prayer is the 
fundamental way to relate to God. Prayer is ofi times reduced 
to magic. How tragic! It exposes our relationship to God as 
idolatry. Television preachers shout, “Name it and claim it; 
blab it and grab it.” Our greed, seeking to exploit God. 
Prayer must not become a gimmick, a formula. Preachers 
speak of “prayer-warriors.” Silliness. Jesus made prayer 
very private as “in one’s closet.” Long repetitive one’s are 
forbidden. 


A crucial question arises: for what should we pray? 

Paul stated it so well in Romans eight. “We know not how to 

pray as we ought.” Thus the Holy Spirit makes intercession 
re 


being that the Spirit reshapes our puny prayers so that God 
can know the intent of our hearts. This seems strange. Why 
would God have to be so informed? Or, have we missed 
something? The early Christians were endowed with spiritual 
gifts, and one such gift was that of speaking to God in a gifted 
tongue or language (1 Cor. 13). The “perfect” being God’s 
complete revelation and that being accomplished no need 
remained for a confirmation of truth. We are therefore not to 
pray for something miraculous to occur as found in the 
horrible fabric of religious lies of today. 


Recently after I had preached along these lines a 
visiting couple introduced themselves and in our brief 
conversation the husband said that one passage had forever 
puzzled him. He did not know what to make of it. The 
puzzle being James $:13-19. I briefly called his attention to 
the overall context and setting. In determining the things for 
which we ought to pray we most certainly are not to pray for 
the miraculous. The events of life cause us to crv out, 
“Why?” Why do good people suffer while evil people many 
times do not? Why are most diseased while others live 
almost free of physical pain? “Why, dad?’ was the first 
question my son asked me when we discovered his son was 
bom as a spina bifada child. Perhaps never to do more than to 
crawl through a short life time. Even Jesus asked, “Why have 
you forsaken me?” 


James instructed those with physical illness to call for 
the elders, and when they would pray the “prayer of faith” the 
sick would be healed. Why not call for a doctor, or the entire 
congregation? Some years ago here in Dallas some members 
of a congregation urged the Elders to thus respond to one’s 
sick condition. They did later to that of another. The 
congregation split over their action. Such ignorance on the 
part of such Elders ts inexcusable. James was talking about 
Elders who lived during the time of spirttual gifts conferred 
upon them by the laying on of some Apostles hands. In the 
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upon them by the laying on of some Apostles hands. In the 
example of Elijah there is no indication, concerning the 
drought and rain, of a miracle. The account in 1 Kings 7:18 
does not say or indicate that Elijah was praying. The rains 
came as the clouds were formed over the ocean and then rain 
came. 


A most crucial question must be asked. Does God 
heal the sick? The answer is “yes” and “no.” God heals 
today by means. God once fed people miraculously but now 
by means. Jesus is giving the principles that should be 
included in praying said “Give us this day our daily bread” 
(Mat. 6). God is a giver of gifts; it ts his delight (James 1:17). 
He gives us our daily bread by means; soil, seed, rain, 
sunshine and the sweat of our brow. Should we pray for rain? 
NO. To do so is asking God to perform a miracle and there is 
not one scintilla of evidence that such is occurring. 


A brother in Christ recently stated that his son, who 
has an incurable disease had gotten better as the medicine 
prescribed had time to affect a change for the better. 
However, he said he believes that God healed his son in 
answer to prayer. He had asked the congregation to be 
praying and someone put his son’s name on the intemet for 
prayer. He is flirting with the crass deceits and lies of those 
on television that Christ died to cure our diseases. Duplantis 
and others declare that the anointing of God flows from his 
lips to the microphone, through the camera and into your 
television set and straight into our bodies thus healing us. 
They predict that soon this miraculous process will put all 
doctors out of business. Don’t be foolish enough to try it. 
But the awful tragedy is that millions upon millions believe 
such religious garbage. | told this father that if God had 
healed his son would not his son be completely healed? | 
hope he will not go further into such error. 


2722 McCutcheon, Dallas, Texas 75227 
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RESTRUCTURING THE CHURCH — PART 2 





By R. L. Kilpatrick 
2710 Day Road, Hunwville, AL 35801 


It 1s time for some deep soul- and scriptural-searching 
to see where we missed the turn. When brethren have to be 
admonished, coaxed, cajoled, and enticed to attend the 
Sunday services, something is wrong with the system. We 
must restudy the subject of worship so that we might take it 
out of the church building and put it back into everyday lives. 
We must look at our five-act ritual in long range perspective 
and try to imagine ourselves attending the weekly "service" 
one-hundred years, a thousand years from now. Can anyone 
imagine that we would still be “performing” our three-songs- 
and-a- prayer? Hardly. Why? Because there ts nothing 
cohesive tn performing "acts" of worship together, which we 
are even now experiencing. 


JOHN 4:24 
Jesus came to earth to destroy the kind of religion 
espoused by the woman at the well, the kind of worship 
rendered by the Jews and the Samaritan Jews. They 
"practiced" their religion in offering sacrifices, observing 
days and dietary laws, and such like. They had their sacred 


82 


place to worship - the temple. Jesus put an end to this kind of 
worship in his conversation with the woman. (John 4:24). 
"God is spirit, and those who worship him must worship in 
spirit and truth." Carl Ketcherside comments on this passage 
of scripture, to wit: 


This is of supreme importance because it points 
out that spiritual worship, that which Jesus calls 
"worship in spirit and in reality," actually 
consists of the surrender of self to God. It is 
giving my eyes, ears, mouth, tongue, hands and 
feet to God, and doing so voluntarily as an act 
of commitment. It entails also the devoting of 
my bodily desires, feelings, passions~ and 
sensations to God, holding nothing back. Thus, 
everything I do in the body, with an eye singled 
fo the glory of God, is worship. For the 
Christian there are no “acts of worship," for the 
simple reason that there are no acts which are 


not worship. I 


In other writings, Carl makes a connection between 
John 4:24 and Romans 12:1, 1e., "worship in spirit" is the 
same as “reasonable service." (Other versions, such as the 
RSV, renders Romans 12:1 as "spiritual worship", and both 
renditions are correct.) . He says that the word "reasonable" 
refers to the mind for the mind is where "reason" occurs -- 
the seat of the "spirit" of man. All of this simply means that 
worship from that point on in John 4:24 ("for the time is 
coming and now is’) is in the mind, spirit, psyche of man and 
not in the performance of rituals, physical manipulations 
(sacrifices, offerings, etc.), for "God is not worshiped with 


Iw. Carl Ketcherside, The Reasonable Worship, Mission 
Messenger, Vol. 33, October , 1971. 


83 





man's hands, as though he needed anything." In this same 
connection Carl says: 


In Christ there are no holy places, no holy days, 
and no holy things. There are only holy people. 
We cannot dedicate buildings to God. We can 
only dedicate lives. We give our bodies, that ts, 
our selves to God 


William Barclay has some judicious comments in this 
connection: 


Here we have a most significant thing True 
worship is the offering to God of one's body, and 
all that one does every day with it.. Real 
worship is not the offering to God of a liturgy, 
however noble, and a_e “Yritual, however 
magnificiant. Real worship is the offering of 
everyday life to him, not something transacted in 
a church, but something which sees the whole 


world as the temple of the living God 2 


Every minute of the Christian's life is given over to 
submission to God and worship is just as perpetual as 
submission. 


In an unpublished doctoral thesis on the teachings of 
W. Carl Ketcherside, Stanley K. McDaniel (Johnson Collge 
Tenn.) outlines Carl's concept of New festament worship in 
the excerpt below. 


Arguing primarily from the story of Jesus 
falking to the Samaritan woman, Ketcherside 


2William Barclay, commentary on Romans _§ 12:1 
(Westminster Press) . 
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concluded that Jesus came to abolish religion as 
an approach to God and to give a whole new 
concept of worship. The scripture records Jesus 
as saying that the hour had arrived when men 
would not worship God in the temple at 
Jerusalem, but they would worship God in spirit 
and in truth. Ketcherside claimed that God 
requires this type of worship today as the 
highest evolutionary expression of worship. 
Worship in spirit and truth, according to 
Ketcherside, meant that man no longer would go 
to a temple; he was the temple. No special 
priesthood would conduct worship because all 
believers were priests. 

Ketcherside drew several conclusioins from his 
evolutionary concept of worship that provided 
alternatives to the divisive pattern concept. He 
distinguished between worship, which he said 
must always be internal, and religion, which 
must always be external. Worship, in its highest 
evolved State, is the response of the human heart 
on the goodness of God twenty-four hours a day, 
seven days a week. People worship when they 
bow down their inner spirit with a sense of 
dependency before God. Since Jesus abolished 
religion and He became the living Way to God, 
Ketcherside argued, the highest form of religion 
and the only significant religion was sharing life 
with the unfortunate. Sharing life and love with 
orphans and widows and avoiding immorality 
and unethical living constitutes religion when 
people worship in spirit and in truth. 


We believe this to be the proper concept of worship in 
New Testament times and therefore current for today. Bodies 
which are presented to God as a living sacrifice has to mean 
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that the whole life of the Christian is a life of worship, and, as 
such there can be no periods of non-worship. James Albert 
pointed out in his California Letter that one of our fallacies 
today is that we have separated the Christian life into the 
secular and the religious. This cannot be. The Christian life 
is ONE kind of life, a life lived in obedience to all that is 
understood to be the teachings of God. We don't leave our 
worship in the church building when we enter the secular 
world. How 1s such possible!? 


Showing hospitality to strangers is just as much an act 
of worship as singing in the assembly on Sunday momung. 
Jesus shows us what it means to live the Christian life in 
Matthew 25 when referring to those who clothed the naked, 
visited the sick and those in prison, fed the hungry, showed 
hospitality to strangers, gave drink to the thirsty, etc. These 
are the REAL ACTS of worship. It ts the "new and living 
way'--the everyday acts of life. You do not perform these 
acts within the confines of a church building! These traits 
exemplifies the "new creation” where “all things have become 
new" (11 Cor. 5:17). This is what you are if you are a 
Christian. Separation of religion and the secular?? 
Separation of church and state?? There is no such thing, 
neither biblically nor constitutionally. Whenever such 
separation occurs it is time to question your Christian faith. 
Each Christian is God's temple. Each Christian is God's 
priest. But we, like the priests of old "practice" our religion 
in a temple of bricks and mortar. 


“PROSKUNEO” AND 
"LATREUO" 


The Greek word most often translated "worship" in 
the New Testament is proskuneo (from pros, toward, and 
kuneo, to kiss, "to kiss toward"). In Philippians 3:1 and Acts 
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7:42; 24:14, the word for worship ts latreuo and means "to 
serve, to render religious service or homage.” Vine says, 


The worship of God is nowhere defined in 
Scripture. A consideration of the above verbs 
shows that it is not confined to praise: broadly it 
may be regarded as the direct acknowledgement 
to God, of His nature, attributes, ways and 
claims, whether by outgoing of the heart in 
praise and thanksgiving or by deed done in such 


acknowledgement.4 


Baker's Dictionary of Theology says, "Worship is pure 
adoration, the !ifting up of the redeemed spirit toward God in 
contemplation of His holy perfection." 


Francis Whitman explained it this way: 


Worship is an expression from the heart 
rendered to God according to His will. [t may be 
described as an act of surrendering and/or 
offering one's very being (heart, soul, body and 
mind) in humility, praise, reverence, awe, 
adoration and thanksgiving toward Deity. 


All this I believe to be in line with what we have said 
concerning worship. Lest | be misunderstood, I am not 
saying that God 1s not worshipped in_ song, prayer, 
communion, giving, preaching, etc., for these things are 
included in our affrmation that everything we do is worship. 
The question is whether these “acts” alone are the extent of 
our praise and adoration and whether or not we should set 
them forth as a divine "pattern" to be performed in a public 


3w. E. Vine, Expository Dictionary of New Testament 
Words. 
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assembly forever. Our contention is that these exercises are 
what we have gleaned and compiled from various sources in 
the New Testament and that they are not divinely mandated. 


But we have come to that point where that when the 
word "worship" is heard, the mind is automatically projected 
to an assembly of the saints engaged in perfonning ritual acts 
of singing, praying, preaching, etc. The very fact that 
brethren must glean through the New Testament looking for 
approved examples. necessary inferences, expedienis, etc., 
and pieced out with implications and assumptions, so as to 
come up with a "pattern" should alert us to the fact that we 
have manufactured a procedure that is nowhere taught in the 
New Testament. or a five-act exercise of worship. What 
really does the scriptures say about such things. — Continued 
in next issue. (Email: ensignO! @bellsouth.net) 


human ature aes 


By Arnold Hardin 





I would invite you to read Romans 7:7-26 before 
reading these comments pertaining thereto. This section of 
Romans is one of Paul’s most difficult explanations of what 
both law and man are. Paul stoutly denied the law itself to be 
sinful and adds — “Howbeit I had not known sin, except 
through the law.” The purpose of law was to make sin appear 
as very sinful. However, a portrayal of sin as so being was 
not fully appreciated by the sinner. The Jews and Saul of 
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Tarsus knew what they were doing as touching the immediate acts 
involved in rejecting the Messiah and the persecution of Christians; 
but they were pitifully ignorant of the far-reaching consequences of 
their actions. Paul’s use of law, in this context, carries with it the 
thought of rule and control. Hence, has been the conflict between 
“flesh” and “spirit.” 


Paul’s use of “I” some thirty times leads to the 
question about to whom he was speaking. This question 
through the centuries has been debated. Many scholars believe he 
speaks of the regenerate or one that is a Christian. Dogmatism, it 
would seem, must take a back seat while seeking to determine this 
crucial point. “In this chapter, we have our best opportunity to look 
down into the deep purposes and workings of law, and into the 
abysmal depths both conscious and subconscious of our own 
personalities.” 


Paul, led by the spirit, becomes a skilled surgeon. He 
reaches for his scalpel and probes deep within the human 
nature; and having done so discovers the abscess that has 
fastened itself upon our nature. It is malignant and 
inoperable. It brings to light the despairing nature of legal 
remedies thus preparing one for the acceptance of God’s only 
cure — the gospel of God’s grace. 


It is important to notice that Paul refers to “sin.” not 
“sins.” This Scripture digs down deep into the sin-nature that 
expresses itself in sins. Sin is not evil deeds but a principle of 
evil leading to evil works. The law becomes the detector of 
man’s evil propensities. It has been said that “men cannot get 
from Adam to Christ without Moses.” Law is an irritant to 
our tainted human nature and wflames it into all kinds of sin — 
such as Paul’s speaking of coveting. Law intensifies human 
lawlessness. 


Paul was alive from the law once (Rom. 7:9). The 
time before he reached the age of accountability. But sin 
finding occasion through the commandment “beguiled’” him 
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and through it he died. Eve was beguiled. Saul of Tarsus was 
beguiled into believing that his obedience under law could 
produce saving righteousness (Phil. 3:5-6). The law brought 
the terrible abscess of sin out into the light. Law was 
designed to prepare honest men, despairing of legal 
righteousness, to humbly and penitently receive the gospel of 
God’s grace. 


Sin is not pnmarJy what men do but what they are. 
Adam brought into being the state of being “sold under sin” 
(Rom 7:14). This is awesome. To whom was Paul referring? 
It is believed by many that Paul speaks only of non- 
Christians; others believe he speaks of Christians or both, 
One brother has written: “To refer these words to Paul’s 
status as a Christian, or to the status of any other Christian, 1s 
to torture the word of God.” The highly respected McGarvey 
took a bold view of Paul speaking to the condition of all 
Christians. He pointed out that of course Paul was still 
fleshly because he was still in a body of flesh. Then he wrote: 
“Not only so, [ am fleshly, and therefore sold under sin, not 
completely so, as before my conversion, but still under it, and 
under it to a certam extent as abjectly as is the slave under his 
master. For to struggle against stn as I may, | still commit it. 
I seem powerless to abstain from it entirely.” I am persuaded 
that brother McGarvey, like so many the centuries, was very 
right. 


Man cannot envisage a more completely hopeless 
condition than herein described by Paul. Thus this piteous 
and painf) lament of Paul is evoked by the overwhelming 
sense of helplessness arising from the condition herein 
described (Rom. 7:24-25). What is the “law of sin?” It is not 
a codified law but an evil principle or rule that has enslaved 
our flesh. Look up and view the cross. Help is ever present. 


2722 McCutcheon, Dallas, Texas 75227 
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By Neal Griffin 


Eternal life is knowing God (John 17:4), so whatever 
the Holy Spirit meant by “knowing God” we had better get a 
grasp on it. There is a real possibility that we could know all 
about Jesus and not know Him. The Pharisees had 
tremendous head knowledge derived ftom Scripture. They 
knew about Jesus but they didn’t know the person, Jesus. 


There is in the word “know,” a very intimate and 
personal connotation. This intimacy is seen in John 17:21in 
the Lord’s Prayer, “I in you and you in me.” [n this same 
passage Jesus indicated that He wanted to be “in” the 
disciples. {t appears that there are many who do not have a 
grasp on this very vital New Covenant principle. I notice that 
the song, “Let Jesus Come Into Your Heart,” has been deleted 
from some songbooks, I suppose because it sounds too 
Baptist. Even though it is written in 1 Peter 3:15 and 
Ephesians 3:] 7-- that we are to let Jesus dwell in our hearts— 
many shy away from the idea allowing that is too Pentecostal. 
Brethren, I’m here to tell you that if that is being Pentecostal 
we had _ better get real busy and _ start being 
”Pentecostal.” Jesus dwelling in us and us in Him is about as 
Bible as we could possibly get. It has to do with having an 
intimate and personal relationship with God. It has to do with 
knowing God. It has to do with eternal life. Those who make 
light of having a personal relationship with Jesus need to 
reconsider their position. 


9] 


Paul made particular reference to being “in” Christ as 
it relates to “knowing” Him. He wrote that previously he had 
“Jaw” righteousness and felt no guilt but now everything is 
worthless except knowing Christ Jesus. “I want to be in Him, 
not having my righteousness, but having the righteousness 
which comes through believing in Christ, the righteousness 
which comes from God. Then! will know Christ and the 
power of His resurrection.” Paul’s earlier experience was a 
relationship with law but his new experience was with the 
Person of Jesus. His was a personal and intimate relationship 
with Jesus. He had Jesus dwelling in his heart. You can’t get 
any more intimate than that. 


There was a young man of my acquaintance who 
wanted to know what he could do to gain etemal life. For 
him this was the most serious of pursuit because he was dying 
of AIDS. He could not have been more intent because he 
knew that his life on this earth was just about over. His 
religious counselors advised him that he could gain eternal 
life by his performance of five — no, six things. Yet after he 
had faithfully followed their advice he confessed that he did 
not know Jesus. He had no sense of intimacy with Him. This 
pitiful story did, however, have a happy ending. Unlike the 
proud young ruler of Matthew 19 the young man came to 
know Jesus in a very personal way and served Him faithfully 
tor his remaining two years on this earth. 


Many there are like the proud ruler of Matthew 19. 
They are very religious, very attentive to law keeping, but 
{hey have not allowed Jesus to take up residence in their 
hearts. Such are those mentioned in 2 Timothy 3:7 who were 
ever learning but never knowing. Jesus is not “in” them and, 
as far as having an mtimate relationship with Him goes, they 
don’t “know” Him, and I suspect that at the judgment Jesus 
will declare that He never “knew” them. Tragically this 
applies not only to the pew warmers whose religion 1s totally 
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found in the performance of Sunday rituals but it also applies 
to those gullible Bible preachers who preach ‘law” 
righteousness instead or the righteousness that comes as a free 
gift from above. They never get around to preaching the very 
real need of having a personal and intimate relationship with 
Jesus, of knowing Him and being in Him. 
Please consider these thoughts in light of Hts Word. 
10514 Bar X Trail, Helotes, Tx 78023 ngriffin!2@aol.com 
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Fossilized Traditions Of M 
Nullify 
the Commandments of God 


By Dr. Dallas Burdette Part | of 5 


Thrust Statement: One can nullify the commandments 
Of God through his/her fossilized traditions from 

the church fathers. 

Scripture Reading: Matthew 15:1-9; Mark 7:1-13 


INTRODUCTION 
Jesus rebukes the religious leaders for their hypocrisy in their 
so-called worship of God. He charges them with worship that 
is vain through the commandments of men: “They worship 
me in vain; their teachings are but rules taught by men” 
(Matthew 15:9). Many Christians today hurl these words of 
believers over the so-called five acts of worship, which so it ts 
maintained Jesus against other believers when their practices 
do not coincide with their particular brand of orthodoxy. This 
citation of Matthew 1s wrenched from tts context in order to 
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justify the withdrawal of fellowship from other believers. 
Generally, this Scripture is alluded to in order to condemn other 
that God ordained. Divisions exist within the Churches of Chnist, as 
well as other denominations, over the exact pattern to be adhered to 
when Christians assemble on Sunday morning to castv out their 
ritualistic worship service.” 


Should one cite this Scripture against other believers 
when they do not see “eye to eye” with his/her understanding 
of how the five acts are to be performed on Sunday morning? 
Is it appropriate to quote this famous passage (15:9) against 
disciples of Jesus who employ mechanical instruments— 
drums, harps, tambourines, pianos, and so on—in their 
assemblies? Is it proper to employ this citation from 
Matthew’s Gospel to clobber any and all who dare use 
individual cups in the distribution of the fruit of the vine in 
the observance of the communion? |s it fair to cite this verse 
against those who allow individuals to sing solo in the 
assembly? Is it correct to allude to this statement of Jesus to 
condemn quartet singing in the Sunday momuing gatherings? 
Should one refer to this rebuke by Jesus against followers cf 
Jesus who use wine instead of grape juice as the drink 
element in the Lord’s Supper? Or, should one call forth this 
Scripture citation of Jesus against congregations who choose 
to arrange classes on Sunday mornings to teach children and 
individuals according to their age? 


MISAPPLICATION OF MATTHEW I15:1-9 


Roy H. Lanier cites Matthew 15:9 against those whom he 
believes are teaching doctrinal errors. Thus, if one is not doing 
things the way Lanier thinks they should be observed, then he calls 
forth Matthew £5:9 with the following comments: “God will not 


* For an examination of odditics in pattem theology, sec Dallas 
Burdette, “Oddities in Pattern Theology” [ON-LINE]. Available fiom 
http://www [reedominchrist.nct [accessed 16 February 2001]. located 
under SERMONS AND ESSAYS, then under WORSHIP. 

94 


accept worship. Jesus makes it clear that the worship of men are tn 
serious doctrinal error will be vanity” (Matt. 15:!-9—emphasis 
his).° The focus of Lanicr’s comments is that God will not accept 
one's worship when there are serious doctanal errors. But Lanier 1s 
the one who determines the weightiness of the doctnnal blunders. 
In this article Lamer skirts around the rea] issues without really 
naming the doctnnal errors explicitly, but in another article, he cites 
Mark 7:1-14 {parallel to Matthew 15:1-9) to justify separation 
from Christians who employ the use of the imstrument.° One 
cannot find fault with his statement: “Worship has always been a 
serious matter to God.”’ Is this not the reason that Jesus addresses 
the religious leaders about true worship? But when Lanier relies 
upon Jesus’ castigation of the religious leaders to condemn 
Christians whose practices do not coincide with his understanding, 
he offers no evidence to uphold his application of Mark 7:1-14. He 
just assumes that his application is equal to Jesus’ statement of 
rebuke. 


Is it reasonable to repeat the words of Jesus in the Markan 
or Matthean passages to ostracize other Christians who participate 
tn the above-mentioned acts performed on Sunday momings that do 
not adhere to the thinking of Lanier and other Christians? On the 
face of his article, there does seem credibility, but, upon closer 
examination, one discovers that his arguments are not logical 
according to context. Cedric B. Johnson offers an informative 
comment in this regard when he writes: 


My contention is that conflicting theological positions 
are in part due to the fact that we all approach a text, 
sacred or secular, with our strong subjective biases. 
Even though we have a commitment to read the Bible 
on its own terms; and even though we want the Divine 


> Roy H. Lanier, “How Important Is Doctrine,” in The Spiritual 
Sword 28, no. 1 (October 1996): 39. 


* Roy H. Lanier, “Difficult Queries About Fellowship (Part 1),” 
in The Restorer 10, no. 9/10 (September/October 1990): 14-15. 


"Thid., 14. 
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and human authors to speak for themselves, somehow 
we still come up with contradictory views on some 
issues.” 

Just a slight perusal of the Matthcan account of Jesus’ 
encounter with the Pharisees and the religious leaders reveals that 
these individuals were guilty of nullifying one Scripture with 
another Scripture in order to maintain their position of neglecting 
their responsibilities of financial help toward their parents. Things 
have not changed, Today, many Christians are repeating the samc 
type mental gymnastics the religious leaders exhibited in Jesus’ 
day. It is not uncommon for believers to overthrow other clear 
passages of Scripture that advance the notion that unity is more 
important than perfect agreement upon every doctrinal point (see 
Rom. 14 and 15; 1 Cor. 8). Just as Satan sought to cancel out one 
Scripture with another Scripture, so, today, Christians frequently 
cancel one Scripture with another (sec Matt. 4:1-11). 


There is a need for a reevaluation of Matthew 15:9 in light 
of its context. It is possible for an interpreter to miss the intended 
meaning because of an incomplete understanding of the pericope 
(unit or section) in question, One’s interpretation of Matthew 15:1- 
9 is often colored by one’s preconceived ideas as to what the 
“commandments of God” constitute. This phrase is seized upon by 
many well-meaning Christians to target any interpretation of the 
Scriptures that does not uphold a particular party interpretation. 
Each isolated -faction cites this same Scripture to hack to death the 
opposite splinter group that does not consent to the other's 
ecclesiastical organization’s viewpoint. Each side wishes to shoot 
the other side with the word Aypocrite. 


This word fAypocrite (bitoKpIThHC, hupokrités) \s 
indiscriminately directed toward anyone who dares to hold a 
different view from the so-called guardians of truth. Jesus employs 
this word against the religious leaders for their manipulation of the 
text of Scripture. When one confounds the Word of God with 
his/her interpretation, then there is a sense in which this word 


* Cedric B. Johnson, Psychology of Biblical Interpretation 
(Grand Rapids: Zondervan, {983), 42. 
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hypocrite may accurately dcscnbe the one who hurls such 
derogatory remarks against the other. Fritz Rienccker and Cleon 
Rogers give a concise answer to the meaning of this word as 
employed by Jesus: “Hypocrite, a legalist who manipulates the law 
w. casuistry and hair-splitting interpretation for his own benefit.” 
Before investigating the use of the word Aypocrite by Jesus, 
perhaps a few examples of how this pericope (Matt. 15:1-9) ts 
employed by the various warring factions within the Churches of 
Christ shoutd shed some light on the dilemma that many Christians 
face in approaching differences within the community of Chnist. 
Since this essay introduced [Lanier as an example of one who has 
misapplicd this section (15:1-9) of Jesus’ words, it is appropriate 
that one begin with more of an in-depth view of his handling of the 
text. 


Roy H. Lanier 
Many sincere Chnstians, such as Roy H. Lanier, as 
mentioned above, relatc this passage against those who encourage a 
wider view of fellowship. He defends his views of banishment 
based upon his understanding of this much-abused tcxt. He explains 
his justification for kicking out others from his sectanan group very 
forcefiilly in his comments: 


Isolated along the fringes of the “front line.” in the 
warfare conceming proper fellowship, are the lonely 
preachers and teachers of the Midwest. Men in the states 
north of Oklahoma, east of the Rocky Mountains, and 
west of the Ohio Valley, are the ones bearing the brunt 
of questions of fellowship with Independent Christian 
Churches, since that is the area of their strongest work. . 

Typical questions | receive might include the 
following: (1) “Can we say the ‘instrumental brethren’ 


” Fritz Rienecker and Cleon Rogers, Linguistic Key to the Greek 
New Testament (Grand Rapids: Zondervan, 1980), 45. 


‘° For a detailed analysis of the religious leaders called 
hypocrites, see Dallas Burdette, “The Politica! Powers of the Pharisees 
and Their Oral Tradition [ON-LINE]... 
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are not to be fellowshipped since God did not specify 
instrumental music is wrong?” (2) “Even if they are 
guilty of presumptuous sin, can we not fellowship 
them?” . . . Such questions may not include all the 
details of the problems that exist between the Lord’s 
church and the Independent Christian Churches, but 
they are representative of most of the principies 
involved . . . which Jesus said was a rejection of the 
commandments of God (v.9) [emphasis mine—RBB)."' 


One can quickly observe the subtlety in Lanier’s 
distinction between his distinctive religious crowd and other 
groups. He leaves out the Independent Christian Churches as 
a part of the Lord’s Church, only his odd fellowship 
constitutes the true Church. Lanier seems to have forgotten 
that his denomination is just one denomination among others 
that came out of the Stone/Campbell Movement.’* The three 
distinct religious clusters that came out of the Stone/Campbell 
Movement are: (1) Churches of Christ, (2) Christians 
Churches, and (3) Disciples of Christ. He is typical of many 
Chnstians who apply Matthew 15:9 against other Christians. 
As a young preacher, back in the 60s and early 70s, I cited 
this Scripture against him for his use of individual cups and 
his participation in Sunday school (now called Bible study). 


In Lanier’s zeal to be true to God, he states, without 
any proof, that one’s employment of the instrument in 
praising God is a heart problem, not a hermeneutical one.”’’ 


'! Roy H. Lanier, “Difficult Queries About Fellowship,” part 1, 
The Restorer 10, no. 9/10 (September/October 1990): 14-15. 


‘2 The Stone/Campbell Movement was bomm’on the American 
frontier in the first half of the nineteenth century. 


3 Tbid., 15. 
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He discounts that there is another side to the controversy. '* 
One cannot help but reflect upon the words of Paul to the 
Romans as one reads such a stinging castigation of someone 
with whom Lanier difters. Listen to Paul as he rebukes some of 
the Christians at Rome for their lack of toleration for different opinions: 


To his own master he stands or falls. And he will 
stand, Accept him whose faith is weak, without 
passing judgment on disputable matters. * One 
man’s faith allows him to eat everything, but 
another man, whose faith is weak, eats only 
vegetables. * The man who eats everything must 
not look down on him who does not, and the man 
who does not eat everything must not condemn the 
man who does, for God has accepted him. * Who 
are you to judge someone else’s servant? for the 
Lord is able to make him stand. > One man 
considers one day more sacred than another, 
another question with the “commandments of 
men,” is based upon his faulty understanding man 
considers every day alike. Each one should be fully 
convinced in his own mind (Rom. 14:1-5). 
Continued in next issue. 


P.O. Box 20274, Montgomery, Alabama 36120 


Email: dburdette2@home.com 
Web Site: www.freedominchrist.net 


Leroy Garrett will be in DeFuniak Springs, Florida, May 25, 
26, 27, 2001, You will be blessed greatly by attending this 
gathering. For more information call Dallas Burdette (Email 
address above) Phone 1-334-288-3186. 


'* See Dallas Burdette, “God Is A Lover of Music: Psalm 150” 
[ON-LINE]. Available from http://Awww.freedominchrist. net 
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RESTRUCTURING THE CHURCH - PART 3 





By R. L. Kilpatrick 


Let us now approach the subject of patternism from a 
slightly different perspective. I maintain that Jesus came to this 
earth to "destroy religion." At first glance that might seem 
sacrilegious, so perhaps we should expand and define religion. 


The word religion comes from the "religio" and at the time 
when Latin was spoken it meant the "rites and observances of a 
particular kind of worship." But in post-Reformation times it has 
come to mean "a system of belief." These two meanings are quite 
different. Religion as a means of reaching God through a system of 
rites and observances is quite different from a system of belief All 
of us will, out of force of habit, continue to use the word in the 
latter sense, i. e., the Jewish religion, Christian religion, Catholic 
religion, Protestant religion, etc. There is nothing wrong with these 
usage’s, but it would help to understand the original meaning. 


In Acts 17:22 the word should be translated "superstitious" 
instead of "religious", as some versions have corrected it. In Acts 
26:5 the Greck word "thresketa" is translated "religion," and as to 
its meaning Vine says it "signifies religion in its external aspect ... 
religious worship, especially the ceremonial service of religion." 
When James said that "pure and undefiled religion” is caring for 
orphans and widows, he was not referring to external rituals but 
acts of kindness stemming from inner principles. One is form and 
the other is substance. 


The Jewish method of approaching God was through its 
"religion" - rites and ceremonies, ritualism and observances. It is 
this that Jesus came to abolish. Religion is no longer the way to 
God. He is no longer to be sought through performance of animai 
sacrifices, observing days, and all such like -- which are those 
"works of the law." God is Spirit and He is found only within the 
inner spirit of man (that "reasonable service" of Rom. 12:1) who 
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has put on the Mind of Christ. All external forms of worship 1s 
forever abolished. Man no longer "prostrates" himself before a 
Divine being because his whole life is a life of prostration when he 
bows down in humble obedience. 


Unfortunately it is still the way in which the majority of 
religious people seek to please God. Christ alone is now the way to 
God - and Christ is not a religion. “I am the way the truth and the 
life." Our worship is in conforming our inner being to the Spiritual 
image of Christ so that we might live in this present world as he 
once lived, for it 1s through us that he now lives in this world. “For 
to me to live is Christ..." (Phil. 1:21), says Paul, meaning that he is 
a living representative of Christ on earth. So should it be with us. 


God's revelation to man was not the revealing of a 
"technique." God cannot be manipulated by the discovery of a 
proper format or a set of acts which we have thought to be a 
reenactment of first century worship, Revelation 1s God's revealing 
of Himself, of His love and mercy through Jesus Christ. When the 
good news is spread abroad, it is the proclaiming of the gospel. But 
to advocate an undeviating pattern as the way to seek God's favor is 
nothing more than an effort to restore “religion.” Paul would say to 
us today, "Who has bewitched you into restoring a system of law 
from which you have been released? Were you saved by following 
a pattern or by the grace of God?" What did Jesus mean when he 
addressed the Pharisees as hypocrites? 


Because their rituals were a pretense. They were ACTING 
OUT their religion on the stage of Old Testament types and 
shadows! They were performing rites and observances which God 
had set forth to foreshadow Christ (They had no meaning within 
themselves but were intended to give the Jews a glimpse into 
"things to come.") The real Substance (Col. 2:16) was among them 
and yet they continued to imitate the great work of redemption in 
sacrifices, observances, and all such like. Each time a Jew offered 
a sacrifice he was acting out the great scene of Calvary. When he 
observed the Sabbath he was foretelling the spiritual "rest" found 
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only in Christ. His celebration of the Jubilee signaled the day of 
release from sin. The Jews were God's great actors, hypocrites, but 
when the real Substance came they rejected Him and continued to 
"perform" their religion. 


Jn principle, are we not doing the very same thing today 
that the Jews did in the first century? Are we not acting out a form 
of worship thought to have existed in the first century? Why do we 
do it? Because, that’s the way THEY did it, we think. If that is the 
“why,” then where is that inner motivation that makes worship 
valid? 


No, we have not restored the church in this twentieth 
century, not in the sense that we have brought something into being 
that has not been in existence for the last two-thousand years. The 
church has been on earth since Pentecost. The first-century church 
had faults, and we still have them and will always have them. @urs 
may be somewhat worse. We have introduced and taught a 
doctrine of patternism which has divided the church. We have 
created a church "organization" and appointed “officers” to enforce 
the laws of the conglomerate. Then to give purpose to the 
organization we have instituted a religious system of external acts 
which we perform weekly and call them "acts of worship." 


The church 1s “people,” and restoration can only take place 
in individual hearts. When the heart is purified, the church is fully 
restored to the ideal that Jesus taught, and only in this sense can the 
church be restored. This is where we must place the emphasis. 


RIPS IN THE PATTERN FABRIC 


We often hear preachers say that we should tell about 
what's good about the church instead of harping on the bad. This 
would indeed be a noble suggestion provided that brethren "knew" 
what 1s wrong with the church and were applying corrective 
measures. This is not the case! Even though a fot of preachers 
know that something is wrong, that we have problems with 
doctrine, worship, attitude, patternism, party spirit and a host of 
other ailments, few of them dare to rock the ship of tradition. 
Because of it, the call for reform is left to those few who prefer to 
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speak now and suffer the consequences rather than remain silent 
and suffer the consequences in the next life. 


Most of our people already know what's "good" about the 
church because we have told them often enough, and great effort is 
expended to shield them from the reality of our condition. There 
must be something good about revealing the bad. God did it a lot 
in the Old Testament. Our greatest Old Testament heroes were also 
some of the greatest sinners, AND GOD TOLD ON THEM! 
Abraham wasn't above lying when he thought it was to his 
advantage, and so did his sonIsaac Jacob was a first-rate con artist. 
Simeon and Levi -- now here's a pair for you. They persuaded the 
males of the city of Shechem to become circumcised in the making 
of a covenant with Jacob's family, and then after three days, when 
the males were incapacitated, they entered the city and slew all of 
them (read about it in Gen. 34). Reuben, the oldest son of Jacob, 
slept with his father's concubine (Bilhah), the mother of Dan and 
Naphtali (Gen. 35:22ff). Moses slew his Egyptian. Then there is 
David, "a man after God's own heart", who committed the most 
awful sin of adultery with Bathsheba and then plotted and to have 
her husband killed. So even among the best there are two sides, 
and somehow all this seems to provide that needed balance, or so it 
seems in the mind of God. 


So in view of this, how can the church expect to escape 
criticism? Our sins may not be on the same scale as those of old, 
but again, who can say? In the mind of God, it just may be that 
destroying the reputation of a brother is on a par with taking his 
physical life. "You have heard that it was said to the men of old, 
‘You shall not kill; and whoever kills shall be liable to judgment.’ 
But [ say to you that every one who is angry with his brother shall 
be liable to judgment..." (Mat. 5:21, 22). Brethren today 
irresponsibily toss out charges of "false teachers," “false 
prophets,”heretics," totally oblivious to the fact that under the Law 
of Moses, if these charges had been found false, they would have 
incurred the death penalty! -- but that never occurs to them because 
they think they are doing God a favor. 


The church is made up of people with good and bad 
characteristics, and that includes us all. When we point out the bad 
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side of the church we refer to that which is the by-product of the 
human element and not the divine ideal as found in Jesus. No one 
should object to this unless it is done in an unchristian spirit. No 
one will be hurt by it unless the shoe fits! 


I mentioned in Part One that there was an element of 
uncertainty surrounding the tern "restoration of the New Festament 
church"--whether it meant the reestablishment of a church that 
went out of existence, or the restoring of an existing church to its 
"primitive purity." First of all, there is no such thing as a "pure" 
first-century church because the church of that century is probably 
the most impure church that ever existed (read 1 Corinthians 
1:11 ff). (Why would we want to restore this kind of divisiveness? 
~- well, we have, come to think of it.) Second, there is no such 
thing as restoring a "pattern of worship" because there was no such 
pattern. 


To say that the church "went into the wilderness” for more 
than a thousand years and suddenly reappeared at the preaching of 
Alexander Campbell, et. al, is an attempt to relieve us of a 
dilemma. To say that the church existed during this period of 
history necessitates that we identify her and then examine her 
teachings to determine whether or not they conformed to our 
Church of Christ "patterns." (There's method to our madness.) The 
notion that the church "died out” for hundreds of years is too 
farfetched to warrant a serious reply. It slanders the intelligence of 
God. It says that he really didn't know "when the time had fully 
come" to send his Son into the world to establish his church. 

DOCTRINAL PURITY 


Instead of restoring doctrinal purity to the church we have, 
in fact taught the most blatant form of error ever known since the 
Gnostics of 2 John, and on the most essential of Christian doctrines. 
In addition to what we pointed out in Part One, |. e., patternism, 
partyism, power structure, etc., we have widely missed the mark on 
the Christian basics, such as justification by faith, faith and works, 
denial of imputed righteousness, personal righteousness through 
obedience to commandments, and the indwelling of the Holy Spirit. 
We are far afield on other teachings, such as grace, baptism, 
judgment, Hades, the state of the dead, the judgment of the save, 
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the failure to consider the eschatological aspect of the promises of 
God and what it means to possess them "by faith.” 


It 1s quite common for brethren to twist the scriptures to fit 
preconceived ideas and traditional practices, especially dealing with 
worship, fellowship, eldership, the failure to distinguish between 
justification and sanctification, and between the "apostles doctrine" 
and “gospel.” Too many brethren spiritualize literal scriptural texts 
and /iteralize spiritual texts, whatever fits their theory (such as the 
A. D. 70 brethren). After centuries of Bible study we are still 
debating the "cause" of redemption, whether it be the "five-step” 
plan or by the sheer grace of God through faith in His Son. All this 
without considering the moral aspect of Christian living, for which 
we all fatl short. 


LEGALIZING THE FAITH 

Worst of all, the Church of Christ is guilty of legalizing the 
Christian faith by formulating a law system based upon a number 
of personals letter written by inspired men to first century churches 
instructing them on how to solve their peculiar problems. We have 
found a "new law" in love letters instead of in Jesus who is our 
New Law and our New Covenant. Our explanation of the "law" 
and “gospel" is varied and awfully weak. We have confused the 
New Testament scriptures with the New Covenant itself. 


At the beginning of the Restoration Movement the 
objective was to unite Christians in all the sects. Great strides were 
made until the objective was changed to a restoration of the New 
Testament church, with the general belief that the church went into 
apostasy in about A. D. 606. Carl Ketcherside has said many times 
that the Restoration Movement ended when the movement became 
a church. When Daniel Sommer stood up before a convention of 
conservative brethren and read his Address and Declaration 
(undoubtedly capitalizing upon Thomas Campbell's "Declaratien 
and Address"), the Restoration Movement came to an end. Leroy 
Garrett says that when Sommer made his address at Sands Creek, 
Illinois, in 1889, this was the birthday of the Church of Christ. 
Prior to this date the Movement consisted of the Church of Christ. 
Christian Church and the Disciples of Christ. Legalistic patternism 
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had begun its work to destroy all that had been gained toward 
uniting brethren. The most divisive document to come from those 
pioneer days was the very opposite in name and spirit of the 
"Declaration and Address" by Thomas Campbell, more than a half 
century earlier. Instead of uniting brethren, Sommer's Address 
planted the seed of division of which we are experiencing today. In 
Sommer’s own words: "And now in closing up this address and 
declaration, we state that we are impelled from a sense of duty to 
say, that all such are guilty of teaching, or allowing and practicing 
the many innovations and corruption to which we have referred, 
that after being admonished and having had sufficient time for 
reflection, if they do not turn away from such abominations, we 


cannot and will not regard them as brethren nd 


Thus ended the Restoration Movement and the beginning 
of the Church of Christ as we know it today. Finding the ancient 
pattern became the aim of the Movement and is directly responsible 
for all the divisions that followed. From that day the Church of 
Christ has averaged about one division for every ten years, and the 


divisiveness continues to this day. (See list on p- 118) 


2710 Day Road, Hunsville, Alabama 35801 
Email: kilpatrick2 0O@home. com 


SS 


DELAYED PRESS: I apologize for the delay in get- 
ting out the June issue; but I'm going to blame this 
on the computer equipment which I! decided to 
upgrade. I'm going to declare July my "fishing" 
month instead of August to make up for the delay. 
(Note Email change above) 


[Daniel Austin Sommer, Address and Declaration, "The 
Church of Christ" (Sands Creek, Illinois, 1889), p.159. 
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The Fossilized Traditions of 
Nullify d 
the Commandments of 6° 


By Dr. Dallas Burdette Part 2 of 5 


Thrust Statement: One can nullify the commandments of 
God through his/her _ fossilized 


traditions from the church fathers. 
Scripture Reading: Matthew 15:1-9; Mark 7:1-13 


Homer L. King (1892-1983) also cited Mark 7:7-9 
to justify his break with men like Lanier.’ King, like Lanier, 
relied upon 2 John 9,* Matthew 15:9, 13,° and Jeremiah 
6:16° to rationalize separation from Christians who refused to 
equate King’s interpretation of the Word with the Word itself. 
The following chart gives the three citations that he used to 
justify his unbrotherly behavior: 





* See “Homer L. King 1892-1983,” Old Paths Advocate LV, no. 
9 (September 1, 1983): 1-12 for a tribute to this great Christian man. See 
also Dallas Burdette, “A Brief History of the One-Cup and Non-Sunday 
School Movement JON-LINE}. Available from 
http://www.feeedominchrist.net {accessed 16 February 2001], located 
under SERMONS AND ESSAYS and then under LORD’S SUPPER for a 
detailed explanation of this odd movement and the role that King played 
in this misguided movement. This author knew and heard Homer L. King 
preach. He sought to do the will of God, but he, like so many other godly 
men, never really understood what it was all about. 


* See Homer A. King, Old Paths Pulpit: A Book of 33 Sermons 
and Essays (Missouri: Old Paths Advocate, 1945), 137, 140. 


* Ibid., 140. 
> Ibid., 135. 


° Ibid., 133. 109 


2 John 9 Matthew 15: 9, Jeremiah 6:16 
13 
_Anyone who runs They worship me 
ahead and does in vain; _ their 
not continue in teachings are but 
the teaching of rules taught by 
Christ does not men(v. 9). 









This is what the 
LORD Says: 
“Stand at the 
crossroads and 
jook; ask for the 





have God; ancient _patbs, ask 
whoever “Every plant that | where the good 
continues in the | my heavenly | way is, and walk 








teaching has both | Father has not in it, and you will 
the Father and the | planted will be find rest for your 
Son. pulled up by the souls. But you 
roots (v. 13). said, “We will not 
| walk in it.’ 


King did not accept men like Lanier. Why? Well, he 
believed that he was not continuing in the “teaching of 
Christ” according to 2 John 9. :Since Lanier employs 
individual communion cups in the Lord’s Supper, then his 
worship is vain because he is teaching the “commandments of 
men.” The acceptance of individual communion cups and 
Sunday school constituted “commandments of men’ 
according to King and those assoctated with the Old Paths 
Advocate clique. According to King, Lanier left the old paths 
as mentioned by Jeremiah 6:16. King forcefully argues the 
validity of his decision: 


The above Scriptures and many others forbid any 
changes in matters of divine arrangement. .. . If we 
conform to the above law of limitation, we know 
that we shall have to abandon any claim to human 
creeds, human names for the church or its 
members, denominational churches, human 
organizations and societies to do the work of the 
church . . . instrumental. music, Sunday schools, 
cups in the communion, the modern pastory System 
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wherein the evangelist is taken out of his sphere to 
do the work of the elder. . . . Hence, we cannot 
remain or abide in the “doctrine of Christ” (2 John 
9) while contending for them.’ 


In this article, King rebukes Christians who practice 
the clergy system, participate in Bible colleges, sing with 
instrumental accompaniment, provide Sunday schools for 
various ages, sefve grape juice in individual cups instead of 
one common cup, and breaks the bread into pieces instead of 
pinching the bread so that it remains whole. The thing that 
grabs one’s attention is his reference to Matthew 15:9 to 
defend his actions. Yet, this is the identical Scripture that 
Lamer also names to justify his disconnection fiom Christiars 
who disagree with him. King, like Lanier, manipulates this 
Scripture to condemn Lanier for his involvement in the so- 
called “tmnovations,” such as individual cups and Sunday 
school. On the other hand, Lanier quotes this same passage to 
account for his split with the Christian Church. Both men 
employ this passage directed against the religtous leaders in 
Jesus’ day to rationalize their rupture of the body of Christ 
into warring factions. 


Lanier, as mentioned above, thinks that Christians 
who disagree with his interpretations have a heart problem. 
Yet, the one-cup and non-Sunday school Movement also 
thinks that its position is not a matter of hermeneutics either, 
but rather a heart problem for those who do not concur with 
its fanciful interpretations. As one reflects upon the long- 
established interpretation of Matthew 15:9, one quickly 
discovers that the position of both men appear to be built on 
unverifiable arguments, that is to say, the points of view of 
both Lanier and King tum on assumptions rather than on a 
careful reading of the text. These men are not reading the 


’ Thid., 140. 
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wording based on Jesus’ own concerns, but rather they are 
reading the text established upon their personal theological 
urgencies. When one misunderstands the Word of God, that, 
in and of itself, does not indicate that the individual has a 
heart problem. The following ‘etter to this author by his 
second cousin (one-cup and non-Sunday school) illustrates 
the principle also enunciated by Lanier—“heart problem.” 


Mark Bailey and the Heart 
The cited letter below fiom Mark Bailey is not to 
impugn his sincerity, but rather to illustrate the mind-set of 
some Christians when other Christians cannot concur with 
their particular brand of orthodoxy. In this letter, Bailey 
accuses the author of this essay of dishonesty: 


Dear Dallas, 

] trust this letter finds you well, at least physically, 
for biblically your spiritual life is a shamble. My 
prayer is that your heart will soon be open for the 
simple truths of God’s word and in action will obey 
them. I consider speaking to you on_ biblical 
subjects almost useless because you know the truth, 
as well, if not better, than I do.” 


One cannot help but wonder about his statement 
concermng the one he condemns—“You know the truth, as 
well, if not better, than J do.” If this testimomial is true, which 
he claims that it is, then one cannot help but wonder why 
Bailey does not listen more attentively to Burdette in his 
explanation of the Passover traditions in the first century.” I 





* Personal ietter to Dallas Burdette (11 May 1990) from Mark 
Bailey in Burdette’s Special Collection located at Southern Christian 
University Library, Montgomery, AL. 


” See Dallas Burdette, “Passover Traditions in the First Century” 
[ON-LINE]. Available from http://www. freedominchrist.net [accessed 16 
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do not question his sincerity or the motives of his heart, but 
one must still seek to expound the Word of God to him more 
accurately.” Since he refuses to undertake a free examination 
of his long-held cherished traditions, he allows himself to 
participate in absurd behavior toward a fellow believer in 
Jesus the Messiah. He fails to recognize that interpretation 
allows a margin of liberty. The Movement of which he is a 
part becomes more and more oppressive, as it grows older, by 
reason of its own past. 


One must not confuse an honest mistake of the heart 
with rebellion against God. This confusion has sent Christian 
communities into a tailspin. This author is eternally grateful 
to Carl Ketcherside who first brought this concept of 
distinction between rebellions and an honest mistake of the 
heart to his attention. He says with clear insight: “Men can be 
mistaken without being malicious. They can fail to 
understand without falling away from Jesus.”'! Once more, 
Ketcherside seems to address correctly the dilemma of both 
Lanier and King when he writes: “All of them want to respect 
the authority of our Lord, but both groups confuse their 
interpretations with the SEHPRIES, and argue for the authority 
of their opinions as Scripture.” 


February 2001], focated under SERMONS AND ESSAYS and then under 
the LORD’S SUPPER. 


'* See Dallas Burdette, “How to Read the Word of God More Accurately” 
[ON-LINE].. Available from www frecdominchrist net [accessed 16 
February 2005), located under SERMONS AND ESSAYS and then under 
HERMENEUTICS. 


'' Cart Ketcherside, “Analysis of Apostasy,” Mission Messenger 
27, no. 4 (April 1965): 51. 


2 Tbid., 50. 
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The words of Leroy Garrett also cuts away 
al! the underbrush that camouflages so much of one’s 
hermeneutics and goes right to the heart of the problem: 


People tire of our equating our understanding of the 
Word of God with the word of God itself. This ts to 
say that we must distinguish between revelation 
and interpretation. Revelation is what God has 
given us in Scripture. Interpretation 1s what we 
conclude the Scriptures to mean. One is divine, the 
others are human.'* (Continued in next issue.) 
P. O. Box 20274, Montgomery, Alabama 36120 
Email: dburdette2@home com 
Web Site: www.freedonunchrist.net 


PREACH THE GOSPEL 


By Arneld Hardin 





"Go ye into all the world and preach the gospel" said our Lord 
to his apostles. The most majestic commission of all times! A 
journey unlike any upon which man has embarked. "The heart 
of the gospel 1s redemption, and the essence of redemption is 
the substitutionary sacrifice of Christ. They who preach this 
truth preach the gospel tn whatever else they may be 
mistaken; but they who do not preach the atonement, 
whatever else they declare, have missed the soul and 
substance of the divine message." (Spurgeon) 


Christ sent them into the world with but ONE 
message — THE GOSPEL! The splendor of it dazzles the 


'S Leroy Garrett, “IT MEANS WHAT IT SAYS,” 
Restoration Review 17, no. 4 (April 1975): 69. 
, 
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mind; the thought content staggers us. The orators of time 
have lifted and crushed the spirits of men with messages both 
divine and human m origin. Ciwlizations have been shaped 
and then brought to utter ruin through the spoken and written 
word of men. Men have couched words, that live on and on, 
in just a very few sentences of simplicity and marvelous 
meaning and beauty. But never has man been commissioned 
to use his power of speech for the proclamation of a message 
like that of the GOSPEL. Prophets could never have 
dreamed it, orators could not have sculptured it and angels 
could only look on it in wonderment as that etemmal mystery 
was being unfolded. Truly, therefore, he who does not 
understand the essence of that message has missed the soul 
and substance of the GOSPEL, 


"The wages of sin 1s death." Man had lost his way! 
Drowning in his own filth! And unto that blackened and 
diseased world a bolt of light streaked from heaven. The 
message of eternity flooded man's existence. ‘PREACH 
THE GOSPEL!" And now, after almost two thousand 
years, lost and dying humanity is either ignorant of it or 
refuses to accet it. And, worst of all, most who profess to be 
Christians do not know of that which constitutes the heart and 
beauty of the GOSPEL. Some questions appear almost rude. 
"Who is Jesus Christ?" Do we dare risk having been wrong 
by asking such a question involving the gospel? 


The gospel was not a vision. It was not a dream. 
The gospel was a historical happening. Therefore our 
brethren ought to realize that we do not EXHORT the gospel. 
The gospel, a past historical work, can only be proclaimed. 
Exhortation is good and needed but if that is all there is in a 
sermon it is not a "gospel sermon.” We cannot experience the 
gospel though we can and do experience its benefits. The 
gospel was not a vision. It was not a dream. The gospel was 
a historical happening. Therefore our brethren ought to 
realize that we do not EXHORT the gospel. The gospel, a 
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past historical work, can only be proclaimed. Exhortation is 
good and needed but if that is all there is in a sermon it 1s not 
a "gospel sermon." We cannot experience the gospel though 
we can and do experience its benefits The gospel is what 
God has done in Christ in my stead. My brethren, we need to 
be aware lest we offer a system of doctrine — as good as it 
might be — as the gospel. 


What ts to be preached to lost sinners? On the mount 
of transfiguration Moses, Elyah and Christ conversed about it. 
Christ began his work by saying, "Repent and believe in the 
gospel" (Mark 1:15). And Paul some years later was "testtfy- 
ing” both to Jews and to Greeks repentance toward God and 
faith toward Jesus Christ" (Acts 20:21). CHRIST IS THE 
GOSPEL "The grace of Christ” and "the gospel” are the 
same (Gal. 1:6). "We preach Christ crucified" (1 Cor. 1:23). 
The gospel is the death, burial and resurrection of Christ (1 
Cor. 15:3,4). It, being Christ, is our only “hope of glory” (Col. 
1:27). It is "the word of truth of the gospel” (Col. 1:5). The 
gospel is God's perfect grace system, and justification, the 
forgiveness of sins, is provided only in it (Eph. 2). Justifica- 
tion is by faith in A PERSON and this is the "truth of the 
gospel”! 


One is caused to shudder at the ignorance that 
prevails concerning an understanding of this matter. 
The Galatian letter should be devoured by all Christ —- 
ians! Paul was heartsick because they were ‘falling 
from grace.’’ And the principles of LAW and GRACE 
are about as fuzzy to our brethren as they were to the 
Galatians. The gospel is Christ plus nothing! Grace 
is the motivating factér, therefore, believers lovingly 
respond by faith to such marvelous grace. Paul warned 
us against believing that the gospel is a mixture of law 
and grace! Law can beat the sinner to his knees but it 
can't lift him to his feet. 


Paul charged those Christians with intellectual 
stupidity. Would he doany less today if he were here? 
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There is only one gospel! They were allowing it to be 
perverted and a perverted gospel is not THE GOSPEL! 

Today it is very common to hear our brethren preach 
that all truth as contained within the New Testament is 
the gospel. Such is an absolute perversion of the gos- 
pel. A preacher recently made the statement that 
truth is synomymous with the gospel. Paulwouid do 
with such a brother as he did with Peter! The con- 
clusion of our brethren is that the entirety of the New 

Testament make up the gospel. ALL TRUTH IS NCT 
SYNONYMOUS WITH THE GOSPEL! The Galatians 

were children of God, called by the gospel, long before 
Paul wrote to them. The gospel is the sperm by which 
sinners were born into God's family (1 Cor. 4:14-15). 
Paut had become their spiritual father and being jeal- 
ous over them he withstood Peter to his face over this 
matter. 


Today, when brethren disagree over some matter, the 
charge is hurled-"preaching another gospel" or "apostatizing”. 
What an absolute shame! We had better quit it before God's 
patience wears out. No honest opinion held by one in Christ 
is "another gospel". No one preaches "another gospel" simply 
by bemg mistaken about some aspect of the will of God. Our 
horrible condition of division has been brought about by our 
equating any truth with the gospel. How dare any of us 
equating the teaching of the ve:] with that which saves us! 
Dare we equate the discussion of the love feasts with Christ 
as our sinoffering? We squabble over how the "Lord's 
money” is to be spent and speak of such as perverting the 
gospel if we disagree with others. One church nearby is 
having a homecoming and will use the facilities of another 
group so the first group can eat together. The explanation by 
one of the elders is that they have some who object to eating 
in their own building. But the point I wish to make is that 
such disagreements have nothing to do with the gospel. My 
brethren we can disagree about many truths and not be guilty 
of "perverting the gospel". 
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The gospel is to be proclaimed to aliens. TJhwse on 
Pentecost had all the gospel that was te be grven. The 
Galatians had received alt of thy gospel long before Paul 
necded to correct them conceming it. It is a tragedy to look 
upon the epistles in such a way as to negate the gospel. We 
who are united by the gospel are then divided by these false 
interpretations. Orthodoxy (seeing it my way) has exacted a 
fearfiil toll on the body. We sorely need better understanding 
and God's mercy. 


2722 McCutcheon, Dallas, Texas 75227 








LIST OF DIVISIONS 


1. Missionary societies 15. Hired ministers 

2. Instrumental music. 16. The pastor system 

3. Centralized contro} 17. Marriage and divorce 
4. College support 18. Speaking in tongues 
5. Radio & TV programs 19. Footwashing 

6. The right to owna TV 20. Hour for meeting 

7. Orphan hmes 21. Premilleniasm 

8. Leavened, unleavened bread 2. Evangelists 

9. One cup, multiple cups 


23. Charismatics 
10. Fermented, unfermented winc 


‘em 7 24. Crossroads 
11. Serving the Supper at night 25. Free churches 
12. Bible classes 


26. Divine healing 
27. Speaking in tongues 
Perhaps others 


13. Uninspired literature 
14. Evangelists 


Each of the factions listed above, with few exceptions, 
claim to be the one and only "Lord's church.” All others have 
apostatized because, as is charged, they "do not respect the 
authority of the Bible." Each of them charge the other of 
“going onward and abiding not in the doctrine of Christ (2 
John 9). It is said that in the case of a prospective Christian, 
he will be courted by all the factions, but when he selects one, 
he will then become a heretic to the 26 others! This is the 
assured result of patternism. Patternism has made a shambles 
of the Restoration Movement and there is no end in sight. 
Even if we could agree that the “true” Church of Christ bas 
been restored, which one would it be? 
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INTELLIGENCE AND OUR RELATIONSHIPS 


By James Albert 


The study of intelligence fascinates me. Maybe 
such a propensity is indicative of a lack on my part. 
Nevertheless, let me relate to you some interesting 
information about the subject and uts intelligence for 
our lives and our relationships as believers. Please 
be patient with me. 


Most everyone has heard of "IQ' which is short 
for "Intelligence quotent."' This is a term that is not 
yet a hundred years old. The first intelligence tests 
were developed in France in the first decade of the 
last century by Alfred Binet and a group of colleagues. 
They said that each individual has something called 
"intelligence" which can be measured and reduced to 
a Single number called the "IQ" score. 


Eighty years later the idea that a person's intelli- 
gence can be measured by tests isolated from real 
life and reduced to a single number has been essenti- 
ally invalidated by authorities in the field. 


Every person has capacities in all seven of the 
intelligencies in varying degrees. Some people function 
considerably higher in some areas than others. Per- 
soris have been studied who have had brain lesions, 
which impaired portions of the brain. For instance 
one person had damage in theleft frontal lobe which 
damaged his linguistic intelligence. As a result he 
had difficulty reading, speaking, and writing, but 
could still do math, reflect on feelings, relate to 
others, and sing. 


The concept of nultiple intelligencies is very mean- 
ingful and has serious implications for our relation- 
shipsto God and our brothers. and sisters in Jesus 
Christ. It is especially detrimential to the options and 
practices that have torn us asunder. 

P.O. Box 811, Corcoran, CA 93212 
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RESTRUCTURING THE CHURCH (Part 4) 
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F REQUENCY OF ASSENT 





By R. L. Kilpatrick 


ACTS 20:7 


If we could peal off the many layers of nearly two- 
thousand years of church tradition and note what is actually 
said about our acts of worship in public assembly, we might 
begin to view the matter in a different light. What do the 
scriptures say about a "worship service"? Precious little! In 
fact it says nothing at all about a worship service! Is there an 
example of early saints coming together to perform a 
corporate worship service? No. Yes, we find Christians 
coming together for various reasons, such as edification (1 
Cor. 14; Heb. 10:24), matters concerning brethren taking one 
another to law, settling moral and doctrinal problems, etc., 
but not to "perform a worship service." But, some will ask, 
what about Acts 20:7 where the "disciples came together to 
break bread"? Let's examine this passage of scripture and try 
to ascertain what it actually says. 


These went on and were waiting for us at 
Troas, but we sailed away from Philippi after 
the days of Unleavened Bread and in five days 
we came to them at Troas, where we stayed for 
seven days. On the first day of the week, when 
we were gathered together to break bread, Paul 
talked with them, intending to depart on the 
morrow, and he prolonged his speech unitil 
midnight. 
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Even from the context we can see that there was no 
established congregation of believers in Troas at this time in 
Paul's missionary journeys. He may have gone there with the 
intent to preach the gospel, but he "having been forbidden by 
the Holy Spirit to speak the word in Asia" (Acts 16:6) went 
on over into Macedonia. Who were these disciples who came 
together on that Saturday evening (first day of the week, 
Hebrew time)? Paul's traveling companions. They are 
named. They came together to give Paul a "going away 
Supper” as we would say today. 


During the evening Paul spoke, dialogued, discoursed 
with them, but he didn't preach, as the KJV has it. The word 
is “dialegomai", from whence cometh the word "dialogue." 
Vine says the word means ". . . a discourse of a more 
conversational character.” In other words, "dia means a two- 
way conversation. In reference Acts 20:7, J. Beahm said, 


The breaking of bread is simply a customary 
and necessary part of the preparation for eating 
together. It initiates the sharing of the main 
course in every meal ... It is the description of a 
common meal in terms of the opening action, the 
breaking of bread. Hence the phrase is used for 
the ordinary table fellowship of members of the 
first community each day in their homes (Acts 
2:42, 46) and also for the common meals of the 
Gentile Christian communities (Acts 20:7, cf. 1 


Cor. 10:16).4 


So Paul and his traveling companions came together 
to eat supper, and it's just as simple as that. In view of this it 
would be hard to connect the "gathering” in this passage with 


1J, Beahm, Theolegical Dictionary of the New Testament, eds. 
G. Kittel, translated by G. W. Bromley (Eeerdmaas Publishing Co., 
Grand Rapid, MJ), pp. 728 - 29. 
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a "worship service." Some have seized upon the two clues of 
breaking bread and preaching (a mistransjation) to make of 
this a worship service. If this is so, then note that there was 
no blessing of the bread, nor the cup, no singing, praying, no 
giving; and note too that there is no mention of anyone eating 
except Paul (but the others surely ate), and he only after 
midnight after raising Eutychus fiom the dead! In fact, this 
miracle is the center of the whole passage and without it it is 
doubtful that Luke would have even recorded the event. The 
"first day of the week" (which is really Saturday evening) is 
insignificant. Luke being a historian of sorts would naturally 
mention the day on which the miracle occurred. Neander, the 
historian, says, 


... the impending departure of the apostle, may 
have united the little Church in a_ brotherly 
parting-meal, on the occasion of which the 
apostle delivered his last address, although 


there was no partricular celebratioin of a 


Sunday in the case.? 


Students of this period of Church history know that 
Sunday-keeping didn’t become common for nearly 100 years 
after Pentecost, and even then only after Roman authorities 
Outlawed the Sabbath, a day observed by both Jews and 
Christians. Christians had the advantage of selecting another 
day on which to assemble, Sunday. This subsequently drew 
criticism from Jewish Christians who accused Gentile 
Christians of introducing an innovation. Instead of pointing 
to the New Testament for authority (which probably didn’t 
exist at the time), nor quoting an apostle who may have dealt 
with the subject, the Jewish Christians sought their "Pattern" 
in the Old Testament. They called attention to all those 
events which took place on the eighth day (which would be 


2 Augustus Neander, The History of the Chrisatian Religion 
and Church, 1831, |, p. 337. . 
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the first day of the week), eight souls saved by water, the 
Feast of Purim, circumcision on the eighth day, etc. There 
was nothing clear cut about the matter. 


Another matter that is unsettled is whether Luke was 
using Jewish time or Roman time. If Jewish, then Paul and 
his friends met on Saturday evening and Paul alone ate after 
midnight (our Sunday). (This was a simple case of Paul 
going back for seconds! - read Acts 20:11). If Roman time, 
then they met on our Sunday evening. So if Paul ate the 
Lord's Supper(?) after midnight, then he ate it on Monday 
moming. Either “time" you choose presents problems. 


Most scholars agree that the Troas meeting took place 
on a Saturday evening, immediately following the Jewish 
Sabbath. In any case, based solely on context, there is no 
valid reason for concluding that this was anything but a 
common meal, a simple case of Paul's companions coming 
together for fellowship before his departure. All evidence to 
the contrary is awfully thin. We have assumed too much 
from so little evidence in making such a large case for 
patternism. 


I CORINTHIANS 16:2 
We're likely to hear some say also that 1 Corinthians 
16:2 is an example of a Sunday worship service. There 1s 
even less evidence that this passage has reference to an 
assembly of saints for the purpose of performing a worship 
service, simply because there 1s no assembly mentioned, and | 
dare say, not even implied. It has to be assumed. 


On the first day of the week, each of you is to 
put something aside and store it up, as he may 
prosper, so that contributions need not be made 
when I come. 
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Some use this passage as their authority for setting up 
a "church treasury", while others use it as authority for 
instituting an "item" of worship. The latter is totally without 
credibility and the former, more than anything else, proves 
that there was no such thing as a church treasury. Paul did 
not direct individual Christians to bring their offerings to a 
common storehouse, but that each was to privately set 
something aside in his own home, and to do this each week 
until Paul passed through and collected the contribution. If 
there had been a "treasury", then Paul would no doubt have 
written to the e/ders? or possibly not written at all, that he 
was coming through to pick up the collection for the poor 
saints m Jerusalem, and may have said something, like, "write 
me a check" -- or the equivalent. But why did he write to 
individuals instead of the elders? 


All will agree that the event of 1 Corinthians 16:2 is a 
special event, i. e., a one-time contribution for the poor saints 
in Jerusalem. So if this was a "special" case, then what was 
the "ordinary"? What did the Corinthians do in reference to 
giving before Paul's letter and what was common afterwards? 
The case establishes no precedent except that churches should 
help the poor. We know however that in any community of 
people bound together by common ties, there will be a need 
for a common fund, or treasury, if you prefer, such as Judas 
who held the purse so as to take care of the needs of the 
group. ‘There's really no question whether the frst century 
church did or did not have a “purse.” But the problem is in 
fitting this material necessity into a doctrinal "pattern" and 
imposing it upon the church for all time to come! The zeal 
for patternism has led many to regard giving as a special act 
of worship to be ritualstically observed each Lord's day. And 
there's even some who will not accept a "gift" on Wednesday 
night but will hold it until Sunday and then drop it into the 
plate! Certainly giving 1s an act of worship, but so is giving a 
"cup of water." Giving is of one's whole life (Rom. 12:1). 


126 


To sum up, we haven't yet found a special day of the 
week when Christians are to come together. We haven't 
found a command to assemble on the first day of the week, 
and the examples used are highly suspect. If the absence of 
such evidence existed in other matters we would say that 
there is no valid reason to jump to such vast conclusions. 
Why then should we not conclude from such lack of evidence 
that there is no such special day? Notice that when Paul said 
that "When you come together” and that when Jesus said, "as 
often as you do this, do it in remembrance..." it shows that the 
“time” 1s indeterminate, 1. e., the frequency of assembling and 
celebrating the Lord’s Supper its not specified nor fixed. If 
Jesus had said, "When you come together on the first day of 
the week..." it would have settled the matter. 


What does all this say except that there 1s no such 
thing as a pattern. Special days ended with the resurrection. 
Sabbatarianism ceased with the cross. It is not necessary for 
one to be a Seventh Day Adventitst to be a Sabbatarian. 
Anyone who regards one day of the week as a special day 
above all others is a Sabbatarian -- whether it be Saturday, 
Sunday or Wednesday. 


REVELATION 1:10 
The man who knows his scriptures will now surely 
point to Revelation 1:10 where John said, "I was in the Spirit 
on the Lord's Day..." Surely the Lord's Day mentioned here 
has reference to the first day of the week, Sunday. Let's 
examine It. 


First of all, if “Lord’s Day” here means the first day of 
the week, what is the significance of the "day" that would 
make it the Lord's day? The answer to that is surely because 
it is the day that the Lord arose from the dead. But the 
scriptures nowhere makes the connection between Sunday 
worship and the resurrection as pertaining to the purpose of 
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assembly. {n fact, it was many years after the New Testament 
era that such a connection was made, appearing first in post- 
apostolic writings. John's Revelation was written shortly after 
his gospel letter in which he refers to the first day of the week 
by that same term, and never the Lord's Day. 

There are several places in scripture where there is the 
mention of a "day," and in some cases attended to with some 
mystery, as in Hebrews 10:25, "... as your see the Day 
approaching." Is this day the first day of the week, or the day 
of Jerusalem's destruction, or the Judgment Day? Take your 
pick, But there are clues elsewhere that might reveal 
something of the day of Hebrews 10:25. A number of places 
in the Old Testament speak of "the day of the Lord” which is 
understood to be referring to God's judgment upon Israel and 
Jerusalem. Then Paul, in Romans 2:16, speaks of "that day 
when , according to my gospel, God judges the secrets of men 
by Christ Jesus." We can be certain here that the day is the 
Day of Judgment. So the Day of the Lord in the Old 
Testament has reference to that time when God would visits 
his wrath upon Israel. 


But what has this to do with the Lord's Day of Rev. 
1:10? Samuele Bacchiochi pointed out in his book that there 
are three possible interpretations of Rev. 1:10. Some scholars 
believe it refers to Sunday, others say it refers to Easter- 
Sunday, and a 
"third interpretation is that the words are the 
equivalent of ‘the day of the Lord' of the Old 
Testament, understood as the eschatological day 
of Christ's parousia and judgment. Jn this case 
the Seer finds himself iransported by the Spirit 
into the circumstance of that glorious day and 
jJrom that vantage point he is shown by 
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prophetic symbols the events proceeding and 
following Christ's coming.? 


A great many scholars preter this third method of 
interpreting Revelation 1:!0, which would mean that the 
Lord's Day here does not necessarily mean a calendar day of 
the week, but the "great day of the Lord" seen escatalogically, 
for John was caught up and shown "what must shortly come 
fo pass. So, again the Lord's day, referring to Sunday, or first 
day of the week, rests upon a questionable interpretatron. 
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THE FOSSILIZED TRADITIONS 
OF MEN NULLIFY THE 
COMMANDMENTS OF GOD 


Orn cme me mem mn a ee nn een aes eee ee ese sss 


By Dr. Dallas Burdette Part 3 of 5 
COMMANDMENTS OF MEN 


Any belief system that does not coincide with certain 
views as set forth by a particular party 1s looked upon as 
“commandments (rules) of men.” Matthew {5:9 1s utilized 
by many sincere believers, as stated earlier, to advocate the 
matching error that the Pharisees and the teachers of the Law 
were guilty of in setting aside one Scnpture with another 
Scripture. Each Christian community should reexamine Jesus’ 


3Samuele Bacchiochi, “From Sabbath to Sunday" (The 
Pontificail Gregorian University Press, Rome 1977), pp. 12-13. 
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encounter with the religious leaders in order to determine 
more accurately the focal point of emphasis.“ It is not 
uncommon for religious leaders today to invalidate the 
effectiveness of God’s Word by not keeping in mind the 
oneness of Scripture. The principle that the Reformers 
advanced is_ still true—Scripture interprets Scripture. 
Interpreters of the Word revoke one passage with another 
passage. The principles of the Reformation must always 
continue, that is, there must always be the principle of 
reexamination in order to rectify and correct erroneous 
interpretations placed upon God’s Word. The sovereignty of a 
tradition is often the result of a polluted source of other 
traditions. One must be careful of any Reformation 
Movement that claims absolute power over souls. 


As stated earlier, one’s explanation of Matthew 15:9 
is often colored by his/her preconceived ideas as to what 
constitutes the “commandments of men.” The 
“commandments of men” are often associated with the 
following, even though the various groups can never properly 
identify what is and what 1s not the commandment(s) of God 
versus what 1s and what is not the commandments of men in 
dealing with a particular practice, for example: (1) church 
cooperation or non-church cooperation, (2) long hair on 
women or cut hair [some maintain that a woman cannot even 
cut the dead-ends off her hair}, (3) women wearing a head 
covering in the assembly [artificial veil—usually a doily] or 
uncut hair, which, according to some, ts the veil, (4) one 


* See Dallas Burdett¢, “Identification of False Prophets in 
Matthew 24” [ON-LINE}. Available from lhitep-/Awww_frecgominchrist net 
[accessed 16 February 2001], located under BIBLICAL STUDIES and 
then under GOSPEL OF MATTHEW. This essay detaiis the hypocrisy of 
the religious leaders that Jesus speaks of in Matthew I5:1-9. 


> There is a certain amount of repetition in this section, but 
sometimes it is necessary in order to reinforce the correct interpretation of 
the Matthean passage. 
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common cup or individual cups,° (5) Sunday school or non- 
Sunday school,’ (6) wine in the Lord’s Supper or grape juice 
in the Lord’s Supper, (7) solo or congregational singing or 
both, (8) singing acappella or with instrumental 


° For an example of this philosophy of one-cup being one of the 
commandments of God, see Bruce Roebuck, “Tearing Down the Walls,” 
Old Paths Advocate 69, not 10 (October 1995): 5. He writes: 


To change or advocate changing the way this supper is 
observed is to deny the Word of God. According to the above 
verses it is to be observed with a loaf of unleavened bread to 
represent the Lord’s body, one cup to represent the New 
Testament, and unfermented grape juice to represent the 
Lord’s blood shed for the salvation of men. In the bygone 
days of yesteryear men sought to tear down this wall. They 
introduced individual communion cups to their own demise. 
Having left the pattern they split brethren and condemned 
themselves by adding to the Word of God. 


7 Ibid., where he writes that the use of Sunday school is a violation 
of God’s Word : 


Another wall worthy of note is that of Sunday School classes. 
While on the surface this may appear to be an honorable idea, 
fiirther study reveals it to be a departure from the word of 
God, 


® The following quote is only given to illustrate the frustrations that 
individuals experience when others do not agree with their “pet” themes. 
See Ray Dutton, “To: The Elders of the Landmark church of Christ,” letter 
dated, September 25, 1996, Seibles Road Church of Christ Bulletin 
(November 3, 1996): 2, where Dutton bemoans the views of Buddy Bell, 
pulpit minister for the Landmark Church of Christ, Montgomery, AL: 


When I asked Buddy if he believed solos, choirs, and quartets 
were scriptural in worship, he did not even hesitate with his 
answer. He told me in no uncertain terms that he believed that 
the practice of using solos, choirs, and quartets was in his 
words, ‘very scriptural.’ In fact he went on to state that he had 
NO biblical problem with them. The fiinny thing is that he 
was amazed that I was so convinced that they were wrong. 
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accompaniment, (9) no divorce for any reason—not even 
adultery or formcation, (10) breaking the communion bread 
versus pinching the bread, and so on. This list that many 
Chnstians append to the “commandments of men” are 
innumerable—left only to the imagination of men.’ 


MATTHEW 15:1-9 IN LIGHT OF ITS CONTEXT 


Both Matthew and Mark record the hostilities of the 
Pharisees and teachers of the Law against Jesus. Douglas 
Hare captures the very essence of the conflict between Jesus 
and the religious jeaders in his concise statement: “He 
challenged his challengers by subordinating ntual observance 
to ethical behavior.”'° The religious leaders questioned Jesus 
about the conduct of His disciples, which violated their long- 
held traditions. But Jesus responded by calling attention to 
their flagrant disregard of the fifth commandment in the 
Decalogue. They violated God’s Commandment for their 


Following this charge against Bell for his unwillingness to forsake his 
beliefs, Dutton withdrew from the Landmark Church of Christ and placed 
membership with the College Church of Christ, which is a very 
conservative, traditional Church of Christ. This church does use individual 
cups and provides classes for its Sunday school on Sunday morning. 


* If one wishes to see the many oddities that exist within the 
Churchcs of Christ, then refer to the following, as cited carlicr in this 
cssay. The reference is listed again: sce Dallas Burdettc, “Odditics in 
Pattern Theology” [(ON-LEINE}. Available from 
htto//vww freedomipchiis!.net {accessed 16 Februasy 2001], located 
under SERMONS AND ESSAYS, then undcr WORSHIP. One quickly 
discovers from this essay that the Churches of Chins have diffiaslty in 
determining the commandments of men versus the commandmcnts of 
God. 


‘° Douglas R. A. Hare, Matthew: A Bible Commentary for 
Teaching and Preaching, Interpretation (Louisville: John Knox Press, 
1993), 172. 
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traditions. Mark recorded this stinging rebuke from Jesus 
agamst the religious leaders unethical conduct: “You have let 
go of the convnands of God and are holding on to the 
traditions of men” (Mark 7:8). 


When Christians apply Matthew [5-1-9 and Mark 
7:1-13 to other Christians who do not give their blessings or 
consent to a sleight-of-the-hand in handling the Scriptures as 
carelessly as the religious leaders did, then the manipulators 
are just as guilty of manipulating the Scriptures to uphold 
their traditions as were the ones whom Jesus hauled over the 
coals. At the time of this confrontation Jesus was in 
Gennesaret (Matthew 14:34), which was sixty-five miles 
from Jerusalem. These leaders were so hostile to the Messiah 
that they were willing to travel such a long distance in order 
to confront him for not binding the tradition of the Elders 
upon his disciples. The leaders did not waste any time upon 
their arrival to question Him: “Why do your disciples break 
the tradition of the elders? They don’t wash their hands before 
they eat!” (15:2).'' 


The Traditions of the Elders 


These traditions were regarded as equally bmdmg as 
the Word of God. In the time of Christ, the teachers of the 


"' For a detailed study of the Pharisces and their oral tradition, 
see Dallas Burdette, “The Political Power of the Pharisees and Their Oral 
Tradivon” [ON-LINE]. Available from http://www. frecdominchrist_net 
{accessed 17 Februasy 2001], located under SERMONS AND ESSAYS 
and then under ELDERS. Also sce Dailas Burdette, “Literary Analysis of 
the Gospel of Matthew” [ON-LINE]. Available from 
http:/Awww.frcedominchiist.net [accessed 17 February 2001], located 
under BIBLICAL STUDIES and then under GOSPEL OF MATTHEW. 
This essay demonstrates that this cooflici between Jesus and the religious 
leaders was an on going affair from the beginning of Matthew’s Gospel to 
the end of his Gospel. 
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law—also called scribes—-instilled into their children the 
interpretation of the law as handed down by the famous 
rabbis. Eventually, the traditions became so enormous that 
Rabbi Jehuda committed the “tradition of the elders” to 
writing in 200 CE. This compilation of the traditions became 
known as the Mishnah, a word formed from a verb meaning 
“to repeat.” This massive work contains the traditions that 
predate Christ about 200 years up to 200 years after Christ’s 
birth. In time, it became apparent that such an enormous work 
needed to be interpreted, so a commentary was written to 
explain the traditions, which today 1s known as the Gemara, 
which word is derived from a verb meaning “to complete.” 
Eventually these two works—Mishnah and Gemara—were 
combined and became known as the 7almud, which word is 
related to the verb meaning “to teach.” "” 


The Pharisees and scribes (teachers of the Law) 
questioned Jesus about the tradition of the elders concerning 
the washing of the hands, but Jesus questioned them about 
their disregard for God’s Law: 


Matthew 15:1-2 
Then some Phansees and 
teachers of the law came to 
Jesus from Jerusalem and 
asked, 7” “Why do your 
disciples break the tradition 
of the elders? They don’t 
wash their hands before they 
eat!” ; 


Matthew 15:3-6 
Jesus replied, “And why do 
you break the command of | 
God for the sake of your 
tradition? * For God said, 
‘Honor your father and 
mother’ and ‘Anyone who 
curses his father or mother 
must be put to death.” > But 
you say that if a man says to 
his father or mother, 


‘Whatever help you might 


'? See William Hendrickson, Exposition of the Gospel According 
to Matthew, New Testament commentary (Grand Rapids: Baker, 1973), 
607-612, for an excellent explanation of the traditions of the elders. 
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othermsc have _ received 
from me is a gift devoted to 
| God,’ ° he is not to ‘honor his | 
| father’ with it. Thus you 
nullify the word of God for 
the sake of your tradition. 


This particular tradition, so it appears, is based upon the 
command of God to Aaron and his sons concermng the 
washing of hands before performing their duties in the 
Tabernacle: 


'7 Then the LORD said to Moses, '® “Make a bronze 
basin, with its bronze stand, for washing. Place it 
between the Tent of Meeting and the altar, and put 


water in it. '? Aaron and his sons are tg, wash their 
hands and feet with water from it. “” Whenever 


they enter the Tent of Meeting, they shall wash 
with water so that they will not die. Also, when 
they approach the altar to minister by presenting an 
offering made to the LORD by fire, 7! they shall 
wash their hands and feet so that they will not die. 
This 1s to be a lasting ordinance for Aaron and his 
descendants for the generations to come” (Exodus 
30:17-21). 


This command had nothing to do with the washing of 
hands for the ordinary Israelite, but this instruction concerned 
the priests officiating at the Tabernacle. In the time of Jesus, © 
One senses an intense desire on the part of the Israelites to 
maintain holiness, but this yearning resulted in exaggerated 
emphasis upon rituals to the neglect of that which really 
mattered with God. Wiliam MHendriksen has correctly 
observed that the religious leaders “substituted mere legalism 
for true piety, outward conformity to the tradition for the 
attitude of heart and mind, and torturing scrupulosity for glad 
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obedience.”’? Jesus calls the Pharisees and teachers of the 
Law hypocrites for their neglect of the weightier matters of 
the Law and for their scruputosity for the traditions of the 
elders. 
P.O. Box 20274, Montgomery, Alabama 36120 
Email: dburdette2@home.com 
WebSite: www. freedominchrist.net 


FUNDAMENTAL TRUTH 





By Neal Griffin 


Many religious movements have failed because of the issue 
of exactly what constitutes fundamental truth. Confusion over the 
scope of the fiindamental truth of the Gospel causes all manner of 
disputes, wranglings, and separations. Sincere and often times 
brilliant thinkers honestly arrive at logical conclusions which are so 
profound to them that they conclude that these conclusions must 
necessarily be fundamental truths of the Gospel. Alexander 
Campbell is reported to have written that, "the conclusions of men, 
outside the realm of salvation by grace through faith, are the private 
property of their owners and should never be imposed on others.” 
Jesus is the truth, Jesus is the way, and Jesus is the life (John 14:6). 
The fiindamental truth is embodied in the good news of the Gospel, 
and Jesus is the dynamic power in truth. 


@f this fundamental truth there should be no disputing, yet 
many scholarly saints have broadened the scope of the Gospel to 
include every written word in the New Testament writings. 
Conveniently this allows them to brand as false teachers and reject 
any who disagree with them in their conclusions on any of the 
myriads of issues which had nothing what-so-ever to do with the 
truth of the Gospel. It would be burdensome to list the more than 


3 Thid., 612. 
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I am a Christian I’m not bragging of success; I'm admitting I have 
failed Christ in the past and cannot ever pay the debt.” But now 
look more closely. Something besides Jesus was nailed to the 
cross. The bond — damming evidence of broken laws and 
commandments which always hung over our heads" — was nailed to 
the cross. What was the bond? "The law of Moses” reply the 
majority it seems. But is that answer correct? It is the studied 
conviction of many that such an answer is wrong. If it was the law 
Jesus seems to have mis-spoke in Matthew 5:17-18. He did not 
come to destroy the law but to fulfill it. Paul tells us that "Christ 
redeemed us fiom the curse of the law"; not the law but its curse 
(Gal. 3:13). He moral law of God did not die. It exists (Rom. 13; 
Mat. 5). 


Are you still looking? The law created debt. Barclay is to 
the point: Jesus Christ blotted out the handwriting of ordinances 
which were against us. As we have translated it, he wiped out the 
charge-list, which set out all our self-admitted debts, a charge list 
which was based on the ordinances of the law." This charge list 
was what we call an IOU. It was a signed debt and default. Men 
were in debt to God and they very well knew it. There was a 
charge-list they themselves had signed and had admitted to its 
accuracy. Before Christ came men were under law. The 
indictments took its force and power fiom the regulations and 
decrees of the law. But, look again at the cross and see the freedom 
that one can now have from the condemnation of the law. We are 
sons and daughters who were lost but who now can come home and 
be wrapped about with the amazing grace of God. 


The legal mind-set, which will be denied, demands that the 
law be nailed to the cross and then reinstated in the new "law of 
Christ" or "a new law of pardon." Thus the problem becomes one 
of falling into the trap of legalism. Paul has well summed up the 
human predicament in such scriptures as Romans 3:23; 3:20; 
Galatians 3:21-22. instead of attempting to re-write the scriptures 
concerning our sin-debt we ought to listen to Paul concerning grace 
and human works under law. “But if it is by grace, it is no more of 
works (obedience to law): otherwise grace is no more grace” 
(Rom. 11:6). Then God our "sin-debt" was crucified. 

2722 McCutcheon, Dallas, Texas 75227 
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"NAILED TO THE CROSS" 


re rr mm a ee LE SS 
Sa a a ne 


By Arnold Hardin 


“And you being dead through your trespasses and the 
uncircumcision of your flesh, you, I say, did he make alive 
together with him, having forgiven us all our trespasses; having 
blotted out the bond written in ordinances that was against us, 
which was contrary to us; and he has taken it out of the way, 
nailing it to the cross" (Col. 2:13-15). 


Translations of the above vary as a sample will show. 
"Handwriting of ordinances"; "Certificate of debt"; "Cancelled the 
note or bond." The context of Colossians 2:13-14 is a beautifi:l one 
indeed. Jews and Gentiles have been made full as "the 
circumcision of Christ" was applied when we were baptized being 
"buried with him" and raised with him through faith in the working 
of God, who raised him fiom the dead.” 


William Barclay's translation is to the point, "We forgave you 
all your sins, and wiped out the charge list, which set out all 
of your self-admitted debts, a charge list which was based on 
the ordinances of the law, and which was in direct opposition 
to you. He nailed it to his cross and put it right out of sight." 


I ask you to take a journey with me through your spiritual 
eyes back to Calvary. Stand and look allowing your eyes tu take in 
a scene never before seen nor ever to be seen again. Three crosses! 
Sinners on either side of the middle cross. Whom do you see on 
that cross? Isn't that the Creator of the universe hanging there? 
Isn't that God in the flesh? Isn't that the Savior you confessed and 
with whom you were buried in baptism? Why is deity on that 
cross? There is only one answer — sin that had invaded our very 
being and God's love refusing to let us go. 


You are looking at one the world says deserved to die. But 
the stark reality is that everyone of us deserved to die. We were 
utterly defeated by sin. And as you look, remember — "When I say 
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one-hundred such issues which Satan has conjured up to rend the 
precious body of Christ. 


The Gospel is not every word in the New Testament 
writings. In fact it can be summed up in a few words. Paul, by the 
Holy Spirit, summed it up in four short verses (1 Cor. 15:1-4). It 
concerns the historical facts of Jesus, his birth, death, and 
resurrection. It is believing it that empowers one to be saved. It ts 
not believing in the peripheral conclusions of men however 
honestly they were derived or how logical they appear. 


What is it, if not pride, that motivates man to elevate his 
conclusions to such a lofty estate? What causes otherwise brilliant 
thinkers to argue that their conclusions are as fundamental as the 
truth of the Gospel? Do they have such an exalted estimation of 
their brain power that everyone must agree with them in order to be 
in fellowship with God? This strikes at the very heart of 
denominationalism. If there had not been inflated egos there would 
be no cuits, sects, heresies, nor religious organizations of any kind. 
The wisdom that brought such into existence is not the wisdom 
fiom above. 


There is only one fundamental truth that has power to save 
and ihat truth is Jesus. If we are serious about maintaining the 
unity of the Spirit in the bond of peace in assemblies we must focus 
on Him. He deserves our undivided focus. Whish of the so-called 
"issues" deserves center stage with Him. Is there a single one of 
them that should claim the time and effort that is dedicated to 
them? Is there a single one of them that should be allowed to 
disriupt the Divine purpose of the assembly which is to build one 
another up to love and good works and to minister grace with 
edification. 


Some think their conclusions are fundamental truths of the 
Gospel. The Bible says that Jesus is truth. Jesus is the truth of the 
Gospel. Whom shall we believe? 


10514 Bar X Trail, Helotes, Texas 78023 ngriffmi2@aol.com 
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RESTRUCTURING THE CHURCH (Part 5) 


Ee ee 
ee eae a ea aS SS ea 


"RESTORING" THE STORED? 





ee ee mm re eee 
——— 


By R. L. Kilpatrick 


The phrase restoring the church conjures up the idea 
that the church once existed then ceased to exist making it a 
necessity that it be "restored;" at a later time, and further, 
WAS restored at some period in the 19° century. (Mainly by 
Alexander Campbell.) May I say that all that is "conjured up” 
in the above scenario is biblically incorrect? When the 
church was established in Matthew 16:18, it has never ceased 
to exist since that time. Therefore it was not necessary to 
have it restored. 


I've heard it preached from some pulpits that the 
church (because of apostasy within the true church) “went 
into the wilderness" in about A.D. 606 at the ordination of the 
first pope, and there remained for some 1000 years. We find 
traces of the true church among the persecuted, such as the 
Wildernesses who may have practiced baptism, had the right 
concept of the Lord's Supper, etc. We find these sects all 
down through the ages and we want to afhliate ourselves with 
them because they are the truce "remnant" of those mentioned 
in Romans 11. 


To say that the church ceased to exist and had no 
influence upon the world is akin to blasphemy. Jesus said 
that "heaven and earth shall pass away but my word will not 
pass away.” Some denominations tell us that Jesus came to 
earth to establish the Kingdom of Heaven, but because he was 
violently reyected He returned to heaven and left the Church 
Age instead. What they fail to realize is that the church is the 
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people (church) to rule over. To say that the kingdom is yet 
to be established is to assign a weakness to an omniscient 
God in that He couldn't foresee His own Son's rejection. This 
comes close to blasphemy — if not outright blasphemy. 
Jesus said that heaven and earth will pass away but my word 
will not pass away, and Paul said in Galatians 4:4f that when 
the time had fully come God sent forth his Son into the world. 


He problem here, of course, is that we fail to 
recognize the church of the first century. We're looking for 
Christians like ourselves, who practice as we do, who believe 
the same doctrines as we do, (who have the same hang-ups) 
and any and all who fail to meet our doctrinal criteria are 
“erring brethren," or no brethren at all, or “sectarians." I've 
also heard it preached that Luther, Zwingli, Calvin, Wesley 
and others brought us closer to the true church but they didn’t 
quite make it aJ] the way. According to some of our legalistic 
preachers all those mentioned above will be lost. 


In a written discussion of these points with the late 
Pervie Nichols, | ask him point blank if Alexander Campbell] 
restored the church. He never gave a clear answer even 
though that very thing that was implied. 


The restoration of a non-denominational New 
Testament church is a noble and honorable objective and we 
should continue to work toward the realization of it, but to 
assume that this objective is already met is a fallacy and 
should be exposed. We have neither restored it in doctrine, 
worship, works, morals, nor in faith and love. He who waits 
around for the restoration of a perfect New Testament church 
is in for a long wait (nor should we even want to, the 
Corinthian church and the churches of Asia, for example). 
There bas never been a perfect church in the sense in which 
brethren think of "perfection" today. That's why we have 
Christ as our Intercessor. 
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The church is made up of imperfect beings and for this 
reason we will have an imperfect church. Let's clear up the 
last sentence. Yes, God requires absolute, total perfection as 
a requirement for salvation. But we fail to stress that Jesus 
Cirist is our Perfection. His perfect life was in lieu of our 
imperfect life. He accomplished for us what we could not 
accomplish for ourselves (Rom. 8:3), thus fulfilling our 
obligation (and debt. which was nailed to the cross with Jesus 
(Col. 2:14). Now, by the grace of God we are allowed 
entrance into that "perfection" which Jesus attained for 
himself by his perfect life and his “obedience even unto 
death.” That perfection he now bestows upon all who enters 
his body through faith. In Him is perfection! 


In his spiritual body, consisting of believers whom we 
call church, we are allowed to share that perfection and here 
also we receive a new status — the status of "righteousness." 
This is a status that belongs only to Christ and it is imputed 
to all who enter his body through faith. Herein, and in this 
sense only, we find the perfect church. It is perfect because 
all residents in the body of Christ have their sins "covered" 
by the perpetual atoning blood of Jesus. No, the church needs 
no "restoring." It only needs restructuring so that it might 
conform to that august body of believers in first century. If 
the church ever did die out it would require that Jesus be 
crucified again to remove the sins committed since that 
beginning century, but Jesus died "once for all." 


To returm to the statement that God never required that the 
church be perfect the answer should now be obvious. The 
church is made up of fallible human beings. In the human, 
fleshly sense we were sinners when we entered the church, 
even though "forgiven sinners." Jesus said, "So you also, 
when you have done ali that is commanded you, say, "We are 
unworthy servants; we have only done what was our duty 
(i.uke 17:10). ‘Fhe cloak of Christ's righteousness has been 
draped around us, hiding our imperfections (Col. 3:3). In our 
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"restructuring" let us work on our attitude, understanding, and 
Our practices. 


QUESTIONABLE PRACTICE 


The Old Testament furnishes us with many examples 
of this particular recreational need when God set aside times 
for Israel to get together just to enjoy the occasion. But we, 
today, are careful to make a separation between our period of 
Sunday worship and the following lunch in the basement 
where and when brethren really enjoy the occasion of 
assembly. (I suspect that the lunch in the basement comes 
closer to imitating a first century Lord's Supper assembly than 
our contemporary “worship service", in the auditorium.) 


We need to examine these matters, because never has 
there been such a colossal ecclesiastical structure built upon 
such a flimsy foundation. Those who would object to these 
thought-provoking words are those who accuse others of 
being "man-made organizations." The truth is that the whole 
ecclesiastical structure of Protestantism is built upon the 
tradition of the Roman church, not upon the traditions of the 
apostles. Probably the only consistent pattern of the New 
Testament is that there is NO PATTERN! A pattern would 
bind us and enslave us. But "For freedom Christ has set us 
free" (Gal. 5:1). God wants his people to be rid of all 
"systems" and "rituals," and to freely exercise the "law that is 
in the heart.” 





In spite of the many positive assertions made 
throughout this essay, we realize that those who take the 
Opposite position can also produce an array of reputable Bible 
scholars to support their point of view. Yet, even this helps to 
sustain our point; that is, there is a cloud of uncertainty 
surrounding our claim of having restored the New Testament 
church," illustrated by the diversity of opinions among 
scholars. Even the term "New Testament church" must be 
called into question. What is a New Testament church? 
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What essential factors which, when recovered, constitutes the 
New Testament church? Does “restore” mean, like, restoring 
a painting, or restoring one’s health? Certainly, the church 
needs this kind of restoration. 


In every generation there is the need to restore the 
church in the sense of purging it of its impurities. Here 1s 
where we should place the emphasis. Removing sin, 
dethroning man and enthroning God, removing animosity 
among brethren, restoring brotherly love, and preaching the 
gospel to the lost rather than to the saved; here is perpetual 
restoration. There are those "not of us” who are just as 
concemed about the purity of the church as we are. Their 
emphasis is upon faith and a restoration of morals, spanning 
the whole Christian life, while ours is upon restoring the 
purity of corporate "acts of worship” which, as we have seen, 
rests upon a weak and shifting base because we don't all see 
the same "patterns;" in fact some don't see any pattern at all! 


SOLO SINGING 


Guy N. Woods says that "solo singing" is a departure 
from the "ancient order." In "hfting up our voices in 
opposition” to solo singing, he says, "every example of New 
Testament singing is congregational. If it is thought that } 
Cor. 14:26 is an exception, let it be remembered that the 
context shows this to have been a meeting unlike any we have 
today, and does not therefore set a precedent for us to follow." 
Apparently Guy N. Woods is using a Version different from 
any that I have read because there's not one example in the 
entire Bible where a church assembled to engage in 
congregational singing. Since he rejects 1 Cor. 14:26, he 
rejects the only example where ANY kind of singing was 
carried on in an assembly of saints. 
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Woods defends his above statement by saying, "The 
commandment to sing (Eph. 5:19; Col. 3:16), is addressed to 
the church as a whole." But so is the rest of the New 
Testament. Everything in the NI was either written to the 
church or intended to be used by the church. Shall we 
incorporate all the commandments into a worship service? 
When should we sing? When one is suffering and needs 
divine help, does he wait for the Sunday assembly to have 
brethren pray for him? Ifa Christian feels merry, glad, joyful, 
does he/she wait until the assembly before bursting into song? 
James says, "Is any among you suffering? Let him pray. Is 
any cheerful? let him sing praise. Is any among you sick? 
Let him call for the elders of the church...” (James 5:13,14). 
Perhaps we should call the whole church together when we 
fee] like singing! Silly, isn't it? That's the whole point. 


Is it right to sing in the assembly? Yes. If one its 
merry/cheerful, he should sing. If he/she wants to sing a solo, 
it should be allowed provided it could be fitted in "decently 
and in order.” Or tf he/she is content to sing along with the 
Others, it is well and good. Singing must have the object of 
pratsing God, a manifestation of the inner spirit. It should not 
be done simply to carry out a commandment. It is sinful to 
bind an imaginary pattern on the church. Patternism ts Jaw. 
The church is not under law (Rom. 6:14). To divide the 
church over the music question is sin, whether it be solo 
singing or the use of instruments. It is sin because the Bible 
gives no guidelines concerning the matter. It 1s a preacher- 
devised issue. 


THE POWER STRUCTURE 


In a discussion of this kind it 1s essential that we 
mention the "POWER" structure currently existing within the 
Churches of Christ (but it 1s also in the other two divisions of 
the Restoration Movement). A "super"-structure quite 
naturally demands super command positions to direct the 
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affairs of the organization. Therefore we have followed the 
traditional line and have ordained "rulers" over the church, 
even though the Lord says that it would not be so among his 
people. The late Norman L. Parks wrote, 


It has been demonstrated that Jesus in building 
his church did not create a power structure, and 
specifically denied the use of power to any of his 
disciples, saying, "It shall not be so among you." 
The modern eldership is a power-wielding body, 
arrogating to itself all decisions for the church, 
issuing excommunication bulls ("withdrawal of 
fellowship"), exercising total control over the 
church property, declaring official orthodoxy, 
and practicing exclusive mastery over the 


church's money. ! 


Such a power structure js totally foreign to the New 
Testament. Yet in spite of this we still have preachers who 
stand before the congregation and declare that we have 
restored the divine pattern. Brother Parks says further in the 
same wtiting. 


David Lipscomb, E. G. Sewell, and other 
pioneer Restorationists foresaw the rise of the 
eldership institution and constantly warned 
against it. Lipscomb pointed out that an elder is 
not an officer who holds an office with authority 
and powers like a sheriff or governor. He is not 
a decision-maker and he is nota ruler. Instead 
of filling an office and exercising certain 
powers, Lipscomb pointed out, he performs a 
work, the core of which is teaching. As a 
shepherd he feels the needs of each member and 


INorman L. Parks, Jesus Versus The Eldership (Ensign 
Publications, Huntsville, Alabama) 
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is a confidant and counselor. He leads by 
example and never by command. His role is to 
enable the congregation to make decisions 
needed to make the body effective and to grow 
into maturity. By no means should the elders 
collectively supplant the church as_ the 


functioning body. 


We have surely "restored" something but it is 
frightening to think what that something ts. It is surely not 
"pure faith" and "faultless practice." 

2710 Day Road, Huntsville, Alabama 35801 
Email: kilpatrick20@home.com 
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THE TRUTH SHALL 
MAKE YOU F REE 





By Neal Griffin 


Jesus said, "Ye shall know the truth and the truth shall make 
you free". Jesus said further: "I am the truth and the life." 

The truth that frees ts Jesus. He ts the truth that frees. The 
truth that frees is not words written on paper. The truth that 
frees 1s a Person---the Person of Jesus. It is knowing Him 
that frees. This speaks of a very personal involvement with 
Him. This speaks of an intimate relationship with 
Him. Knowing Him involves Him being IN us in the sense 
that He is In the Father and the Father is In Him. It does not 
speak of knowing what words written on paper say about 
Him. It speaks of knowing Him. There is no greater 
intimacy than being IN another person. Jesus spoke of such 
intimacy when He prayed that: "They may be completely 
united, as we are; I IN them and you IN me". This speaks of 
Divine love: "May they be completely united so that people 
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of the world will kmow that You sent me and that You 
LOVED them as you LOVED me." 


Now then, these thoughts were presented in order to 
write this: As we argue and dispute over what the written 
word says about the Incarnate Word, and as we impugn the 
motives of other sincere believers because they do not 
subscribe to our conclusions, are we presenting to the 
unbelieving world the "complete" unity that Jesus prayed 
for? Give it some thought. 

10514 Bar X Trail, Helotes, TX 78023 
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THE FOSSILIZED TRADITIONS OF | 
MEN NULLIFY 
THE COMMANDMENTS OF GOD 


By Dr. Dallas Burdette Part 4 


(Continuation of Part 3) 
Hypocrite: Play Acting 


- As mentioned above, the English word /ypocrite is a 
transliteration’ of the Greek word broKxpitic (hupokrités). 
F. W. Albright and C. S$. Mann reject the traditional rendering 


? Transliteration is taking the letters, not the meaning, but the 
letters of one language and converting them into equivalent letters in 
another language. On the other hand, translation means to take the 
meaning of a word from one language and put that meaning into another 
language. 
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hypocrite as play-acting These two scholars prefer the word 
shysters,’ and their assessment of this confrontation between 
Jesus and the religious leaders is full of insight. Both men 
paint a vivid description of this scene: 


Here at vii 5 there is enough of the pejorative sense 
to indicate Jesus’ tmpatience with the legalism 
which is aware only of failure of observance in 
others. At xv 7 we have elected to use the 
colloguialism “shyster!” which connotes a total 
disregard for the purpose of the Law while 
ostensibly paying reverence to it. The incident 
which provoked Jesus’ exclamation in xxi 18 
seemed again to demand “You casuists!” for here 
the aim of a supposedly harmless question was to 
bring a charge of lawlessness against him.” 


“You casuists” captures the essence of what Jesus felt 
about these leaders. Again, Albright and Mann further 
illuminate this word hypocrite: 


We may even carry the sense a step further and 

speak of someone as “hypercritical,” intending to 

convey the idea that a person is given to fine, 

harrsplitting distinction, but we do not at the same 

time accuse such a person of “being a hypocrite” 

in our modern sense. We suggest only that his 

faculty of discernment is carried too far for 

ordinary purposes. 

Dave Miller 

This hairsplittmmg tendency is not just a phenomenal that 
occurred in the first century, but, even today, one observes the 
same kind of hairsplitting that the religious leaders engaged 


* See W. F. Albright and C. S. Mann, Matthew, The Anchor 
Bible 26 (New York: Doubleday, 1971), CXTII. 
* Ybid. CXII 
> Ibid. 
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in. For instance, Dave Miller, Director of the Brown Trail 
School of Preaching in Bedford, Texas, is distressed about 
“handclapping” in the so-called worship service.° Not only 
does he object to this behavior in the assembly, but he also 
objects to the practice of handclapping after baptism. ’ For 
Miller, one’s emotions must be contained inwardly. One 
cannot help but wonder if Miller would have rebuked the 
eunuch for rejoicing after his baptism. Listen to Luke as he 
records the excitement on the part of the eunuch following his 
baptism: 


The eunuch asked Philip, “Tell me, please, who is 
the prophet talking about, himself or someone 
else?’ *° Then Philip began with that very passage 
of Scripture and told him the good news about 
Jesus. °° As they traveled along the road, they came 
to some water and the eunuch said, “Look, here ts 
water. Why shouldn’t I be baptized?” ** And he 
gave orders to stop the chariot. Then both Philip 
and the eunuch went down into the water and Philip 
baptized him. °° When they came up out of the 
water, the Spirit of the Lord suddenly took Philip 
away, and the eunuch did not see him again, but 
went on his way rejoicing (Acts 8:34-39),. 





This accusation against Miller may seem overstated; 
nevertheless, just a perusal of his tirade against handclapping 
demonstrates that this allegation against him is not an 
understatement. The following extract from Miller’s article 
explains the indictment: 

Handclapping 1s occurring in our assemblies in two 
forms. First, some clap in rhythm to their worship 


° Dave Miller, “Changes in Worship,” Spiritual Sword 28, no. 1 
(October 1996), 25-28. 

7 One cannot help but wonder if Miller considers baptism a sixth 
act of worship? 
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in song. . . . Striking the hand together while 
singing 1s no more acceptable to God than striking 
the hands on a drum while singing. Handclapping ts 
simply a “natural” from of “mechanical” 
instrumental music. . . . Handclapping is also taking 
place in the form of applause—usually after a 
baptism or during a sermon.® 


The result of his complaint is a number of statements 
that have little or nothing in their favor to sustain his 
condemnation of handclapping. He assumes that God 
condemns such behavior, but he presents no evidence to 
uphold his conclusions. He offers his objections without 
sound arguments from Holy Scripture. Not only ts Miller 
enraged about “handclapping,” but he also wages war against 
solo singing in the assembly: 


But the New Testament is extremely clear on the 
matter. Singing is to be congregational, i.e., the 
entire church participating together in the singing 
(Eph. 5:19; Col. 3:16). Paul’s reference to “each 
one has a psalm.” 1 Cor. 14:26 is a reference, not to 
solos, but most likely to inspired human writers 
who provided the infant church with suitable 
psalms, hymns and spiritual songs. No authority 
exists for solos and choirs in the assembly 
(emphasis mine—RDB).’ 


In this essay, he attacks drama, the Lord’s Supper on 
other days than Sundays, and the dedication of babies. This 
dedication of babies is not the same as infant baptism. He also 
objects to female worship leaders who wait on the Lord’s 
Table, sings solos, direct choirs, read Scripture, and lead 


prayer. * What is Miller’s proof for rejecting solo singing, 


* ibid., 27. 
* Ibid., 26. 
° ibid., 27 
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which, according to certain Christians, 1s a “commandment of 
men,” not a “commandment of God.” Miller refutes solo 
singing with the words “most likely,” and then assumes that 
the “most likely” had reference to “inspired human writers.” 
With the flick of a pen, Miller assigns the practices of 
generations to the trash heap of history. In his entire inferno 
against solo singing, he produces no concrete evidence to 
uphold his views. For one to be true to the text, one must 
interpret the text as it 1s given, not interpret with an unnatural 
meaning in order to make a text conform to the “traditions” of 
a self-styled ecclesiastical organization—his group—as the 
citadel ofall truth. 


The theme of the journal!’ in which Miller’s article 
appeared is: “The Church at the Crossroads.” This entire issue 
is dealing with what these men consider to be the 
“commandments of men.” In fact, two of the last four authors 
in this special issue make reference to Jesus’ encounter with 
the religious leaders.'* All of the articles in this special issue 
are peppered with Scripture. But just simply citing the Word 
of God does not, in and of itself; prove anything. One must 
rightly divide the Word of God. 


David Hester 
_ Another author who espouses the same type of 
philosophy that Dave Miller champions ts David Hester, 
minister for the Church of Christ. O. B. Porterfield, editor of 


'! The Spiritual Sword is published by the Getwell Church of 
Christ in Memphis, TN. This journal is probably one of the most radical of 
all publications put out by Churches of Christ. Just a perusal of the articles 
quickly reveals that the writers, as whole, do not concern themselves with 
context. The authors in this journal cite a lot of Scripture, but so do the 
Jehovah Witnesses. In the interpretation of passage, one should always 
remember CONTEXT, CONTEXT, CONTEXT. 

‘2 See Hugo McCord, “Does Instrumental Music Matter?” 
Spiritual Sword 28, no. 1 (October 1996): 30; see also Roy H. Lanier, Jr., 
“How Important Is Oectnne?” Ibid., 39. 
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minister for the Church of Christ.'° O. B. Porterfield, editor 
of The Seibies Road Church ef Christ Bulletin, published an 
article by Hester in which Hester bemoans the fairmess of a 
religious journal called Ensign, published by Pat Kilpatrick in 
Huntsville, AL.'* To illustrate the chicanery of Scripture 
citations without reference to context can be found in Hester’s 
objection to my essay on Romans 16:17.'° He responded to 
my article and then | responded to his article, but in his final 
response, he replied with a silly argument, apparently without 
thinking about what he was saying, by grasping for a straw to 
maintain his sectarian position on Romans 16:17. Listen to 
Hester as he sets forth an argu:nent that ts as full of holes as is 
a Sleve: 


Romans 16:17-18 is still in our Bibles, and will be 
until the Lord comes again. We need to read it, and 
heed it. As a Gospel preacher, 1 will give an 
account of what I have preached at the day of 
judgment. I will also give an account of whether | 
have been faithful in striving for unity, and not 
division. '® 


> David Hester is also author of Among the Scholars 
(Tuscusnbia, AL: David Hester. 1994), which 1s similar in nature to Dave 
Miller, Piloting the Strait: A Guidebook for Assessing Change in 
Churches of Christ (Pulaski, TN: Sain Publications, 1996). 

'* For information on R.L. (Pat Kilpatrick), see Dallas Burdette, 
“Biographical Material on the Life of R.L. Kilpatrick,” and “Kilpatrick’s 
Concept of Leadership” {ON-LINE}. Available from 
http://www. freedominchrist.net [accessed 16 February 2001}, tocated 
under SERMONS AND ESSAYS and then under ELDERS. 

'? See David W. Hester, “IS ENSIGN ‘FAIR?” Seibles Road 
Church of Christ Bulletin June 1, 1997): 2-3. For an examination of this 
essay, see Dallas Burdette, “Watch Out for Those Who Cause Division 
(16:17) [ON-LINE]. Available from www.freedominchrist.net [accessed 
20 February 2001}, located under BIBLICAL STUDIES and then under 
ROMANS (57 CE). 

'© See David W. Hester, “CELEBRATING DIVISION,” Seibles 
Road Church of Christ Bulletin (June 15, 1997): 4. 
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My essay on Romans 16:17 that he objects to so 
strenuously never denies that Romans 16:17-18 is a part of 
God’s Holy Word. Yes, in the words of Hester, it will 
continue to be there “until the Lord comes again.” But that ts 
not the issue. The question is whether Christtans, within 
certain sectarian groups within the Churches of Christ, have 
interpreted this passage tn light of tts context? Hester seems 
to think that just surface reading is all that ts necessary for a 
correct understanding of the Word. Does one need to examine 
the intent of the author? The author may say one thing and 
mean something else. For tnstance, one may read from this 
same letter about kissing: “Greet one another with a holy kiss. 
All the churches of Christ send greetings” (Romans 16:16). 
Does this Scripture need interpretation? Does Hester demand 
this act of kissing as a part of the Christian community today? 
Yes, it 1s in the Bible and will continue to be in the Bible until 
Jesus comes. For one to simply cite a Scripture does not tell 
the whole story. 

PO BOX 20274, Montgomery, AL 36120 


Email: dburdette2(@home.com 
Web site: www.freedominchnist. net 





GLADYS M. TIDMORE 


DEPARTED. The Grassy family has lost one of its oldest 
members. On June 14, 2001, Gladys M. Tidmore passed from 
this life to be with the Lord. She was 88 years old and was 
known lovingly as "Aunt Gladys". She was a remarkable 
woman tn many ways. In spite of her many personal losses 
and sufferings through her  4long _ years, she 
could still laugh and smile, right up to the very end. On a 
number of occasions when | delivered a lesson that I wasn't 
too proud of, Aunt Gladys always had an encouraging word. 
Her physical family as well as her spiritual family still misses 
her greatly. She left a great example for others to follow. 
She is surely the kind of citizens that make up that great 
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Kingdom of God and it will be a great reunion when we see 
One another once more. — Editor 


SS 








By Arnold Hardin 


Christianity was cradled in the arms of miracles. A 
virgin conceiving. The eternal word being God becoming 
flesh and dwelling among us. His birth, hfe, death and 
ascension back to glory was a demonstration of God's 
miraculous powers and his assurance to mankind of his 
concern for our eternal destiny (John 20:30-31; 21:25). 


Paul speaks to the miraculous in a special way in 
Heb. 2:1-5. The great commission involved various signs to 
perform as the Holy Spirit came (Acts 1:6-9). The power was 
manifested in the ability to speak in foreign languages, etc. 
(Mark 16:15-19). Luke recorded the coming of the Spirit on 
Pentecost, empowering the apostles to speak in languages 
with which they were not famultar. Those assembled heard 
them speaking in different dialects reasoned that they must be 
drunk. Peter in response, quoted ftom the prophet Joel 
concemung this miraculous event. Jn the prophecy it was said, 
and your sons and daughters shall prophesy.” We shall return 
to this statement later. 


Paul was concerned with the role of women in the 
activities of the called out of God (Gal. 3:28). The role of 


women in relationship to their husbands is discussed in 1 Cor. 
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11. Paul concluded by saying, "Every man praying or 
prophesying, having his head covered, dishonoreth his head 
(Christ), but every woman praying or prophesying with head 
unveiled dishonoreth her head (her own head); for it is one 
and the same thing as if she were shaven (as prostitutes)." 


This was written against the background of the culture 
of the day. The covering sigmfied the woman to be in 
subjection to her husband. Therefore because of influence 
Paul directed them not to pray or tcach in public without the 
covering. This does not apply today for no such symbolism 
exists in our culture. Remember the prophesy of Joel relative 
to men and women teaching. 


Christianity was birthed in the arms of the miraculous. 
Paul discussed the purpose and duration of spiritual gifts in 
chapters 12, 13 and 14 of 1 Corinthians. These chapters must 
be studied together. In chapter 12 he discussed the diversities 
of gifts as given by the Holy Spirit. In chapter 13 he discussed 
the more excellent way (love) and the duration of spiritual 
gifts. They were the last until "that which is perfect is come.” 
Spiritual gifts were to last only until the completed revelation 
of truth was completed. Pentecostalism with its faked gifts is 
a sham and a lie. 


In chapter 14 Paul regulated the use of “tongues” 
(languages). They were boasting of this gift and misusing tt. 
"Therefore tongues are for a sign, not for them that believe, 
but to the unbelieving; but prophesying is for a sign not to the 
unbelieving, but to them that believe.” He then regulated the 
activities of their assemblies as to the prophet and their 
silence. We have never attended an assembly as this and 
never will. Paul then addressed some of the women who 
might have questions as to the revelation given. They (the 
wives of the prophets) were told to ask their husbands at 
home. What of the other women? Those with no husbands 
that were prophets, did God arrange for them to remain 
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ignorant? I don't believe so. And scores of women today 
would never leam if they were to learn only from their 
husbands. 


In I Timothy 2 Paul told women to be silent 
(quietness). She was not to have dominion over men. This 
scripture must be viewed against two backgrounds — Jewish 
and Greek. In both cultures women were only property of 
men. Jewish women were forbidden to learn the law. They 
had no part in the synagogue service, not unlike our tradition 
in churches of Christ. {t was out of a Jewish background like 
that that the church arose. 


Women have been treated as second-class citizens in 
our fellowship. Philip had four daughters that prophesied. 
This was public teaching. A man and his wife taught 
Appollos the truth, horrors! A preacher being taught by a 
woman! A lady recently asked if a chorus was all right } said 
yes and she said then you might as well join those that accept 
homosexuals. My tired old brain just can't make that kind of 
leap. I ask her if where she attends they allow women to 
speak during classes. She said they do and I pointed out that 
she had been taught that women are to be silent. She replied 
that classes are not the worship service. 


Our religious traditions make us reason very foolishly. 
In our assemblies we expect the women to sing. But, singing 
is to teach, yet, we say that women must be silent. Women 
are forbidden to pray in public. They are forbidden to have a 
public part during the Lord's Supper. Women are not allowed 
to attend a “business meeting.” We must be afraid of our 
masculinity being somehow tamished. The early church had 
women serving as Deaconess. Women served with Paul in 
his work. Brethren we are in so many ways modern day 
Pharisees and our denials but show very clearly our 
hypocrisy. God help us to grow up. 

2722 McCutcheon, Dallas, Texas 75227 
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_JUSTIFICATION BY FAITH _ 





By R. L. Kilpatrick Ho 


We mentioned earlier that one of the doctrines taught 
in the Churches of Christ that needs to be "restructured” is the 
teaching of “Justification by Faith,” because the doctrine is in 
danger of becoming lost. [Luther warned many years ago that 
if the teaching of Justification be lost, then all true Christian 
doctrine is Jost. Protestantism owes it very existence to the 
sixteenth century Reformation theology of justification by 
faith, and without it there is no foundation for the Protestant 
cause. Paul Tillich, the liberal theologian, has suggested that 
the Protestant era is at an end, because, "When I came to 
America twenty years ago, the theology of the Reformation 
was almost unknown in Union Theological Seminary (New 
York), because of the different traditions, and the reduction of 
the Protestant tradition nearer to the non-Reformation 


tradition."! The "non-Reformation tradition" of which Tillich 
speaks is Roman Catholicism. What is now being taught in 
most Christian churches is Catholic theology, and ths 
includes the Church of Christ. Taking notice of this trend, the 
Roman Catholic scholar Louis Bouyer said that Protestant 
revivalism has done more than anything else to move 
Protestants from the theology of the Reformation to a closer 


compatibility with Roman Catholicism.2 | What is this 
“Protestant revivalism"? Robert Brinsmead sums up the great 


I Pout Tiltich, 4 History of Christian Thought From Its Judiac 
and Hellenistic Origins to Extentialism, pp. 225-26. 


2Louis Bouyer, The Spirit and Forms of Protestantism, pp. 
186-87. 
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difference between Protestant revivalismn and Reformation 
theology: 


Popular evangelicalism today does not have a 
doctrine of justification. Even if the doctrine is 
assented to, it is given such poor treatment and 
such scant attention that it is damned into 
oblivion. The moral change of the new- birth 
experience has either supplanted justification or 
has been understood as _ the essence of 
Justification. The modern evangelical thrust is 
generally based on the appeal to "let Christ 
come into your heart." In this emphasis 
salvation is not based on God's righteousness 
revealed historically and transacted in the 
Christ event. Rather, it is based on the 
subjective religious experience called "Christ in 
the heart" -- which can mean different things to 
different people. 

The great legal process of redemption 
does not mean much, if anything, in the current 
religious scene. The moral aspects of 
redemption dominate so overwhelmingly that 
the legal aspects are either subordinated or lost 


in the preoccupation with religious experience. 3 


Therefore, the great difference between these two 
aspects of redemption is that one is legal and the other is 
moral. One is an experience endured by another and the other 
iS an mner, personal experience by the believer. One 1s 
objective and the other is subjective. One is the "outside of 
me" (forensic righteousness) and the other is an"inside of me” 
religious experience. The question is: Is salvation based on 
what Christ has done outside of us in the Cross event, or is it 


3Robert Brinsmead, The Legal and Moral Aspects of 
Redemption (Verdict Publications), p. 17, 
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based on what the Holy Spirit has done "within my heart"? 
This is the real issue that is currently unsettled, nor is it even 
recognized as a problem. The redemptive doctrine in the 
book of Romans has been a problem since the days of the 
apostles. It was not until Luther challenged the theology of 
his day, that the issue came to a head in his clash with Rome. 


INFUSION VERSUS IMPUTATION 


Catholic theology has it that in redemption God 
infuses all the Christian graces into the sinner's heart, making 
him acceptable to God on the basis of his moral 
righteousness. Luther, an ardent student of Romans, saw the 
fallacy of this and wrote that the righteousness of God is 
imputed (declared) to the sinner on the basis of his faith 
which affects his legal "relationship" with God, but not his 
moral relationship (which comes in sanctification). One 1s 
earthly and the other is heavenly. One is "inside of me" and 
the other is “outside of me." 


The doctrine of "infusion" is essential to Catholic 
teaching . The belief is that all the "graces" of Jesus are 
"transferred" to the participant when he takes the bread and 
wine (the Mass), in the belief that the bread and wine 
becomes the literal body of Christ-- thus injesting all the 
attributes of Deity. This is called the doctrine of 
Transubstantiation (infusion). We within the Churches of 
Christ are not too far removed fiom this concept of the Mass, 
we Call it the Lord's Supper, which it is, but we seem to have 
this notion that something mystical, magical is injested when 
we nibble the bread and sip the wine, for as soon as this ritual 
is finished some get up and leave the assembly and head for 
the lake, or somewhere else. They got what they came for -- 
no use hanging around for the dull stuff. Is there something 
magical in pinching the bread and sipping the wine? Is there 
something infused here? Does it forgive sins, sustain us for 
the coming week, protect us from evil? Strange, is it not? 
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Brinsmead added, "this drift from the objective stance 
of the Reformation has not all been planned and deliberate. 
Most of it has probably been unconscious. Human nature 
naturally gravitates toward itself and what it can do rather 


than upon what God has done outside of us in Jesus Christ."4 
As the doctrine of justification is allowed to diminish in 
emphasis the trend is always toward "self" (self 
righteousness) which leads to legalism. 


LEGAL AND LEGALISM 


Some may be confiised by our use of the words legal 
and legalism, in that we speak favorably of the legal but 
unfavorable of legalism. There is a world of difference 
between them. When we speak of the legal aspect in 
redemption we refer to God's method of dealing with sin. 
God is a legal God -- which is to say he follows his attribute 
of justice, which is His law. His law is unchangeable because 
his attributes are unchangeable. For example, sin (the wages 
of which is death) must be dealt with legally, justly. The 
Cross event is the best example of this truth for it shows the 
highest honor to the law of God, and the law will not accept 
anything less than death as the wage of sin. This ts that which 
made the death of Christ essential in the salvation of 
mankind. Certainly the gospel rests upon a /egal base but this 
is a far cry from legalism. 


Legalism is not wrong because it is legal, (right, 
lawful), but because it is illegal (unlawful, unrighteous). {t is 
illegal because it offers God considerably jess than what the 
law requires in the forgiveness of sins, for that which 1s 
offered is man's righteousness based on his good works, i. e., 
his “obedience” to commandments." The law demands 
absolute perfection in all things, including perfect obedience 
to all laws. This the believer cannot give. It is like offering a 


4 ibid. 
{65 


man a thousand dollars for his house that is worth five- 
hundred thousand, thinking that he has made a fair offer. He 
has actually insulted the owner of the house. So it is with a 
believer who offers God his "filthy rags" of his righteousness 
in exchange for forgiveness. We have only to look at the 
cross to understand the importance of the law and the respect 
that is paid to it. Who would dare offer anything less than 
what Christ offered? Legalism is a frame of mind, a concept, 
the idea that God requires the believer to have perfect 
righteousness within himself, of himself, and that he has to 
meet the requirement! So legalism bases the believer's 
acceptance on human experience (acquiring faith, new birth, 
new ljfe in the Spirit, new obedience, etc.), whereas the legal 
aspect of redemption bases acceptance on the rjghteousness of 
One who fulfalls the law on his behalf. 


These two aspects of redemption (the legal and the 
moral) must be kept separate. To see sin as "moral pollution: 
rather than "legal guilt" is to “rob the soul of the objective 
ground of righteousness and confuses spiritual acceptance 
with spiritual attainments”, wrote W. H. Gnfith Thomas. 
Brinsmead said, "The Bible makes clear that God's 
righteousness did something in the Christ event. Sin was 
dealt with, Satan defeated, death was destroyed, and 
redemption was accomplished. This mighty action of God, 
which transcends every other action for all eternity, was not a 
work done in us (moral). It was a work done outside of us in 


the person of Christ (legal).”"> 


What has been said about the legal (objective) aspect 
of redemption does not, and must not remove the emphasts 
from the moral (subjective) righteousness demanded by God. 
Both the legal and the moral have their place in the divine 
scheme, but their separation must be maintained. Justification 
makes the believer right with God in his (legal) "standing" 


STbid., p. 18 
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and sanctification (which is subsequent to justification) 
results in a change in the believer's (moral) "state." It is in the 
sanctified life that the law of God, which is written on the 
heart of the believer, is applied so that it might bring forth 
good works for which he was created (Eph. 2:10). Moral 
renewal is essential in the Christian life, but moral renewal is 
not justification. 


The Pauline doctrine of Justification by Faith, 
resurrected by Martin Luther, is that which changed the 
course of Christian history. This is that which is in danger of 
becoming lost. Its Joss would without doubt return us to the 
dark ages where the genera! populace was ignorant of God 
and his way of salvation. Christianity in the Western world is 
an endangered religion. This is why we place such emphasis 
upon the subject of Justification by Faith and the Imputed 
Righteousness of God. 


Our brethren (Restoration Movement brethren) have 
fallen headlong into the abyss of subjectivism, moral renewal, 
and goodness in the heart as the means of justification. Few, 
if any, of our people would use the familiar “holiness” 
expression, 1. e., "Open up your heart and let Jesus come in 
and save you,” but they will say "obedience to God's 
commandments make us righteous because it is God's 
righteousness that we do.” Or. "We are saved by God's grace 
because His grace gave us the commandments to obey.” 


The thought in each case is that an inward change in 
one's moral state takes place and that acceptance before God 
is on the basis of that moral change. The holiness idea 1s that 
Jesus comes into the heart in some mysterious or miraculous 
way to change its moral condition -- the idea is more 
preferable than our own. It at least gives Christ credit for the 
change. But our people have even rejected the indwelling 
Holy Spirit who might conceivably bring about such a 
change. This means that our people live with the concept that 
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they stand before God solely on the merit of their "doing" 
good works, even while denying that salvation is mented by 
good work. This 1s the kind of thinking that belongs to the 
Dark Ages, and to which the Protestant family seems bent on 
retuming. The time has come and now is when a second 
Reformation should begin with the same objective as the first, 
i. e., JUSTIFICATION BY FAITH. 


RELIGIOUS FEAR 


One of the saddest things about legalizing the 
Christian faith is the constant fear that it imposes upon God's 
community, tearing that maybe they haven't lived "good 
enough" to be saved, or perhaps they may not have done 
enough good deeds to tip the scales on the side of 
righteousness - that God in the Judgment might find some 
undetected faull which they may have inadvertently 
overlooked. This is not the "joy" that should be experienced 
in the Christian faith. 


The only way God's family can live without fear is to 
be free of legalism, because legalism requires absolute 
perfection, and no one is! Fear is the natural product of a 
legal system and im such a state the brother/sister cannot 
render acceptable worship. John said that “There 1s no fear in 
love, but perfect love casts out fear. For fear has to do with 


punishment, and he who fears ts not perfected in love."© He 
who really believes that he lives under a legal system does 
well to fear. 


Perhaps this is why so many of our brethren who, 
when asked the question, "Are you saved?" will reply, “I 
think so," or “I hope so" -- never quite sure. But this is an 
appropriate answer for one living under a legalistic system. 
THEY NEVER KNOW! Doubt is inherent within the 
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concept. One sin will send them to hell! - in the mind-set of 
some brethren. 


Because of this nagging dread our people miss the 
greatest blessing that Christianity has to offer, the freedom 
from fear and the joy of knowing that God will save us in 
spite of our shortcomings. Let's face it, people, we are not 
good enough to be saved! Goodness is not the basis for our 
salvation. We are saved on the basis of Christ's goodness. 
freeing us from that awful judgment scene. ". . . having 
canceled the bond which stood against us with its legal 
demands; this he set aside, nailing it to the cross” (Col. 2:14). 
This is gospel! We who are saved do not stand before God in 
Judgment to be judged for sins! The Judge Himself has 
already been judged for our sins! "The Father ... has given all 
judgment to the Son" (John 5:22). The eternal destiny of 
those who are in Christ is already determined, not something 
that remains to be decided in the last day. "There is therefore 
now no condemnation for those who are in Christ Jesus. For 
the law of the spirit of life in Christ Jesus has set me free from 
the law of sin and death" (Rom. 8:1,2). ".. . he who hears my 
words and believes him who sent me has eterna! life; he does 
not come into judgment, but has passed from death to life" 
(John 5:24). "Who shall bring any charge against God's 
elect?" (Rom. 8:33). 


Let us ask again with Paul, "Who shall bring any 
charge against God's elect?" There are only two sources from 
which a charge_against God's elect could originate - law and 
Satan! 


In the Roman letter, Paul sets Christ against all the 
charges that might be made against the redeemed. He asks, if 
Christ justifies "Who is to condemn?" (8:33). Not the law, 
because Christ has already made satisfaction to law ("took it 
out of the way, nailing it to his cross"). That leaves Satan 
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"the accuser of the saints" (Rev. 12:10). But even Satan 
would have to point to a violation of the law in order for him 
to accuse the Christian of sin. This cannot stand up in the 
court of Divine justice because Jesus Christ has fulfilled the 
law on our behalf. Again, Christians do not stand tn Judgment 
to be judged for sins. Jesus said, "...he who hears my word 
and believes him who sent me, has eternal life; he does not 
come into judgment, but has passed from death to life" (John 
5:24). This ts gospe/ in its purest form. 


Those who would stand before God to be judged for 
sins are those who would have charges brought against them. 
"But no one "shall bring any charge against God's elect"! We 
who have died with Christ through faith and baptism have 
died to the law (Rom. 7:4). He who has been raised with him 
now shares in his life, which is eternal. Just as Christ has 
perpetual life, so do all who are in Him. He who stands 
before God to be judged for sin is doomed. Sin will be found 
in him if the blood of Jesus does not cover it. Those who 
must give account for those "deeds done while in the body” 
are those who are in Christ, but not to determine where thev 
will spend eternity! This is already decided! Judgment for 
the Christian has to do with the degree of his reward to be 
received in the next life (1 Cor. 3:8-15). 


Therefore, not being under law to break law, we are 
free from legal sins that could condemn us on the day of 
Judgment. "Sin ts the transgression of the law," but where 
there is no law there 1s no condemnation, ". . .since you are 
not under law, but under grace” (cf. 1 John 3:4; Rom. 4:15; 
5132 5714). 


Why do brethren rob themselves of these freedom 
truths?! These are the things we should be talking about in 
our classrooms. We need to put the "GOOD NEWS" back 
into the gospel. Our people need to know about things that 
uplift the spirit, give hope, encourage, and allow them to truly 
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honor and glorify God without fear and guilt. This kind of 
teaching (and the sinner's knowledge of his standing before 
God) will result in worship that is truly from hearts fall of 
appreciation for what God has done for them through Christ. 
Love must take the place of fear. For our own sake we must 
stop nibbling around the edges of the gospel and bite into the 
meatier matters of the greatest story ever told. The truth of 
the gospel story is not long faces but smiling faces. Let's 
show such to the world. — Continued 
2710 Day Road, Huntsville, Alabama 35801 
Email: kilpatrick20@home com 
Web Site: www.ensignfair.org 
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WHEN DOES LIFE BEGIN? 


By Jack H. Kirby 


Embryonic stem cell research has been a hot topic of 
conversation in recent weeks. Much discussion has been tn 
video and print media. President Bush's decision was made 
public ina TV address on August 9. Much of his discussion 
involved the question of when life actually begins. Medical 
science does not know; scientists have their own opinions but 
that is all tt is. The Catholic Church has taken a firm stand 
for centuries that life begins at the moment of conception. 
Can we really ever know? What does the Bibje teach? 


My conclusion from years of study 1s; that life begins 
at birth. This is based on the Genesis account of Adam's 
creation, and Jesus’ teaching on the new birth tn John, chapter 
3. First, let me say that there is a difference in something 
being alive and having hfe. The human body can be kept 
alive for long periods of time by machines after life has 
departed. Life ends when the brain ceases to function. The 
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spirit has gone back to God who gave it, but the physical! 
body can be kept alive long after that. Body tumors are said 
to be alive and growing, yet we recognize there its no life 
there. That a fetus ts alive is not questioned, but this does not 
necessarily prove that it has life. The fact that John leaped in 
Elizabeth's womb (Lk. 1:46) does not prove that it had life, 
but only that it was alive and being sustained by his mother’s 
support systems. 


Human life had and still has its origin with God. 
When God created Adam, he made a human body, but 
something was lacking. God then "breathed into his nostrils 
the breath of life’ (Gen. 2:7). He then became “a living 
soul”. He had life when he began to breathe. 


Jesus took upon himself human flesh at his birth. Did 
Jesus enter into the womb of Mary, and remain there during 
her pregnancy, or did his spirit enter _into the flesh when his 
body emerged from the womb? The scriptures make it plain 
that God forms the babe in the womb through natural 
processes (Lk. 1:35-44; Job 31:15; Jer. 1:4,5; Isa. 49:5; Gal. 
1:15; Psa. 139:13-16), but these do not affimm when life 
entered the babe. 


Perhaps the clearest teaching on this aspect of physical 
birth is seen in its comparison with the spiritual birth. When 
teaching Nicodemus about entering the kingdom of God (Jno 
3:1-I5), Jesus said a man must be “born again”, and that this 
birth was totally spiritual (v 5) as contrasted with the 
physical. Jesus taught about the spiritual birth (which was not 
understood) by comparing it to the physical birth (which was 
understood). The two are so closely related that to understand 
the one demands the understanding of the other. They are this 
closely parallel or Jesus would have used another example 
that was. By examining these births we are made to 
understand the "new birth". By reverse reasoning we learn 
when physical life begins by seeing when spiritual life begins. 
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In the natural realm, begettal is a function of the 
father's seed. In the spiritual realm, begettal is a function of 
the Father's seed, the gospel, (Lk. 8:11; 1 Cor. 4:15; 1 Pet. 
1:22,23). Birth is a "coming forth" in the physical realm from 
the water of the mother; in the spiritual it 1s a ":coming forth" 
from the water of baptism. "We were buried with him 
through baptism...so we also might walk in newness of life 
(Rom. 6:4). This spiritual life begins at the "coming forth" 
from baptism, and we have a new life (Rom. 6:3-5; 2 Cor. 
$:17; Gal. 3:26,27). Jn the physical realm, according to the 
parallel, we have a new life when the child "comes forth" 
from the water of the womb. 


If the parallel of the new birth is true, and it is, then 
life begins at the "coming forth" (birth). If it is at the moment 
of conception, then the position of salvation (new spiritual 
life) at the moment of faith (conception - seed entering the 
heart) is true. If not, why not? 


Some would reply to this reasoning saying that this 
would make abortion acceptable to God. Not necessarily. 
The Lord willing, we will discuss this tn another article. 


{ would appreciate hearing any rebuttal of these arguments. 
Address me as follows: 


Jack H. Kurby, 802 Shady Creek Drive, Cleburne, 
Texas 76031 
Email: jjkirby@cniemail.com 
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Hope everyone had a good summer. They're not slow in 
coming. Seems only yesterday we were wishing for the long, 
cold winter and spring to end. - Editor 
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FOSSILIZED TRADITIONS OF MEN 
NULLIFY 
THE COMMANDMENTS OF GOD 


By Dr. Dallas Burdette Part 5 


CORBAN AS A GIFT TO GOD 


There are approximately twenty-five or more divisions 
just within the Churches of Christ. Each fellowship considers 
itself the “true church.” Thus, whatever one particular church 
believes, then if another church does not agree with its 
oddities in interpretation, then that fellowship 1s following the 
“commandments of men,” not the commandments of God. 
Each one wants to assign the word hypocrite to any and all 
dissents. But in the light of the context, from which censure is 
drawn, one must examine carefully to determine the mind-set 
of the religious leaders in their attempt to circumvent the fifth 
commandment of God for the sake of their traditions. The 
subject of “corban” entered this picture of condemnation of 
the part of Jesus. 


The religious leaders used “corban” as justification for 
setting aside God’s fifth commandment in the Decalogue. As 
noted above, there is a contrast between the “traditions of the 
elders” and the “commandments of God.” Jesus accuses the 
Pharisees and the teachers of the Law for setting aside the 
instructions of God toward one’s parents in order to uphold 
the oral traditions of men. In this encounter, Jesus calls 
attention to the fifth Commandment, which reads: “Honor 
your father and your mother, so that you may live Jong in the 
land the LORD your God ts giving you” (Exodus 20:12). But 
the hairsplitting champions of orthodoxy sought to 
circumvent the legislation of God found in Exodus through 
their ora! traditions. Their method in accomplishing this 
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negation of God’s Commandment was extremely crafty. {n 
fact, Mark’s Gospel, in revealing this encounter, says: “How 
ingeniously you get round the commandment of God in order 
to preserve your own tradition!” (Mark 7:9).’ How did the 
religious leaders get around this Commandment of God? 
Well, the teachers of the Law appealed to the “Corban Vow” 
to justify their actions for their total disregard for their 
financial obligation toward their parents. Listen once more to 
Jesus’ response to their flagrant violation of this sacred 
Commandment: 


'' But you say that if a man says to his father or 
mother: ‘Whatever help you might otherwise have 
received from me is Corban’ (that is, a gift devoted 
to God), '* then you no longer let him do anything 
for his father or mother. '* Thus you nullify the 
word of God by your tradition that you have 
handed down. And you do many things like that” 
(7:11-13). 


What does Corban mean? Corban can mean that 
which 1s dedicated to God. The religious leaders manipulated 
the teachings of God through the word corban. The English 
word corban 1s a transliteration of the Greek word yopfSav 
(korban). And the Greek word is a transliteration of the 
Hebrew word 12°? (goérdan), which means “gift” in both 
languages. Mark translates the word korban as gift (6Gpov, 
doron). Alan McNeile points out that “Koban” .. . that which 
is brought near as an offermg .. . and frequently in the 
Targums*, is not transliterated in the LXX,’ but rendered 


’ The New Jerusalem Bible: Reader's Edition, (New York: 
Doubleday.) 1990, 


5 For an explanation of “Targums” and “LXX,” see F. B. Huey, 
Jr. and Bruce Corley, A Students dictionary for Biblical & Theological 
Studies (Grand Raptds: Academie Books, 1983), 185, where they define 
the word 7argum: 
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Sapov, doron.”'® This concept of “gift” is fully worked out 
by William Hendriksen: 


The Pharisees and scribes were telling the children 
that there was a way to get around the heavy 
burden of having to bestow honor upon their 
parents by supporting them. If either father or 
mother, noticing that a son had something which 
was needed by the parent, asked for it, all that was 
necessary was for this son to say, “It’s ddran (a 
gift)” or “qdrban (an offering),” Mark 7:11. Either 
way, whether the son uses the Greek word doran 
or the Hebrew gérban, he is really saying, “It is 
consecrated to God,” and by making this assertion 
or exclamation he, according to Pharisaic teaching 
based on tradition, had released himself from the 
obligation of honoring his parents—his “father” as 
also representing the mother—by helping them in 
their particular need.'' - Continued 


—o pas 


TARGUM. A word that means literally “translation.” Usually 
refers to translations ot the parts of the OT into—Aramaic, 
originating in the public reading of the OT in the synagogue, 
that invoives a certain amount of interpretative comment or— 
paraphrase. EX. The Targum of Onkelos (the Pentateuch) and 
the Targum of Jonathan (the Prophets). 


” See Ibid., 173, where they define LXX: 


SEPTUAGINT. From Latin Septuagnia, “seventy.” Greek 
translation of the OT that (according to the Letter of Aristeas) 
was made by Jews of Alexandria, Egypt, around 250 B.C.: the 
word is frequently written as—LXX. Strictly speaking, the 
term should apply only to the Pentateuch, but the name came 
to be used of the entire Greek translation of the OT. 


' Alan Hugh McNeile, The Gospel According to St. Matthew, 
Thornapple Commentaries, reprint (Grand Rapids: Baker, 1980), 223. 
“William Hendriksen, Matthew, New Testament Commentary, 
6)3. 
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FREEDOM IN CHRIST 


By Arnold Hardin 





"For freedom did Christ set us free; stand fast 
therefore, and be not entangled again in a yoke of 
bondage." — Galatians 5;1 


Free at last, free at last; thank God almighty. we are 
free at last." Those emotionally charged words rang out from 
the great memorial years ago in Washington D. C. by Martin 
Luther King, Jr. Freedom is one of the most exciting 
concepts known to man. Abe Lincoln prayed to God that if 
allowed to become President he would free the slaves and true 
to his word we as a Nation was plunged into a bath of blood 
in which familes and communities were pitted against one 
another in a horrible civil war. The story is told of a slave, on 
the auction block, yelling that it mattered not who bought him 
that he would not work for them. <A wealthy landowner 
bought him and al] the way home Tom yelled his defiance. 
When the jowmey ended the owner said, "Tom stop yelling" 
as he released all of the chains. Tom was stunned! The 
owner then said, "Tom ! did not buy you to be my slave. | 
bought you to set you free. You may now go anywhere you 
wish to work." When Tom had time to assimilate what had 
happened he said he wished to remain there in freedom and 
work. 


er 


Christ has liberated us. He victory has been won. We 
do not struggle for victory; we already have it. We do not 
fight our way to fieedom; we have been set free. Reuel 
Lemmons once said, "Millions inside and outside the church 
are spiritually weak, emotionally insecure, frustrated and 
unhappy simply because they have never grasped the 
significance of their freedom in Christ. Their lives can be 
completely changed, and the opposites of these diseases of the 
soul. Spiritual peace, emotional tranquility and fierce joy that 
the worid cannot take away can be ours simply by correcting 
our understanding of what it means to find liberty in Christ." 


"If therefore the Son shal! make you free, 
you shall be free indeed" (John 8:36). 


Freedom in Christ is so vital for the health of 
Christians that to be wrong here is to be wrong on everything. 
From what are we made free by the death of our Lord? Being 
saved "by grace through faith” we are made free from the 
dominion and enslavement of sin. 


"For sin shall not have dominion over you (master 
over you), for you are not under law but under 
grace"'(Rom. 6:14). 


A study of the law and the attempts of salvation by it 
make all Christians glad there is a salvation by grace. Yet the 
truth of that statement batfles the legalistic mind set. What a 


pity. 


How thankful we ought to be that im Christ the 
principle of sin no longer has the power of condemnation in 
our lives. The gospel by which we have been made free from 
the power of sin is not a system of doctrine or a philosophy of 
life, nor a compilation of laws, neither a code of ethics; it is 
the good news about a person. The Judaizers objective was 
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behavioral changes as opposed to internal transformation thus 
it determined their method. Those who regard Christ as a 
mere lawgiver cannot understand Christianmtty (Rom. 11:6). 
Therefore the dominion of sin continues to haunt those that 
cannot conceive of freedom from sin being a reality other 
than by the keeping of law. 


For the lack of space I invite you to study Romans 
8:1-5. The Spirit of life is the gospel delivered by the Holy 
Spirit. It is associated with justification; there being no 
condemnation to those in Jesus Christ. “No condemnation" is 
equal to justification, and no longer under the condemnation 
of sin. Next the law of the Spirit makes us free from the law 
of sin and death. Evidently it is the "law of sin” of 7:23. This 
"law" was not a code, but sin considered as the ruling power 
in the sinner's life. The Law of Moses (or any so called law 
system, Gal. 3:21) could not erase the dominion of sin. Law 
works wrath because of man’s inability to keep it perfectly. 
But the gospel is God's only power to save and set the 
captives free (Rom. !:16-17; Eph. 2:8-11). 

(To be continued. Study Galatians. ) 

2722 McCutcheon, Dallas, Texas 75277 
IT'S THE LAW: You may have noticed on the back cover 
of the September issue of Ensign the words Change Service 
Requested. All mailers are required to include this notice at 
least once each year to verify the correct address of recipients. 
If a magazine is returned with the Post Office notice that the 
addressee Moved and Left no Forwarding Address, or it reads 
Address Unknown, we have no choice but to delete the name 
from our files. There are times, though, that we will hear 
from the reader later on that he/she hasn't been receiving the 
magazine at which time we have to bundle up the missing 
issues and send them. It's important folks, to make sure you 
send us a change of address when you move. St costs 34 cents 
when it is returned plus the cost of mailing the missing issues 
later on. - Editor 
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THE JUDGMENT OF THE WORLD 


By R. L. Kilpatrick 


CHRIST OUR JUDGMENT 

What a revelation and what a relief to know that 
Christ has already stood in judgment on our behalf and 
suffered our death in order to settle our account with “Jaw,” 
freeing us from that awful judgment scene. ". . . having 
canceled the bond which stood against us with its legal 
demands; this he set aside, nailing it to the cross" (Col. 2:14). 
This is gospel! We who are saved do not stand before God in 
Judgment to be judged for sins! The Judge Himself has 
already been judged for our sins! "The Father ... has given al! 
judgment to the Son" (John 5:22). The etermal destiny of 
those who are in Christ is already determined, not something 
that remains to be decided in the last day. "There is therefore 
now no condemnation for those who are in Christ Jesus. For 
the law of the spirit of life in Christ Jesus has set me free from 
the law of sin and death” (Rom. 8:1,2). “. .. he who hears my 
words and believes him who sent me has eternal life; he does 
not come into judgment, but has passed from death to life" 
(John 5:24). "Who shall bring any charge against God's 
elect?" (Rom. 8:33). 


Let us ask again with Paul, "Who shall bring any 
charge against God's elect’??” There are only two sources from 
which a charge_against God's elect could originate - law and 
Satan! 

In the Roman letter. Paul sets Christ against al] the 
charges that might be made against the redeemed. He asks, if 
Christ justifies "Who is to condemn?" (8:33). Not the law, 
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because Christ has already made satisfaction to law ("took it 
out of the way, nailing it to his cross"). That leaves Satan 
"the accuser of the saints” (Rev. 12:10). But even Satan 
would have to point to a violation of the law in order for him 
to accuse the Christian of sin. This cannot stand up in the 
court of Divine justice because Jesus Christ has fulfilled the 
law on our behalf. Again, Christians do not stand in Judgment 
to be judged for sins. Jesus said, "...he who hears my word 
and believes him who sent me, has eternal life; he does not 
come into judgment, but has passed from death to life" (John 
5:24). This is gospel in its purest form. 


Those who would stand before God to be judged for 
sins are those who would have charges brought against them. 
"But no one "shall bring any charge against God's elect"! We 
who have died with Christ through faith and baptism have 
died to the law (Rom. 7:4). He who has been caised with him 
now shares in his life, which is eternal. Just as Christ has 
perpetual life, so do all who are in Him. He who stands 
before God to be judged for sin is doomed. Sin will be found 


' in him if the blood of Jesus does not cover it. Those who 


must give account for those "deeds done while in the body" 


_ are those who are in Christ, but not to determine where they 


will spend eternity! This is already decided! Judgment for 
the Christian has to do with the degree of his reward to be 


' received in the next life (1 Cor. 3:8-15). 


— - a ee 


Therefore, not being under law to break law, we are 
free from legal sins that could condemn us on the day of 
Judgment. "Sin is the transgression of the law," but where 
there is no law there is no condemnation, . . .since you are not 
under law, but under grace" (cf. 1 John 3:4; Rom. 4:15; 5:13; 


5:14). 


Why do brethren rob themselves of these freedom 
(mths?! These are the things we should be talking about in 


our classrooms. We need to put the "GOOD NEWS" back 
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into the gospel. Our people need to know about things that 
uplift the spirit, give hope, encourage, and allow them to truly 
honor and glorify God without fear and guilt. This kind of 
teaching (and the sinner's knowledge of his standing before 
God) will result in worship that is truly from hearts full of 
appreciation Jor what God has done for them through Christ. 
Love must take the place of fear. For our own sake we must 
stop nibbling around the edges of the gospel and bite into the 
meatier matters of the greatest story ever told. The truth of 
the gospel story is not long faces but smiling faces. Let's 
show such to the world. 


Let us now expand on the subject that we introduced 
in the last division, "Judgment." John said in his Revelation, 
concerning the gospel age, 


Then I saw another angel flying in midheaven, 
with an eternal gospel to proclaim to those who 
dwell on earth, to every nation and tongue and 
people; and he said with a loud voice, "Fear 
God and give him glory, for the hour of his 


judgment has come... ."! 


The hour of "His" judgment came nearly two thousand 
years ago, for "when the time has fully come" God intervened 
directly into the affairs of mankind. The gospel of the 
Messiah brought judgment upon the world of sin.  {srael 
understood that with the coming of the Messiah it would also 
include God's judgment upon sin. We are now living in that 
age of which the Jews considered to be the "end times” (the 
eschatos), and at which time the world would be brought to 
account. Adam's reprieve had come to an end. He must now 
“settle up.” Jesus himself declared, "Now 1s the judgment of 
the world; now shall the prince of this world be cast out” 
(John 12:31). The Hebrew writer said that Christ ". . . has 


Revelation 14:6,7. 
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appeared once for all at the end of the age to put away sin by 
the sacrifice of himself" (9:26). 


THE JUDGMENT OF ADAM AND HIS KIND 

Consider what must have taken place in this heavenly 
scene. The participants are God the Judge, Jesus the 
Advocate, Adam the sinner (alias mankind), and Satan the 
accuser. Adam is brought before the Divine tribunal to settle 
an ancient account. His Advocate stands with him in the 
dock. Charges are brought against the sinner, based upon the 
Book of the Law, and wielded by none other than the great 
Accuser of mankind (Rev. 12:10). In this case the law seems 
to work in Satan's favor in that it brings man to his death - 
over which he reigns. 


"He is guilty of breaking the law," he charges, “and 
since the wages of sin is death, then the full power of the law 
should be brought to bear" (cf. ! Cor. 15:56). 


"How does the defendant plead?" inquired the Judge. 

"Your Honor,” answered the Advocate for the defendant, "We 
admit that he is guilty of all charges, and we know that 
according to the law he deserves to die. But, Your Honor, 
even though this man is weak and sinful and deserves no 
mercy, you must remember that at one time he was like 
Yourself, 'made in your image,’ before the Accuser enticed 
him to sin. And because he was created in your image and 
still bears some semblance thereof, there is something within 
him that is worthy of redemption. Since your Divine law 
allows for substitution, I ask that I be allowed to die in his 
place. 


"If that be your decision, then so be it," ordered the 
Judge. So the sins of Adam (mankind) was assumed by 
(imputed to) the Advocate and he was executed for those 
Sms. 
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The truth of this scene should be permanently etched 
on the minds of every Christian, for herein lies the meaning 
and cause of salvation. It is the bottom line, the basic starting 
point in the study of law, sin, guilt, death, justification, 
imputed righteousness, and eternal life. Admittedly it is 
difficult to depict in this illustration all the intrinsics of 
redemption. How, for example, can we show how that the 
Judge is also the Advocate? And how to illustrate "faith" that 
sets the sinner free? And the condemnation of Satan at the 
Same time that sinner are condemned? These are factors that 
must be illustrated with words to make the Judgment Scene 
complete. The main points that we want to impress concems 
the “status” of the sinner when he is set free and the fact that 
the Judgment of the world for sin JS ALREADY PAST! Listen 
again to Brinsmead. 


Calvary is judgment day ... those acts of God in 
Old Testament history which pointed forward to 
the Christ event were acts of judgment. The 
God of the Old Testament is a God of judgment. 
All His ways are judgment, whether He punishes 
or saves. The righteousness of God is His acts 
of judgment. When Paul announces that "the 
righteousness of God" is now manifested (Rom. 
1:17; 3:21, KJV), he is describing something 
thoroughly eschatological. He means that in the 
Christ event, judgment day has dawned and God 
has taken action to deal with sin. On Passover 
Friday God arraigned the world to judgment in 
the person of its Representative. He was Adam - 
- which means mankind -- and we were all in 
him. The human race was there judged and 
found guilty before God. God arose in terrible 
justice and took action against sin (Rom. 3:25). 
The cosmic signs of judgment day were present 
in the great earthquake and the darkening of the 
sun. Had not Jesus told His disciples that their 
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generation would not pass until all the events of 
the last day were fulfilled? And so they were -- 
in Him (Matt. 24:34; cf. Luke 9:27-35). 

. . . With strong crying and tears did 
Christ, the great Believer, call upon the God of 
the covenant. God heard His faithful Servant 
and raised him from the dead. In the death and 
resurrection of Christ the righteousness of God - 
- his act of judgment was manifested. In Christ 
the old world was destroyed and the new world 
created, the old history buried and the new 
brought to light, Israel was sent into captivity 
and returned again from the land of the enemy. 
Calvary, therefore, was the judgment of the 


world? 


Theologically, the voluntary sacrifice of Christ must 
be seen as an "appeal" to God that he might forgive man's 
sins, just as under the Law when "offerings" were made so 
that the sinner might gain an “audience” with Him to plead for 
mercy. The option of granting the request rested with the 
sovereipsn God. He could grant it or he could reject it. 
Sometimes, as in the case of Cain, God rejected his offering 
because the heart of the giver was not right. Jacob thought 
his time had come when he sent offerings ahead to his 
approaching brother, Esau, without receiving a reply of 
acceptance (Gen. 32:13-21). Jacob thought that his gifts 
might turn away the wrath of Esau because of the "birthright" 
skulduggery. 


So it was with Christ when he presented Himself to 
the Father - so that he might turn away His wrath. In this case 
also, the option for receiving the offering rested upon the 


2Robert Brinsm ead, The Pattern of Redemptive History (Verdict 
Publications), pp. 142-43. ; 
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sovereignty of the Father. The "grace" of God accepted the 
offering of His Son because it was properly made, and the 
request that a table of reconciliation be established between 
man and God was granted. On the condition of faith in his 
sacrificed Son would God agree to end the hostility between 
Himself and mankind and grant remission of sins. 
2710 Day Road, Huntsville, Alabama 35801 
Email: kilpatrick20@home.com 
Web Site: www.ensignfair.org 
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FOSSILIZED TRADITIONS OF MEN 
NULLIFY 
THE COMMANDMENTS OF GOD 








By Dr. Dallas Burdette Part 6 


CONFLICT IN THE GOSPEL OF MATTHEW 


A perusal of conflict within the Gospel of Matthew 
should set the stage for a correct application of Matthew 15:9. 
The leaders that Jesus addressed did have a heart problem. 
These individuals were corrupt through and through. In fact, 
Matthew begins his Gospel with the religious leaders of John 
‘the Baptist and concludes his Gospel with Jesus’ warning 
against these same leaders (Matthew 23). The entire Gospel 


> For a detailed explanation of this conflict between Jesus and the religious 
icaders, see Dailias Burdette, “Literary Analysis of the Gospel of Matthew 
(On-Line) available on www. freedominchrist.net.[accessed 21 February 
2001] located under BIBLICAL STUDIES and then under GOSPEL OF 
MATTHEW. 


188 


of Matthew is a book of conflict with the religious leaders 
from beginning to end.’ 


John the Baptist 
This combat in Gennesaret is preceded with John the 
Baptist’s ministry in the desert area of Judea (3:1). John, too, 
confronts the religious leaders for their scandalous nature: 


Many of the Pharisees and Sadducees came to the 
place where John was baptizing people. When John 
saw them, he said, “You are all snakes! Who 
wamed you to run away from God’s coming 
punishment? * Do the things that show you really 
have changed your hearts and lives (Matthew 3:7-8, 
NCV). 


Jesus the Messiah 

These are the same leaders that Jesus also 
encountered. The Pharisees and teachers of the Law 
possessed an extemal religion, not one that is internal. 
Following John’s encounter with the Pharisees and the 
Sadducees, Matthew records Jesus’ warning about these 
individuals whose lives were lived out of harmony with the 
will of God. Listen to Jesus as he forewams his disciples: “I 
tell you that if you are no more obedient than the teachers of 
the law and the Phansees, you will never enter the kingdom 
of heaven” (5:20, NCV). Following Jesus’ castigation of the 
religious leaders, Matthew follows this up with another clash 
between Jesus and the religious leaders in which the teachers 


* For a detailed explanation of this conflict between Jesus and the religious 
yaers,see Dallas Burdette; "Literary Analysis of the Gospel of Matthew 
(On-Line) available on www freedominchrist.net.(accessed 21 February 
2001) located under BIBLICAL STUDIES and then under GOSPEL OF 
MATTHEW. 
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of the Law go out of control when Jesus heals a paralytic and 
assures him that his sins are forgiven: 


Jesus stepped into a boat, crossed over and came to 
his own town. * Some men brought to him a 
paralytic, lying on a mat. When Jesus saw their 
faith, he said to the paralytic, “Take heart, son; 
your sins are forgiven.” ° At this, some of the 
teachers of the law said to themselves, “This fellow 
is blaspheming!” * Knowing their thoughts, Jesus 
said, “Why do you entertain evil thoughts in your 
hearts? ° Which is easier: to say, ‘Your sins are 
forgiven,’ or to say, ‘Get up and walk’? ° But so 
that you may know that the Son of Man has 
authority on earth to forgive sins....”” Then he said 
to the paralytic, “Get up, take your mat and go 
home.” ’ And the man got up and went home. ° 
When the crowd saw this, they were filled with 
awe; and they praised God, who had given such 
authority to men (9: 1-7). 


“Why do you entertain evil thoughts in your hearts,” 
said Jesus. Again, one ts immediately confronted with another 
encounter with the religious leaders. Matthew’s Gospel ts 
riddled with resistance from the leaders of Israel. This time, it 
Is not over the healing of a paralytic (9:1-7), but rather it is 
over the eating of grain on the Sabbath by His disciples (12:1- 
8). Once more, Jesus goes right to the heart of the matter: 


At that time Jesus went through the grain fields on 
the Sabbath. His disciples were hungry and began 
to pick some heads of grain and eat them. * When 
the Pharisees saw this, they said to him, “Look! 
Your disciples are doing what ts unlawful on the 
Sabbath.” ~ He answered, “Haven't you read what 
David did when he and his companions were 
hungry? * He entered the house of God, and he and 
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his companions ate the consecrated bread—which 
was not lawful for them to do, but only for the 
priests. ° Or haven’t you read in the Law that on the 
Sabbath the priests in the temple desecrate the day 
and yet are innocent? ° 1 tell you that one greater 
than the temple is here. ’ Jf you had known what 
these words mean, ‘I desire mercy, not sacrifice,’ 
you would not have condemned the innocent. * For 
the Son of Man is Lord of the Sabbath” (12:1-8). 


Matthew sets the tone for the head-on-collision 
between Jesus and the religious leaders in Matthew 15:1-9 
through the various conflicts between Him and the leaders of 
Israel. This text should not be separated from what precedes. 
Just a casual reading of the Gospel! of Matthew reveals the 
condition of the hearts of the leaders. To arrive at a correct 
diagnosis of the words of Jesus in Matthew 15:9, one must 
analyze the Scriptures that disseminates God’s attitude toward 
religion that consist in external regulations rather than one’s 
personal relationship to God and to man. The teaching in 
Matthew 15:1-9 is that not all the outward rituals in the world 
can compensate for a heart that is full of self-love, harshness, 


and ill-will toward other believers 
PO BOX 20274, Montgomery, AL 36120 
Email: dburdette2@home.com 
Web site: www. freedominchrist.net 


Pharisees 


By Devin C. Lindsey 





And he spoke a parable unto certain which trusted in 
themselves that they were righteous, and despised others. 
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Two men entered a church building to pray; the one a 
Pharisee and the other a baptized believer. The Phansee went 
to the front row, stood and prayed thus with himself God, | 
thank thee that [ am not as other men are, Baptists, 
Methodists, Pentecostals, or even as this liberal. I assemble 
thrice a week, taking communion every Sunday and only on 
Sunday. 


1 give liberally and cheerfully to the church treasury every 
Sunday and only on Sunday. | refuse to allow any food, 
except unleavened bread and unfermented grape juice, to 
enter this most holy building, even after services have been 
dismissed, and I refiise to call the room where communion is 
prepared a kitchen, even though it has kitchen cabinets, a 
kitchen sink, and a refrigerator. 


I sing psalms, hymns, and spiritual songs (except 
those mentioning Christ's birth) without the aid or addition of 
musical instruments, or choirs. i refuse to help orphans or any 
other non-Christian (one who doesn't believe exactly as I do) 
out of the church treasury. | refuse to support a missionary 
society or any other so called Christian institution out of the 
church treasury, and I wouldn't even think of building 
something as sinful as a fellowship hall. 


I use the one and only scriptural name for the church 
even though those liberals, whom | lovingly refer to as erring 
brethren (sinners condemned to hell - James 5:19, 20), also 
use the same name. 


I bind certain examples and inferences {those which 
help me to add to your list of sins, thus condemning others 
who don't agree with me) making them equal to your 
commandments. | speak only where the Bible speaks, and am 
silent where the Bible is silent (except for those sins 
mentioned above which I have added to the doctrine in order 
to set myself apart from all those despised denominations and 


liberals) 109 


] am open minded to study and questions but | alway 
throw out some intimidating verses such as 2 John 9, 10 in 
order to discourage and condemn those who dare to disagree 
with me, or question one of my added sins. If they persist to 
question me | accuse them of being weak, not a mature 
Christian as myself, and suggest that they are trying to justify 
some other sin in therr life. 


I tell them not to raise these questions in class lest 
some weaker brother be made to stumble. If all these 
intimidations fail | declare that they have a problem with 
authority and threaten withdrawal. I then declare them to be 
false teachers and announce to the brotherhood worldwide 
that since they disagree with me these troublemakers have 
fallen from grace, and should be shuaned. 


I know that because I do all these works that I am one 
of the few that will go to heaven when ! die, leaving all those 
self-proclaimed Christians who disagree witht me on any point 
to burn in hell. And the baptized believer, sitting on the back 
pew, bowed his head saying; Father, I pray in Christ's name 
that you be merciful unto me and forgive me my many sins. 
Which of these men went home justified? 


2868 E. Lake Rd., West Columbia, Texas 77486 
dclinds@ev1.net 
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| By Neai Griffin 

| Jesus accused the Pharisees of being misled by the 

scriptures. By the Scriptures they had been led to something 
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other than Jesus. They thought that because they were 
favored with possession of them they had eternal life. It is 
very apparent that they put their trust for salvation in them. 

Jesus told them that the Scriptures should have led 
them to Him—the source of eternal life. In another place it ts 
written that Jesus said, "] am the life", which is the very point 
they missed. 

The Pharisees were, | suppose, the first legalists. 
They were led to legal issues instead of to the Christ of 
creation—the Author of salvation, and the same is true of 
today's legalists. Their substance is spent settling legal 
issues. Their very lives are devoted to what law says men 
should do instead of to what Scripture says Jesus has done. 
They are "ever learning but never coming to a knowledge of 
Christ". They were led to issues instead of to the Person 
Jesus. The issue of John 5:39 is that salvation is in a 
Person and not ina book. 


Legalists.are smug in their performance instead of the 
performance of Jesus. They tout their denominational 
affiliations, their creedal understandings, their sectarian 
conclusions, and their imagined obedience, and fail to 
emphasize the idea of the personal involvement of Jesus 
living in our hearts. Yes, Jesus hving in our hearts ts a 
Scriptural idea (Eph. 3:17). Salvation, to them, is always cast 
in light of their performance which ts in direct opposition to 
Titus3:5. "We are NOT saved by our own works of 
righteousness". Paul, by the Holy Spirit, taught that our 
only grounds for boasting are in Jesus. The Gospel denies 
mankind bragging rights. It is a declaration of what Jesus has 
done. Pertaining to salvation our works are as "filthy rags”. 


Legalists imagine themselves to be righteous by 
reason of their meticulous attention to legal issues, but New 
Covenant sons of God are righteous by reason of God's 
declaration based on the faith of Jesus (Phil. 3:9). They 
humbly accept His "free gift" trusting in the blood of Jesus. 


LOA 


Ther boasting is in Jesus. They appropriate the blood of 
Jesus in the place of their sins. Legalists appropriate their 
own righteousness. They, as Paul once did, put their trust in 
"law righteousness" which is not the righteousness that is 
from above. The righteousness from above has a different 
basis. The righteousness from above is Jesus. It is not once 
written that God intended for man to gain salvation on his 
own part. In fact, salvation is “impossible” on the part of 
man. Jesus said so (Matt. 19:26). 


The Galatians that put their trust for salvation in something 
other than Jesus were “fallen from grace" (Gal. 5:4). It was 
clear to Paul what was going on with them. Their emphasis 
was on law keeping, and so it is with today's’ legalists. They 
insist on insulting the Host of heaven by paying Him 
for His hospitality. The Galatians ‘claimed to trust in Jesus 
but out of their mouths proceeded the issues of their 
hearts. Their words betrayed their true intentions. Their vocal 
emphasis was on law keeping, and so it is with today's 
legalists. Legalism puts the emphasis on jaw keeping from 
the dotting of the "I" to the crossing of the "T", but the very 
Book it views as a law book declares that the “letter kills".(2 
Cor 3:6). W. Carl Ketcherside declared that there is as much 
difference between legalism and grace as there is between a 
contract of performance and a free gift and he was exactly 
right. 
10514 Bar X Trail Helotes, Texas 78023 
agnffin12@aol.com 


Freedom In Christ 





By Arnold Hardin Part 2 
In fast month's study we noticed the freedom we have 
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in Christ (Gal. 5:1), freedom from the dominion of sin. In 
addition one of the most important aspects of freedom in 
Christ is that of being free from the condemnation of law. 
Sadly the majority of brethren do not understand this aspect. 
We are not under the dominion. We are not under the 
dominion of sin because we are not under law (condemnation 
of it) but under grace (Rom 6:14). Paul informs us in 1 
Corinthians 15:56 “The sting of death is sin; and the power of 
sin 1s the law" but he concludes, shouting victory in Christ. 


In Galatians Paul is not merely opposing circumcision and 
the Law of Moses but also the legal concept as means of 
justifying sinners. Any attempt to mix law and grace is fatal; 
they are mutually exclusive. In the Ft. Worth lectures in 1986 
it was stated "The apostle said, 'you are not under law but 
under grace’, he was emphasizing the fact that we are not 
under law only, but also under grace." In the conclusion the 
author remarked that there is no conflict between law and 
grace. Any wonder legalism (depending on law keeping) 1s 
so rampant? 


Paul clearly taught that the principle of law and grace 
cannot be mixed any more than oil and water. We will 
always be under the moral law as code of conduct, or else, we 
would not be sinners. Paul was not saying that 
antinomianism 1s correct, but rather that Christians are no 
longer under the condemnation of law that had been a curse 
but was put on Christ (Gal. 3:4-10). Christ died to save 
sinners not merely to incite them to action. Sinners will act 
(as in baptism) but their obedience or submission must always 
mean reliance upon the blood of Christ. 


The Galatian Christians were charged with intellectual 
stupidity for trying to mix law and grace (Gal. 3:1). Paul 
knew there could be no peaceful coexistence or amalgamation 
of law and the gospel of God's grace (Phil. 3:4-10). Our 
brethren are still determined to give unto sinners some of the 
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credit for their salvation. Denials ring hollow in view of the 
facts. In the 1981 Ft. Worth Lectures the speaker was 
pointing out that we are not saved by works in that, "We do 
not eam or pay for any part of our salvation. In this sense it is 
wholly of grace." We then related that, "A number of years 
ago I heard a preacher suggest that the death of Christ is just 
almost enough to atone for sins, but it lacks a tiny bit, and this 
tiny bit is the amount we pay when we believe and obey the 
gospel." I would be inclined to believe the speaker was 
exaggerating as to what the preacher had said were it not for 
the last thirty years | have heard hundreds of times, in 
discussions with preachers, the same ungodly distorted views 
of smners somehow meriting salvation by works of law. 
Such legalism stains the cross with man’s unmutigated 
religious egotism. Christ pictured such characters in Luke 18. 
Study it! 


Those who regard Christ as a mere lawgiver cannot 
understand Christianity. The principle of law ended at the 
cross. "Therefore there is no condemnation to those in 
Christ" (Rom.8:1!). It is Christ, grace and faith; or Moses, law 
and works (Gal 2:21). No law could give life (Gal. 3:21). 
Salvation is a free gift (Rom. 6:23; Eph. 2:8-10). You cannot 
pay for a gift and it remain a gift. When you became a 
Christian you received a box of "thank-you-notes” not a box 
of payment coupons. The law killed Paul (Gal. 2:19) and he 
left a works-righteousness religion for the one offered by 
Jesus. Law kills, it never resurrects. It only condemns; it 
never rewards good. 


The choice ts clear — live by faith or by law. The way of 
faith believes that God can justify, and the way of law places 
man's justification on man's performance. The real difference 
between the two choices is either trust in the frnished work of 
Christ or trust in self. Study the two men in Luke 18. Man is 
always looking for a compromise. President Bush in his 
speech concerning stem cell research is a classic example. 
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tiow dare anyone compromise between killing unborn babies 
and relieving suffering on part of the elderly? Peter was a 
classic example spiritually. Paul withstood him as he was 
violating "the truth of the gospel” in his hypocrisy. The 
politics of legalism is fear. Beware. 

2722 McCutcheon, Dallas, Texas 75227 





The gathering of the Oakwood Hills church in DeFuniak 
Springs was a great occasion for the brethren worshipping there. 
Brother Given Blakely, from Joplin, Missouri, was the speaker for 
the 3-day affair. Given was at his best in preaching the gospel in its 
purest form and no one could help but be spiritually uplifted. The 
attendance was good for a congregation whose membership had 
dwindled to almost nothing. Brother Dallas Burdette has done (and 
still doing) a great work with this group of Christians. 

The annual Refreshing Waters Renewal meeting will be 
held in DeFuniak Springs for the year 2002. Dates, times and 
speakers will be named later via the Ensign. Try to attend by 
making plans now for the "renewal". You could make this your 
annual vacation — just 30 miles from the Gulf beaches. Your 
spiritual batteries will be recharged and your enthusiasm just may 
spill over onto your neighbor and on your own congregation when 
you return home. 





OUR UNIT OF DIVERSITY 
By J. James Albert 


Oh the idealism, yet the ignorance of youth! Oh the energy, 
yet the lack of understanding in those early years! As the 
saying goes, "If I knew today what I knew at twenty.” | 
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thought I knew a lot at twenty, and I wanted to be able to 
authoritatively answer any questions that someone might ask 
me about the Bible or the Church of Christ. | thought this 
was what | Peter 3:15 meant. 

To me, at that trme, the party with which I was 
identified constituted the one, true, church. If you were a 
member of our party, you were not a part of God's church. | 
perceived our membership as uniform in their thinking and 
dedicated to the task of convincing others that we were right 
so that they could be a part of the church that God recognized 
as His. 

Here and there throughout the party, we had a few 
fellows who manifested both different attitudes and a 
different perception of the church. The party leaders were 
very suspicious of those persons and usually bad-mouthed 
them. They were tolerated within the party as long as they 
didn't get too vocal about some of their perceptions of the 
church and didn't try to extend their influence much outside of 
their home congregation. 

Over two decades ago | had a discussion with one of 
those rare brethren that is stil] very vivid in my memory. It 
was a beautiful Lord's Day in Pennsylvania. There were just 
three of us Jeft at the meetinghouse grounds. He was much 
older than me and wiser, although I wouldn't have admitted to 
the latter at the time. How foolish I was! In response to a 
question he ask me about doctrinal agreement, I said that for 
the most part everybody in the same church as myself were in 
complete agreement. There were just a few jots and tittles 
that we disagreed about and those were very insignificant. He 
reacted very kindly to my foolish reply. He smiled and said 
that we had better go on to lunch. 

There was not, and is not, and never will be 
uniformity of thinking in the one cup, no Sunday School party 

_ or any other party while it exists on this earth. I can think of 
_ at least 68 subjects over which brethren in this party disagree 
_ and the list is not exhaustive. 

| P. O. Box 811, Corcoran, California 93212 
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RESTRUCTURING THE CHURCH (8) 
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THEOLOGICAL DILEMMA 


; 
By R. L. Kilpatrick _ : 
eS ae tS 
If the only meaning we can find in the Cross event is 
the forgiveness of sins, then the believing sinner 1s no better 
off than before. The very next sin would place him back 
under his old condition, under the wrath of the law. This 
would necessitate the Son of God dying again for sin, and 
over and over until the end of the world. it is obvious that a 
change in the order of things had to take place. Sin had to be 
dealt with on a personal basis. Jt had to be destroyed. Note: 
Sin is a violation of law. The law must be satisfied. The 
penalty for sin is death. Therefore, sin had to be dealt with in 
another sense. Man has to die to sin! He must be removed 
from its power, and death is the only thing that renoves him 
from the bondage of sin and law. What sinful man needs is a 
new creation, a new representative, a new Adam. This is 
exactly the way that God dealt with sin permanently. 


oh 


Paul explains all this in the Roman letter concerning 
those destructive powers enslaving all mankind. In chapter 5 
the sinner dies to God's wrath. In chapter 6 the sinner dies to 
sin. In chapter 7 the sinner dies to law. In chapter 8 the 
sinner dies to death. Then Paul sums up in 2 Corinthians 
5:17, "Therefore, if any one is in Christ, he is a new creation, 
the old has passed away, behold, the new has come. " Man is 
given a second chance. He has a new Adam, Jesus the Christ. 
This is the new arrangement that destroys sin and death. In 
our City of Refuge (Jesus) the avenger of blood (law) cannot 
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touch the manslayer (sinners/believers). The sinner is safe 
within the city as long as the High Priest is alive - and our 
High Priest never dies. Therefore, sin has lost its power 
because we are not under a condemning law that gives sin its 
power (Rom. 6:14). 


O death, where is thy victory? O death, where 
is thy sting? The sting of death is sin, and the 
power of sin is the law./ 


That which Chnstians have always feared the most 
while in this life, i. e., the prospect of standing before God on 
Judgment Day to give account for sin, is something that has 
already taken place in Christ. The saved do not come into a 
judgment of condemnation because God has already judged 
man for his sin, found him guity, sentenced him to die, and 
carried out the sentence in his Representative, his substitute. 
Any further accounting for sin would be, as they say in law, a 
case of “double jeopardy," Again, Brinsmead has a good 
word. 


While the whole world as represented at 
Calvary’s judgment, it is necessary that men be 
individually brought to the cross, either to be 
graciously included in the holy history of Jesus 
Christ or to refuse it. By their response to the 
cross they are judged. Those who believe are 
justified. In Paul, justification is the acquitting 
verdict of the final judgment (Rom. 2:13) 
received in the now by faith on the ground that 
the judgment has already been affected in Jesus 
Christ. ("One died for all, therefore all died", 2 


1) Corinthians 15:55, 56. 
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Cor. 5:14). Those who believe are not 
condemned. This too is a verdict of the final 
Judgment projected into the present historical 


process. Z 


QUESTIONS 


I won't insult the reader's intelligence by implying that 
he may not have understood what he has just read. But I 
wuuld hke to call attention to some of the more important 
aspects of our previous discussions which we_ have 
incorporated into the following questions. I believe they call 
aitention to the most important of all biblical topics. 


1. After the Advocate has paid the sinner's debt to law, how 
does the law regard the sinner? 

2. What is the sinner's relationship to God after the debt of 
sin has been paid? 

3. What does the word "Justification" mean? 

4. Does "acquittal" mean that the sinner 1s actually "not 
guilty", or does it mean he must be regarded the same as one 
not guilty? 

5, Does forgiveness mean the same as acquittal? 

5. Joes forgiveness mean that the soul is actually purified, or 
does it mean only that the sinner is removed from his 
nunishment? 

7. Does the term "imputed righteousness” mean that a moral 
quality is infused into the soul at the point of justification, or 
does it mean that the sinner is to be "counted" the same as one 
who has righteous qualities? 


There are many more such questions that could be 
asked but I believe these will focus us in the direction of the 
intent of these writings. Now, let's see if even WE can 


2 Robert Brinsmead, The Pattern of Redemptive History 
. Verdict Publications), p47 704 


answer the questions already asked. Look back to the original 
so as to match the answer to the question. 


#1. The law must regard the sinner just as it would regard 
one who Is perfect. There are no unsettled accounts because 
the sinner’s debt to law is "paid in full" (Col. 2:14) by the 
cross event. Therefore, the law cannot charge the sinner with 
sin because the "just requirement” of the law (perfection) 
(Rom. 8:3) is satisfied in Christ. 

#2. Since the sinner's debt to law ts paid in Christ's sacrifice, 
and the law has no charge against him, then he stands "right" 
before God just as he stands right before law. Being right, 
then the sinner's life 1s characterized by "right"ness, or 
righteousness. 

#3. Justification ts God's pronouncement that the sinner is 
"not guilty," and that he is "acquitted." This does not mean 
that the sinner is not guilty, factually, because he [S. It means 
that he is to be categorized as one NOT GUILTY! (This is 
grace.) 

#4. Acquittal means that the sinner is "released" (acquitted) 
from the charge and consequence of sin, which is death. 

#5. Forgiveness means the same as acquittal, the release from 
punishment. 

#6. Forgiveness does not purify the soul in the literal sense, 
for that would require a miracle. Forgiveness ts the sinner's 
removal from legal punishment, an imputed status, the same 
as righteousness. Where you find one you will find the other. 
#7. Imputed righteousness does not mean that a quality of 
goodness is infused into the soul, even though one who obeys 
the commandments of God will be a better moral person. 
Ethical qualities are to be added to, or improved upon, later in 
the redeemed one's life of sanctification. In a_ sense, 
sanctification begins where justification finishes its initial 
work, but we must understand that justification never ends. It 
does more than just initiate us into the kingdom of heaven 
where sanctification takes over to become the "ground" of 
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redemption. The ground is forever found in justification for it 
refers to the perfect work of Christ on the cross, whereas 
sanctification refers to the imperfect work and life of the 
believer. For this reason, redemption can never be based 
upon a life of personal holiness because no believer will ever 
reach that perfect state unless God imputes it to him. 
JUSTIFICATION / SANCTIFICATION 
Salvation is based upon perfection and only in 
justification do we find it for it refers to the perfect life of 
Christ which he has imputed to us. This does not mean that 
sanctification -- which is holiness -- is not essential. The 
Hebrew writer said, "Strive for peace with all men, and for 
the holiness without which no one will see the Lord" (12:14). 
Martin Luther said it correctly in saying, “No one will be 
saved because of holiness, but no one will be saved without 
it." Meaning that holiness is not the "cause but the "effect" of 
justification. Unless the cause produces the effect of holiness 
we have the “dead faith" of James 2. Luther was likewise 
correct in saying that “The sinner is justified by faith alone 
when true repentance leads him to baptism." Here too we 
have cause and effect. Redemption is based upon the cause of 
faith, which produces the effects of repentance and baptism. 
2710 Day Road, Huntsville, Alabama 35801 
Email: kilpatrick20@home.com 
Web Site: www.ensignfair.org 





By Jack H. Kirby 


That abortion is a problem today is unquestioned. It is 
estimated that as many pregnancies are wilifully terminated in 
the United States each year as there are babies born. Abortion 
is being condemned as murder under all circumstances in 


some circles. 
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The concept that all abortion is murder is based on the 
assumption that life begins at the moment of conception. 
However, this needs to be proven before the conclusion that 
alt abortion is murder. Grant any argument its major premise, 
and the conclusion ts inevitable. 


In an article in the November, 2001 Ensign, entitled "When 
Does Life Begin?", I affirmed that life does not begin at 
conception, but at the moment of birth. We pointed out that 
something (in this case a fetus) can be alive without having 
life. If life begins at birth, then the destruction of a fetus 
could not be considered as murder unless it could live outside 
its mother's womb. If the fetus could live after being removed 
from the womb, and it 1s destroyed in the process, it 1s 
evidently murder. If it is removed and allowed to breathe, 
then it is birth and life. Aborting a fetus that is not developed 
enough to live outside the womb cannot be murder because it 
cannot sustain life. 


We are not advocating abortion, and certainly not fornication 
(which is the real sin). Weare not to be understood as 
advocating abortion as a means of birth control. However, in 
those cases of early pregnancies where the mother's life ts in 
danger, or where pregnancy occurred because of rape, we 
should not make a woman feel guilty of murder who elects to 
terminate the pregnancy by abortion in the early months. 
Would it not be murder by consent if she carried the fetus to 
term knowing that it would destroy her own life? 


The position that life begins at conception would place 
abortion and the practice of birth controlin the same 
category. However, like many other questions, some are 
driven to extreme positions to be consistent, and then find 
themselves in conflict with plain Biblical teachings. [n | 
Corinthians 7, Paul affirms that sexual intercourse is for 


207 


physical pleasure as well as for reproduction. Let us not bind 
where God did not bind. 


Let me emphasize again that we are not de-emphasizing 
human life. Neither should one understand that euthanasia 
would be the next step if abortion is not murder. Euthanasia 
is dealing with a person who previously enjoyed life. Taking 
life is murder, but abortion where life is not present cannot 
be. 
802 Shady Creek Drive, Clebume, Texas 76033 
jjkirby@cniemail.com 





THE FOSSILIZED TRADITIONS OF 
MEN NULLIFY 
THE COMMANDMENTS OF GOD 


By Dr. Dallas Burdette Part 7 (Final) 


CONCLUSION 

John the Baptist begins his ministry with a strong 
rebuke of the religious leaders (3:7-12). Jesus begins His 
ministry with an analysis of the teachings of the religious 
leaders (Pharisees) (5:20) and ends His ministry with a 
scathing rebuke and condemnation to the leaders of Israel 
(23:1-39). Even though this author believes that Roy H. 
Lanier, the late Homer King (1892-1993),° Mark Bailey, and 
the late E. H. Miller (1909-1989) are/were wrong in their 
misapplication of Matthew 15:1-9, still one cannot apply this 


> For a brief history of the one-cup and non-Sunday school 
movement, see Dallas Burdette, “A Brief History of the One-cup and 
Non-Sunday School Movement,” {ON-LINE}. Available from 
www.freedominchrist.net [accessed 22 Febmaty 2001], located under 
SERMONS AND ESSAYS and then under LORD’S SUPPER. 
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Scripture citation against them in its totality. Their attitude is 
not on par with the men whom Jesus condemned—a heart 
problem. Nevertheless, there is an aspect of this passage that 
is applicable. One cannot apply an application of this 
periscope (unit or section) to other Christians who cannot, in 
good conscious, adhere to their odd interpretations of so many 
Scriptures. These men, tn essence, make void the 
commandments of God through their own __ fossilized 
traditions, which may be called the commandments of men. 


The “commandments of men” that Jesus addressed 
had nothing to do with the issues that currently plague the 
Churches of Christ. Nevertheless, of the twenty-five or more 
divisions within the Churches of Christ, each one has its own 
set of the “commandments of men”, which in effect nullify 
God’s commands in Romans 14 & 15 and 1 Corinthians 8. 
The Churches of Christ need to reexamine the principles of 
interpretation. I fear that because of the belief in the verbal 
inspiration of the Scriptures, which is true, Christians often 
bring a very wooden interpretation to it. But one’s belief in 
the Bible as the Word of God does not allow individuals to 
ride roughshod over the consciences of other Christians. The 
one Scripture that might be applicable to these brethren, as 
mentioned above, is from the Book of Titus. Paul informs 
Titus that since God has put our lives together, there are 
certain things that Christians should do and should not do. 
Listen to Paul as he instructs Titus about a divisive spirit: 


Remind the people to respect the government and. 


SO 


—————— — ee eS et Se: OO OS OS Sea 


hand. No insults, no fights. God’s people should be 
bighearted and courteous. It wasn’t so long ago that 
we ourselves were stupid and stubborn, dupes of 
sin, ordered every which way by our glands, going 
around with a chip on our shoulder, hated and 
hating back. But when God, our kind and loving 
Savior God, stepped in, he saved us from all that. it 
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was all his doing; we had nothing to do with it. He 
gave us a good bath, and we came out of it new 
people, washed inside and out by the Holy Spirit. 
Our Savior Jesus poured out new life so 
generously. God’s gift has restored our relationship 
with him and given us back our lives. And there’s 
more life to come-—an eternity of life! You can 
count on this. | want you to put your foot down. 
Take a firm stand on these matters so that those 
who have put their trust in God will concentrate on 
the essentials that are good for everyone. Stay away 
from mindless, pointless quarreling over 
genealogies and fine print in the law code. That 
gets you nowhere. Warn a quarrelsome person once 
or twice, but then be done with him. It’s obvious 

that such a person is out of line, rebellious against 
God. By_persisti ng. in divisiveness he cuts himself 
off (Titus 3:1-10). 








This instruction from Paul to Titus is the same 
instructions that Paul calls attention to in the very end of his 
epistle to the Romans (see Romans 16:17). This passage 
follows on the heel of his warming about forcing other 
believers into conformity to one’s own conclusions-—whether 
right or wrong in his opinions.’ Christians must guard against 
a slavish imitation of any part of the past without regard to the 
conditions and circumstances, which prevailed at the time. 
One’s belief of the past is the practice of a so-called worship 
service with five ordained rituals to be performed on Sunday 
momung in order for worship to be in spirit and in truth. The 


* Peterson, Eugene H., 7he Message, (Colorado Springs: 
NavPress Publishing Group) 1997. 
> For a detailed analysis of this passage (Romans 16:17), see 
Dallas Burdette, “Watch Out for Those Who Cause Division” [ON-LINE]. 
Available from www.freedominchrist.net [accessed 22 February 2001], 
located under BEBLICAL STUDIES and then under ROMANS. 
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concept of a worship service with five ritualistic acts is totally 
lacking in both books (Titus and Romans). When one’s 
ethical conduct is not in harmony with the teachings of Jesus, 
then one’s worship of God is in useless. One must present 
his/her body as a living sacrifice to God. Paul writes to the 
Romans: 


Therefore, I urge you, brothers, in view of God’s 
mercy, to offer your bodies as living sacrifices, 
holy and pleasing to God—this 1s your spiritual act 
of worship. * Do not conform any longer to the 
pattern of this world, but be transformed by the 
renewing of your mind. Then you will be able to 
test and approve what God’s wil! is—his good, 
pleasing and perfect will (Romans 12:1-2). 


When one does not present his/her body as a living sacrifice, 
then one’s worship of God is in vain. If one does not obey the 
Gospel, that is to say,-i£.ene does not bring his/her life into 
conformity to the Sermon on the Mount, then one’s worship 
is abortive. 


In concluding this essay, the following Scripture 
(Matthew 12:1-8) is cited again in order to reinforce what 
God is concerned about. Eugene Peterson captures the heart 
of this periscope as he translates: 


One Sabbath, Jesus was strolling with his disciples 
through a field of ripe grain. Hungry, the disciples 
were pulling off the heads of grain and munching 
on them. Some Pharisees reported them to Jesus: 
“Your disciples are breaking the Sabbath rules!” 
Jesus said, “Really? Didn’t you ever read what 
David and his companions did when they were 
hungry, how they entered the sanctuary and ate 
fresh bread off the altar, bread that no one but 
priests were allowed to eat? And didn’t you ever 
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priests were allowed to eat? And didn’t you ever 
read in God’s Law that priests carrying out their 
Temple duties break Sabbath rules all the time and 
it’s not held against them? “There is far more at 
stake here than religion. If you had any idea what 
this Scripture meant-—‘] prefer a flexible heart to 
an inflexible ritual’—-you wouldn’t be_ nitpicking 
like this. The Son of Man is no lackey to the 
Sabbath; he’s in charge’”® 


PO BOX 20274, Montgomery, AL 36120 
Email: dburdette2@home.com 
Web site: www. freedom inchrist.net 





DECLINE OF 
CHURCHES OF CHRIST 





By Arnold Hardin 


The ACU Lectureship this year began with a most 
ominous wammg. The Lecturer speaking on Sunday evening 
before thousands made a declaration that was echoed during 
the week. “Churches of Christ are dead in the water," he 
declared. "We are not growing numerically — in fact we are on 
the decline. We are losing members especially among the 
young. This being the case the stark reality is that as the older 
generation swiftly leaves the scene of activity and time, we 
can no longer depend on the younger generation to step into 
the gap as we once did.” 


$ Peterson, Eugene H., The Message, (Colorado Springs: 
NavPress Publishing Group) 1997. _ 
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Is the church as we have known tit destined to 
disappear? This question seems to haunt the Lectureship as 
we heard in classes the continuing question of what must be 
done to reverse this decline. Many factors are at play: the 
modem world is a "triumph of science and reason" thus we 
witness changes in social and cultural life styles. Those 
leading the studies all seemed to agree that we must go back 
and discover again how the church grew in the first century. 


This matter presents many complex issues as one soon 
discovers that the first century church had many problems 
with which to deal. Spiritual waters were not always calm. 
Divisions existed and the battle between Jewish and Gentile 
culture clashed within the family of God. But one must be 
struck with one evident fact relative to the growth of the early 
church — that being the spirit of evangelization among those 
constituting the body of Christ. Yes the miraculous nature of 
the body must not be overlooked. Three thousand converted 
on Pentecost. Have we ever witnessed such a number? How 
did it happen? No small consideration must be made of the 
miaculous power of God being shown in the gift of tongues 
on that occasion. Throughout Acts multitudes were moved to 
become Christians because of the miracles performed. These 
we no longer have despite the hollow claims of the 
Pentecostals. And my brethren be exceedingly careful when 
speaking of the work and influence of the Holy Spirit m our 
lives. The Holy Spirit has given us God's message concerning 

_our lives. The choices we make are ours, not that of the 
Spirit. 


During the Lectureship each year the University 
honors elders, deacons, and preachers. The preachers will be 
asked to stand as to the years of service given. This year 
three of us stood when the count reached sixty years of 
ministry. J thought I might finally win it but my sixty three 
years were eclipsed by the other two. | plan on winmng it 
next year. 
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But in these many years of preaching we have 
witnessed great growth, until in recent years. We started out 
as youngsters desiring to convert the world. The secular press 
declared us to be the fastest growing religious body at one 
time. Preachers in spite of our system of “hiring and firing” 
were evangelist. Congregations sprang up everywhere. 
Gospel meetings of lengthy duration were attended by 
multitudes of non-Christians and conversions were recorded 
daily. 


Yes we need to go back. But it will not be easy to 
recapture the personal method of one on one as with Philip 
and the eunuch. Our culture of the twenty first century is far 
different than even that when | was a young preacher. We 
were bombarded with every concievable form of 
entertainment. One can scarcely find a quiet place for 
meditation and study. Our society is spiritually bankrupt. 
Denominational services are little more than emotional hype. 
We must go back to God's method seen in His calling of 
Philip and the theme or text of his teaching while riding in the 
chariot. 


Beloved fellow preachers saturate your minds and 
hearts with Isaiah 53. Then get out of your well-furnished 
offices, use sparingly those expensive golf clubs and with a 
prayer on your lips, go out and contact sinners that are lost 
and bound for hell. Then teach them, as did Philip, that the 
divine point of union with that suffering servant is in the act 
of baptism. "Repent and be baptized" was nothing new to 
those first century Jews. They knew of Jewish baptisms and 
that of John as related to cleansing. But what made this 
baptism unique and different was that it was in the "name of 
the Lord." 


Baptism is union with Christ (Gal. 3:27). In ancient 
times people were baptized wearing dirty clothes: upon 
coming out of the water they were given garments sigmfying 
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their spiritual cleaning. Some were immersed while nude and 
then given a white garment sigmfyng their purity in Christ. 
We have reversed the symbolism. We baptize folks dressed 
in white garments. The symbolism might be nght for Baptist 
theology but does not bode well for Scriptural theology. 


Churches of Christ are at a crossroad. Our pettiness as 
seen in biting and devouring of one another will continue to 
entrench our sectarian posture; or else, we will return to the 
CORE GOSPEL of the cross of Christ. Petty issues must be 
rejected as wedges of division giving way to the only gospel 
worthy of being called such. We must go back and walk the 
most notorious road of the world — the Vis Delorosa, "the way 
of sorrows." Our Lord had begun that journey since the 
beginning of all things and his feet took him to that hill on 
which he freely laid down his life that we might live (2 Cor. 
5:21). We face a fork in the road, which will we take? 

2722 McCutcheon, Dallas, Texas 75227 
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